Page 1 


Wet + PIRGT: (E) 


Page 2 


Original Sanskrit text copied from : 
www.advaitasharada.sringeri.net 


English translation : 
Swami Gambhirananda 


Disclaimer : 


Thanks to the original Authors & Publishers. If any mistakes 
encountered while copying in this compilation kindly consult 
original texts. 


compiler : 


(Sevayoga) 


Page 3 


Note: 


“As soon as we come to the Upanishads, the idea of fear 
vanishes, and the impersonal idea takes its place.” (impersonality 
includes all personalities, is the sum total of everything in the 
universe, and infinitely more besides. "As the one fire coming into 
the world is manifesting itself in so many forms, and yet is 
infinitely more besides," so is the Impersonal.) 


“All the books contained in the Upanishads have one subject, one 
task before them--to prove the following theme: Just as by the 
knowledge of one lump of clay we have the knowledge of all the 
clay in the universe, so what is that, knowing which we know 
everything in the universe?” 


“The Upanishads point out that the goal of man is neither misery 
nor happiness, but we have to be master of that out of which 
these are manufactured. We must be masters of the situation at 
its very root, as it were.” 


“The second idea, that you are all bound by the law of Karma, the 
Upanishads admit, but they declare the way out. The goal of man 
is to go beyond law. And enjoyment can never be the goal, 
because enjoyment can only be in nature”. 
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“The Upanishads say, renounce. That is the test of everything. 
Renounce everything. It is the creative faculty that brings us into 
all this entanglement. The mind is in its own nature when it is 
calm. The moment you can calm it, that [very] moment you will 
know the truth. What is it that is whirling the mind? Imagination, 
creative activity”. 


“The Upanishads indicate what is meant by realising the Truth. It 
means recognising neither good nor bad, but knowing all as 
coming from the Self; Self is in everything. It means denying the 
universe; shutting your eyes to it; seeing the Lord in hell as well 
as in heaven; seeing the Lord in death as well as in life. This is 
the line of thought in the passage | have read to you; the earth is 
a symbol of the Lord, the sky is the Lord, the place we fill is the 
Lord, everything is Brahman. And this is to be seen, realised, not 
simply talked or thought about. We can see as its logical 
consequence that when the soul has realised that everything is 
full of the Lord, of Brahman, it will not care whether it goes to 
heaven, or hell, or anywhere else; whether it be born again on 
this earth or in heaven. These things have ceased to have any 
meaning to that soul, because every place is the same”. “only the 
one infinite Brahman exists.” 


-Vivekananda 
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Mantra Purnamadam : 


Om. That (supreme Brahman) is infinite, and this (conditioned 
Brahman) is infinite. The infinite (conditioned Brahman) 
proceeds from the infinite (supreme Brahman). (Then through 
knowledge), realizing the infinitude of the infinite 
(conditioned Brahman), it remains as the infinite 
(unconditioned Brahman) alone. 

(See Br. 5.1.1. ) Om! Peace ! Peace ! Peace ! 


ISA 
1. S$2narearofasa - Aa: 


Seon arated ad afeb FT ATA ST | 
at AAT YSsitenr AT Ya: eT fea II 1 
I 


1. Om. All this-whatsoever moves on the earth should be 
covered by the Lord. Protect (your Self) through that 
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detachment. Do not covet anybody's wealth. (Or- Do not covet, 
for whose is wealth?) 


pdede pair torsitfatesd Gar: | 
ud cafe arash + pe fereard az i 2 II 


2. By doing karma, indeed, should one wish to live here for a 
hundred years. For a man, such as you (who wants to live 
thus), there is no way other than this, whereby karma may not 
cling to you. 


3Igat ATA d ciel 3-84 GHAI a: | 
ated dearest & ob AeA SAT: I 3 II 


3. Those worlds of devils are covered by blinding darkness. 
Those people that kill the Self go to them after giving up this 
body. 


sole AAA! TAA tea sea 
| 
aegladsaAeatd feso— aA Arak 
aud Il 4 Il 
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4. It is unmoving, one, and faster than the mind. The senses 
could not overtake It, since It had run ahead. Remaining 
stationary, It outruns all other runners. It being there, 
Matarisva allots (or supports) all activities. 


desta dotld dex Tater | 
AeA TAT ag AIRS Tea: 1 5 I 


5. That moves, That does not move; That is far off, That is very 
near; That is inside all this, and That is also outside all this. 


aed Galfer warts sTH=AaTsaVate | 
GAY TAM dal 4 fasqyyerd tl 6 I 


6. He who sees all beings in the Self itself, and the Self in all 
beings, feels no hatred by virtue of that (realization). 


afeaatter yas srtantgctd: | 
aA OI Ale: @: LM VSGATALAM: Il 7 II 
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7. When to the man of realization all beings become the very 
Self, then what delusion and what sorrow can there he for that 
seer of oneness? (Or- In the Self, of the man of realization, in 
which all beings become the Self, what delusion and what 
sorrow can remain for that seer of oneness?) 


UT UATRS PAPA — AAR 
enoutagy | 
pfanatst uy: aaR endear — 
sofaeuresieddha: FANE: I 8 I 


8. He is all-pervasive, pure, bodiless, without wound, without 
sinews, taintless, untouched by sin, omniscient, ruler of mind, 
transcendent, and self-existent; he has duly alloted the 
(respective) duties to the eternal years (i.e. to the eternal 
creators called by that name). 


are oH: Ufdertd a afsearqo | 
ddl Ya sd a Al a 3 feet Lar: 11 9 I 


9. Those who worship avidya (rites) enter into blinding 
darkness; but into greater darkness than that enter they who 
are engaged in vidya (meditation). 
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RACATSAIA AAalgaqeaayr | 
std {fF Uo o aeatgaafare 11 10 1 


10. ‘They say that by vidya a really different result (is 
achieved), and they say that by avidya a different result (is 
achieved)', thus have we heard (the teaching) of those wise 
men who explained that to us. 


frei afta a Tetgarya UE | 
stir ey dtcat farang aes 14 I 


11. He who knows these two, vidya and avidya, together, 
attains immortality through vidya, by crossing over death 
through avidya. 


ate TH: Wlaertd UsaAAgaNA | 
ddl Ha sa d AAT 4 3 AAA aT: I 12 II 


12. Those who worship the Unmanifested (Prakrti) enter into 
blinding darkness; but those who are devoted to the 
Manifested (Hiranyagarbha) enter into greater darkness. 


UCAS: VATA UaleRaAATC | 
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sfd 2138 HRT a aagaafare 1 13:1 


13. ‘They spoke of a different result indeed from the worship 
of the Manifested, and they spoke of a different result from the 
worship of the Unmanifested' -thus we have heard (the 
teaching) of those wise men who explained that to us. 


ward a faarei a Ueagerra HE | 
fase Fey cicat SAAT I 14 I 


14. He who knows these two, the Unmanifested and the 
Destruction (Hiranyagarbha), together, attains immortality 
through the Unmanifested by crossing death through 
Destruction. 


fROAAT TAT SATS HAA | 
aed YSAUTGU Beaty srt I 15 Il 


15. The face of Truth (Brahman in the solar orb) is concealed 
by a golden vessel. Do thou, O Sun, open it so as to be seen by 
me who am by nature truthful (or, am the performer of 
rightful duties). 
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que oF oe Wronaey ae LQTS 
dal Gd SF PEMA ad VLA Alsaraat 
Gey: SISeahesy | 16 II 


16. O thou who art the nourisher, the solitary traveller, the 
controller, the acquirer, the son of Prajapati, do remove thy 
rays, do gather up thy dazzle. I shall behold by thy grace that 
form of thine which is most benign. I am that very Person that 
is yonder (in the Sun). 


ARR AA AAAS HAT ORAL | 
Ht spall TAR a FAR shal FAR i FAR I 17 
I 


17. Let (my) vital force now attain the (all pervading) 
immortal Air; (and) now let this body be reduced to ashes. 
Om, O my mind, remember- remember all that has been done. 
O mind, remember -remember all that has been done. 


ary TA Yo Tea sefeadearls Aa agalt 
fag | 
FOAMS Ylaear ot TAsterd freA 


I 18 I 
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18. O Fire! O god ! Knowing, as thou do, all our deeds, lead us 
by the good path for the enjoyment of the fruits of our deeds; 
remove from us all crooked sins. We offer thee many words of 
salutation. 

KKKKKKKKKK 
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Aum Aapyayantu mamangani Mantra : 


May my limbs, speech, vital force, eyes, ears, as also strength 
and all the organs, become well developed. Everything is the 
Brahman revealed in the Upanisads. May I not deny Brahman; 
may not Brahman deny me. Let there be no spurning (of me 
by Brahman), let there be no rejection (of Brahman) by me. 
May all the virtues that are (spoken on in the Upanisads 
repose in me who am engaged in the pursuit of the Self; may 
they repose in me. 

Om! Peace! Peace! Peace! 


bats Tata Wed FA: at WOT: Wer: Ufa 
Gre: | 
afsat arafaar cater aap stat wm 3 cay 
Saterd | 1 1 
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1. Willed by whom does the directed mind go towards its 
object? Being directed by whom does the vital force that 
precedes all, proceed (towards its duty) ? By whom is this 
speech willed that people utter? Who is the effulgent being 
who directs the eyes and the ears? 


SAT ATA ATA! AAT Bgral & Ira A 3 
WORT UIT: | 
TepedaRntiyer UT: Wea epTayAT 
ated i 2 I 


2. Since He is the Ear of the ear, the Mind of the mind, the 
Speech of speech, the Life of life, and the Eye of the eye, 
therefore the intelligent men after giving up (self-identification 
with the senses) and renouncing this world, become immortal. 


4 da depteatd 4 armrest at AA: | 
4 fall 4 faotrtnt aelcagfersard 1 3 II 


3. The eye does not go there, nor speech, nor mind. We do not 
know (Brahman to be such and such) ; hence we are not 
aware of any process of instructing about It. 


sre afgfearaent arfatearafer | 
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sf 2908 Udui y aeagaTaarare il 4 I 


4. ‘That (Brahman) is surely different from the known; and 
again, It is above the unknown'-such was (the utterance) we 
heard of the ancient (teachers) who explained It to us. 


Usrarryfad Ut arMzE | 
ded sel cd fate 7e afeaqurd | 5 II 


5. That which is not uttered by speech, that by, which speech is 
revealed, know that alone to be Brahman, and not what 
people worship as an object. 


OAR J Add MATEAal AAA | 
ded sal cd fate te aeaqa II 6 II 


6. That which man does not comprehend with the mind, that 
by which, they say, the mind is encompassed, know that to be 
Brahman and not what people worship as an object. 


Tea FT Ueafs Mt aafly geale | 
ded sel cd fate Ae afeaqurad Il 7 I 
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7. That which man does not see with the eye, that by which 
man perceives the activities of the eye, know that alone to be 
Brahman and not what people worship as an object. 


GBA F WON Ms sahAS SAA | 
ded sal cd fate 7é aeaqad II 8 II 


8. That which man does not hear with the ear, that by which 
man knows this ear, know that to be Brahman and not this 
that people worship as an object. 


Sener J Ufo Ba WOT: WoT | 
ded sel cd fats Fé afeaqard | 9 I 


9. That which man does not smell with the organ of smell, that 
by which the organ of smell is impelled, know that to be 
Brahman and not what people worship as an object. 
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Chapter : 2 


ate FR FY ach eutanlt A cd acer 
TAN VY Fa cH TaRT edeaqer J AAR 
a Ay fated i 1 


1. (Teacher) : “If you think, "I have known Brahman well 
enough", then you have known only the very little expression 
that It has in the human body and the little expression that It 
has among the gods. Therefore Brahman is still to be 
deliberated on by you.' (Disciple) : ‘I think (Brahman) is 
known. 


qe FY ¥ dela ata defd da | 
Ol Aedga dea al a deaf dag ll 2 I 


2. ‘I do not think, "I know (Brahman) well enough": (i.e. I 
consider) "Not that I do not know; I know and I do not know 
as well." He among us who understands that utterance, "Not 
that I do not know; I know and I do not know as well", knows 
that (Brahman).' 
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FeaAd Aa Ad Ad BAA aa T: | 


stfdatd facial fesrcafasttayy I 3-H 


3. It is known to him to whom It is unknown; he does not 
know to whom It is known. It is unknown to those who know 
well, and known to those who do not know. 


uitarafafed Hansacd fe fared | 
sa farad ate feerar faradsyay il 4 I 


4. It (i.e. Brahman) is really known when It is known with (i.e. 
as the Self of) each state of consciousness, because thereby 
one gets immortality. (Since) through one's own Self is 
acquired strength, (therefore) through knowledge is attained 
immortality. 


Se deddlar weaned 4 dfeerddlstedt 
feafee: | 


Way Yay fafa HRT: WeaRAee PAA 
vated i 5 I 
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5. If one has realised here, then there is truth; if he has not 
realised here, then there is great destruction. The wise ones, 
having realized (Brahman) in all beings, and having turned 
away from this world, become immortal. 
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Chapter : 3 


Tal = ca faery aes = Ten fas 
ad WAelaed ot Vera aTa 
fasratserrepdare afeata i 1 I 


1. It was Brahman, indeed, that achieved victory for the sake 
of the gods. In that victory which was in fact Brahman's, the 
gods became elated. 


Tan fests Hay Ee wigs at Astra 
fete satate i 2 1 


2. They thought, ‘Ours, indeed, is this victory, ours, indeed, is 
this glory,' Brahman knew this pretension of theirs. To them He 
did appear. They could not make out about that thing,' as to 
what this Yaksa (venerable Being) might be. 


astagar sTade Valearrnfe 
feacaetate aaa i 3 I 
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3. They said to Fire, ‘O Jataveda, find out thoroughly about 
this thing as to what this Yaksa is.' He said, ‘So be it.' 


daaeadaded Hisateattrat 
eA Asdsaddal a AeA Ul 4 I 


4. To It he went. To him It said, ‘Who are you?' He said, ‘I am 
known as Fire, or I am Jataveda,' 


yferearfatd 11 5 II 


5. (It said), ‘What power is there in you, such as you 
are?! (Fire said), ‘I can burn up all this that is on the earth.' 


ae qt Haurddeela aguyara ads 
aT oieite are A dd Vd age Adaereh 
fiarg aecaatata 1 6 II 


6. (Yaksa) placed a straw for him saying, ‘Burn this.' (Fire) 
approached the straw with the power born of full enthusiasm. 
He could not consume it. He returned from the Yaksa (to tell 


Page 23 


the gods), 'I could not ascertain It fully as to what this Yaksa 
is: 


sel aA gat aradafesrare 
feraetate aaa i 7 1 


7. Then (the gods) said to Air, 'O Air, find out thoroughly 
about this thing as to what this Yaksa is.' (Air said), 'So be it.' 


qaasrTAdacHisaiea agat 
TEAST ATARLAT AT 3TeASAHT 1 8 II 


8. To It he went. To him It said, 'Who are you?' He said, 'I am 
known as Air, or I am Matarisva.' 


ufereartate i 9 I 


9. (It said), ‘What power is there in you, such as you are?’ (Air 
said), ‘I can blow away all this that is on the earth. 
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Ta WU Haurddaleccatt aguyars 
dod GA eieeplalg F dd Va fad 
aden fas aecearatt i 10 1 


10. (Yaksa) placed a straw for him saying, ‘Take it up.' Air 
approached the straw with all the strength born of enthusiasm. 
He could not take it up. He returned from that Yaksa (to tell 
the gods), ‘I could not ascertain It fully as to what this Yaksa 


werongareaatgarite feerceratata 
aaa qeaeadeaneyeet | 11 I 


11. Then (the gods) said to Indra, ‘O Maghava, find out 
thoroughly about this thing, as to what this Yaksa is.' (He 
said), ‘So be it.' He (Indra) approached It (Yaksa). From him 
(Yaksa) vanished away. 


a afarere! RaASASMTA IE 
SMTA Chad at Sara feeAcerarfarar 
12 II 
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12. In that very space he approached her, the superbly 
charming woman, viz Uma Haimavati. To Her (he said), 
“What is this Yaksa? 
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Chapter : 4 


dala gara seen a vafeard Fetaeahate 
ddl ad faassen seta i 1 I 


1. ‘It was Brahman’, said She. ‘In Brahman's victory, indeed, 
you became elated thus.' From that (utterance) alone, to be 
sure, did Indra learn that It was Brahman. 


aATSI Vet CAT 
sifdrararca sel aig aed ates 
Gea GAGA faesaEnR selfs i 2 II 


2. Therefore, indeed, these gods, viz Fire, Air, and Indra, did 
excel other gods, for they indeed touched It most proximately, 
and they knew It first as Brahman. 


aSTal SalsfierAaraeaTa BAAS 
Teaef a aaa faasawr self | 3 Il 
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3. Therefore did Indra excel the other deities. For he touched 
It most proximately, inasmuch as he knew It first as Brahman. 


AY seait Gedigga Agcars 
Sdl-oaivers geaficady I 4 II 


4. This is Its instruction (about meditation) through analogy. It 
is like that which is (known as) the flash of lightning, and It is 
also as though the eye winked. These are (illustrations) in a 
divine context. 


AAI Tadao UT AAS 
dag Teele ASHed: 1 5 II 


5. Then is the instruction through analogy in the context of the 
(individual) self: This known fact, that the mind seems to go 
to It (Brahman), and the fact that It (Brahman) is repeatedly 
remembered through the mind; as also the thought, (that the 
mind has with regard to Brahman). 


ce det AA dearest SB Varet 
dehy ef Gathr yar Parsetd | 6 I 
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6. The Brahman is well known as the one adorable to all 
creatures: (hence) It is to be meditated on with the help of the 
name tadvana. All creatures surely pray to anyone who 
meditates on It in this way. 


sorryd UT getegad Ft soPygrElt ara a 
SOPaAASAla I 7 II 


7. (Disciple: ‘Sir, speak of the secret knowledge.’ (Teacher) : ‘I 
have told you of the secret knowledge; I have imparted to you 
that very secret knowledge of Brahman.' 


aes aT aA: HAfd Wicsor dar: Gately 
FTAA | 8 Il 


8. Concentration, cessation from sense-objects, rites, etc., are 
its legs; the Vedas are all its limbs; truth is its abode. 


Ol OT Varad AargScal WA Sa 
wre SAY wfetersate wfatasate 1 9 I 


9. Anyone who knows this thus, he, having dispelled sin, 
remains firmly seated in the boundless, blissful, and highest 
Brahman. He remains firmly seated (there). 
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KRKKKKKKKKK 
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KATO 


Om Sahana vavatu: 

May He protect us both (the teacher and the taught) together 
(by revealing knowledge). May He protect us both (by 
vouchsafing the results of knowledge). May we attain vigour 
together. Let what we study be invigorating. May we not cavil 


at each other. 
Om ! Peace ! Peace ! Peace ! 


3. ploplufasad - Aa: 


Part-1 (1-3 chapters) 
Part-2 (4-6 chapters) 
KA-1.1.0 Chapter : 1 


Sore d Totsaa: Added eat | 
A & Afar ATH GA TT IN II 


Page 31 


1. Once upon a time, the son of Vajasrava, being desirous of 
fruit, gave away everything. He had, as the story goes, a son 
named Naciketa. 


a] € PARE) Gad aferorrg AAA 
srerfader AISART Il 2 II 


2. As the presents were being carried (to the Brahmanas) faith 
took possession of him who was still a boy. He thought: 


Gate srerqurrgrerarer faRtear: | 
steal ATA dl APRA Tel AT aad Wl 3 I 


3. He goes to those worlds that are known as joyless, who 
gives away the cows that have drunk water and eaten grass 
(for good), whose milk has been milked (for the last time), 
and which have lost their organs. 


a sara fiat ad St at arene feds 
ade & lara Feared car ars tl 4 
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4. He said to his father, ‘Father, to whom will you offer me?' 
He spoke to him a second time and a third time. To him (the 
father) said, To Death I offer you.' 


SRATATA WeraY SEATATA ALAA: | 
fe Raraaea pda aaa peas 1 5 I 


5. Among many I rank as belonging to the highest; among 
many I rank as belonging to the middling. What purpose can 
there be of Death that my father will get achieved today 
through me? 


sqreg Ber yt wisqV Far Te | 
teat Fed: ead Aastra FA: | 6 I 


6. Consider successively how your forefathers behaved, and 
consider how others behave (now). Man decays and dies like 
corn, and emerges again like corn. 


dear: Ufdertd sifdfersteront Wert | 
Tat oifat Paar eX daxadey Il 7 II 
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7. ABrahmana guest enters the houses like fire. For him they 
accomplish this kind of propitiation. O Death, carry water (for 
him). 


TAMA A Gord Pat T sey 
Gaqeied Gals | 


Udesad FeUReTHea PIMA 
TEN Te il 8 I 


8. If in anyone's house a Brahmana guest abides without food, 
that Brahmana destroys hope and expectation, the results of 
holy association and sweet discourse, sacrifices and charities, 
sons and cattle- all these-of that man of little intelligence. 


feat waltearcstye A 
sT4LTSTelMdasAE: | 
TALS Tela Ast aaa 
ARIUS 11 9 II 


9. O Brahmana, since you have lived in my house for three 
nights without food, a guest and an adorable person as you 
are, let my salutations be to you, and let good accrue to me 
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(by averting the fault arising) from that (lapse). Ask for three 
boons one in respect of each (night). 


MaRShed: FAT Bat RIglaA Ay 
AIPA 

aes IP aecra YAMATO HerF aX For 
I 10 11 


10. O Death, of the three boons I ask this one as the first, viz 
that (my father) Gautama may become freed from anxiety, 
calm of mind, freed from anger towards me, and he may 
recognize me and talk to me when freed by you. 


ae Gee ataan Heit 
HelRSTA HAN: | 
Ue wat: eifaar aaa 
eg arTyqaagary | 11 


11. Having recognized (you), Auddalaki Aruni will be 
(possessed of affection) just as he had before. Seeing you freed 
from the jaws of Death, he will get over his anger and will, 
with my permission, sleep happily for many a night. 
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Taf alee 4 He fesaarhed J aA cd A GAT 
fare | 


3 dicat srerararfaars eireprfey Arad 
ate | 12 Il 


12. In heaven there is no fear- you are not there, (and) 
nobody is struck with fear because of old age. Having 
transcended both hunger and thirst, and crossed over sorrow, 
one rejoices in the heavenly world. 


a aah carey Feat vgle 
SUT Wey | 
LAMA AA HotAT Veeladat gut qRur 
13 1 


13. O Death, such as you are, you know that Fire which leads 
to heaven. Of that you tell me who am full of faith. The 
dwellers of heaven get immortality. This I ask for through the 
second boon. 


Wd sate ag A fate carsatrs afeha: 
Wor | 
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Terary 14 I 


14. O Naciketa, being well aware of the Fire that is conducive 
to heaven, I shall tell you of it. That very thing you 
understand, with attention, from my words. That Fire which is 
the means for the attainment of heaven and which is the 
support of the world, know it to be established in the intellect 
(of the enlightened ones). 


opie ayaa cea UT Steer Uactat 
uel aT | 
a ate AeaeaenrerdaeaRa Fey: GRATE 
qe: 1115 1 


15. Death told him of the Fire that is the source of the world, 
the class and number of bricks, as also the manner of 
arranging for the fire. And he (Naci keta), too, repeated 
verbatim, with understanding, all these as they were spoken. 
Then Death, being satisfied with this, said again: 


CASIO Hela AX Adela aalla 
Wai I 
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add ATT Hfaaraaha: Gset DATA epeoUT 
Ter i! 16 II 


16. Feeling delighted, that high-souled one said to him, Out of 
favour towards you, I now grant again another boon. This fire 
will be known by your name indeed. And accept this 
multiformed necklace as well. 


Ronfipataheces ates Aardpate 
TAA | 
Telia catsa fatecar frarear Ar 
omfraeaeaatd | 17 I 


17. ‘One who, getting connection with the three, piles up the 
Naciketa fire thrice, and undertakes three kinds of work, 
crosses over death. Getting knowledge of that omniscient One 
who is born of Brahma, and realizing Him, he attains this 


peace fully. 
Rorfiaraaatefeen a vd fagifeaga 
aTfaedy | 
SF AINA: WOE Viteprfat Aled 
Tate | 18 Il 
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18. ‘One who performs the Naciketa sacrifice thrice after 
having known these three (factors), and he who having known 
thus, accomplishes the Naciketa sacrifice, casts off the snares 
of Death even earlier, and crossing over sorrow rejoices in 
heaven. 


Us astfad: Frat aaguiien fede 
ART | 
quits 11 19 I 


19. 'O Naciketa, this is for you the boon about the Fire that 
leads to heaven, for which you prayed through the second 
boon. People will speak of this Fire as yours indeed. O 
Naciketa, ask for the third boon.' 


ae We fafefesca ATR sree 
Tae eb | 
Va geAAerSRIATE RIOTS ARTA: I 


20 Il 
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20. This doubt that arises, consequent on the death of a man 
-some saying, “It exists”, and others saying “It does not exist”-I 
would know this, under your instruction. Of all the boons, this 
one is the third boon. 


edeante fafafesfead uxt 4 fe gfasrrropy 
UA: | 
Fo AR Afeeal Guitar AT ATRIA AT 
Bory ll 21 I 


21. With regard to this, even the gods entertained doubts in 
days of yore; for being subtle, this substance (the Self) is not 
truly comprehended. O Naciketa, ask for some other boon; do 
not press me; give up this (boon) that is demanded of me. 


edvante fafattedd fect cf a Weal Gat 
Gace | 


FEA ORY AGUA F PA ARM AEG 
Uae fed | 22 I 


22. Even the gods entertained doubt with regard to this thing; 
and O Death, since you too say that It is not truly 
comprehended and since any other instructor like you, of this 


Page 40 


thing, is not to be had, (therefore) there is no other boon 
comparable to this one. 


23. Ask for sons and grandsons that will be centenarians. Ask 
for many animals, elephants, and gold, and horses, and a vast 
expanse of the earth. And you yourself live for as many years 

as you like. 


fersitfaept Z| 
Herat tea eae BAT cA PATS 
RIA I 24 II 


24. If you think some other boon to be equal to this, ask for 
that. Ask for wealth and long life. O Naciketa, you become (a 
ruler) over a vast region. I make you fit for the enjoyment of 
(all) delectable things. 
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aa GMT seu Adele Galpraies-ad: 
Weaae | 
SAT WAT: GRAM: Adal J eleen AAA AGS: 
| 
STM: TRA fecha ALUT 
Argurait: 1 25 1 


25. Whatever things there be that are desirable but difficult to 
get -- pray for all those cherished things according to your 
choice. Here are these women with chariots and musical 
instruments such are surely not to be had by mortals. With 
these, who are offered by me, you get yourself served. O 
Naciketa, do not inquire about death. 


QaMATaT ART Darctacdlef-eareni 
GRafed aot: | 


at ad sfaaaeuha ddd dered TeaTte II 
26 II 


26. O Death, ephemeral are these, and they waste away the 
vigour of all the organs that a man has. All life, without 
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exception, is short indeed. Let the vehicles be yours alone; let 
the dances and songs be yours. 


4 fads atontay Agee ree ferret 
acd | 


oifaeaTAy araatfereahe cd ag A avila: 
Vd Il 27 I 


27. Man is not to be satisfied with wealth. Now that we have 
met you, we shall get wealth. We shall live as long as you will 
rule. But the boon that is worth praying for by me is that 
alone. 


SToAATAQAATH a SH eh: PTT RA: 


Wor | 
sifrara-aoRfawareartdate stad wr Wat 
11 28 II 


28. Having reached the proximity of the undecaying 
immortals, what decaying mortal who dwells on this lower 
region, the earth, but knows of higher goals, will take delight 
in a long life while conscious of the worthlessness of music, 
disport, and the joy thereof? 
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afte fafatecatst Feat UTR 
Held gfe Ted | 
ase al WeHsMfarel AS ATA 
quitt i 29 I 


29. O Death, tell us of that thing about which people entertain 
doubt in the context of the next world and whose knowledge 
leads to a great result. Apart from this boon, which relates to 
the inscrutable thing, Naciketa does not pray for any other. 


Page 44 


KA-1.2.0 Chapter : 2 
TR ASASUgdd Wed SH AAT You 
feta: | 
aa: MA HAaMey AY Hale sladsertE 3 
War quite i 1 A 


1. The preferable is different indeed; and so, indeed, is the 
pleasurable different. These two, serving divergent purposes, 
(as they do), bind men. Good befalls him who accepts the 
preferable among these two. He who selects the pleasurable, 
falls from the true end. 


NAIF VAT APIA CART 
fafaaferd aR: | 
Jay fe URISH Yaar goita var Arar 
aMmaarguitt i 2 I 


2. The preferable and the pleasurable approach man. The man 
of intelligence, having considered them, separates the two. 
The intelligent one selects the electable in preference to the 
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delectable; the nonintelligent one selects the delectable for the 
sake of growth and protection (of the body etc.). 


a cd frarsraouie” 
BrmMfPearasafadsereren: | 
AIST: | 3 


3. O Naciketa ! you, such as you are, have discarded, after 
consideration, all the desirable things that are themselves 
delightful or are the producers of delight. You have not 
accepted this path of wealth in which many a man comes to 
grief. 


qeAd faut fast sifaen ar a feerta 
Tat | 
framers sfeebaa AT Ft ca PAT 
TEAS IAT | 4 II 


4. That which is known as knowledge and that which is known 
as ignorance are widely contradictory, and they follow 
divergent courses. I consider Naciketa to be an aspirant for 
knowledge, (because) the enjoyable things, multifarious 
though they be, did not tempt you. 
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3Hfaanrarasdy IAAT: Lag GT: 
UfvSsda-aaral: | 

oak: URatad Het stg 
Gere: | 5 I 


5. Living in the midst of ignorance and considering themselves 
intelligent and enlightened, the senseless people go round and 
round, following crooked courses, just like the blind led by the 
blind. 


qT arearRre: wfsura set Wared feararest 
WH | 

37a cep) ATR OR ofa ATT YA: YAderaToErd 
a6 Il 


6. The means for the attainment of the other world does not 
become revealed to the non-discriminating man who blunders, 
being befooled by the lure of wealth. One that constantly 
thinks that there is only this world, and none hereafter, comes 
under my sway again and again. 
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squat seftat 4 pa: yoarsht seat 
a4 fag: | 
MIA Tera PASI AEM HTLATAT STAT 


PcANGPeiPN: I 7 I 


7. Of that (Self), which is not available for the mere hearing to 
many, (and) which many do not understand even while 
hearing, the expounder is wonderful and the receiver is 
wonderful; wonderful is he who knows under the instruction 
of an adept. 


TAROT WaT UN fasta SEaT 
facaHTA: | 
sated TAA ATA 
SUA AATAUAAMT I 8 II 


8. The Self is not certainly adequately known when spoken of 
by an inferior person; for It is thought of variously. When 
taught by one who has become identified with It, there is no 
further cogitation with regard to It. For It is beyond 
argumentation, being subtler even than the atomic quantity. 
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AST cebu ATARI Wert Yaa 
Wes | 


Ot AAT: Geayldsanha cares AT 
Yarra: WT I 9 I 


9. This wisdom that you have, O dearest one, which leads to 
sound knowledge when imparted only by someone else (other 
than the logician), is not to be attained through 
argumentation. You are, O compassionable one, endowed with 
true resolution. May our questioner be like you, O Naciketa. 


arene srafekcaticd + aye: werd fe 
yd ad | 
ddl Fat arfareaeaa sf: 
WIE FATA 1 10 II 


10. (Since) I know that this treasure is impermanent- for that 
permanent entity cannot be attained through impermanent 
things- therefore, (knowingly) did I pile up the Naciketa fire 
with impermanent things, and have (thereby) attained 
(relative) permanence. 
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PMR ST: WhaSat Hara 
TRA | 
TAHAHEGSTS UiAPot SSet Yea URI 
afaealsererant: I 11 I 


11. O Naciketa, you, on becoming enlightened, have rejected 
(them all) by examining patiently the highest reach of desire, 
the support of the universe, the infinite results of meditation, 
the other shore of fearlessness the extensive course (of 

Hiranyagarbha) that is praiseworthy and great, as also (your 


own) state. 


a gaef Wersqufase Werfed WES WTA | 
STAT ASTMETAT et Aca GRY Sek eitept 
ella i 12 I 


12. The intelligent man gives up happiness and sorrow by 
developing concentration of mind on the Self and thereby 
meditating on the old Deity who is inscrutable, lodged 
inaccessibly, located in the intellect, and seated in the midst of 


misery. 


G Arad Wes fe cea frad Gar afr 
AT I 13 I 


13. After hearing this, grasping it fully, separating this 
righteous thing (from the body etc.), and attaining this subtle 
thing, that mortal rejoices, for he has obtained that which is 
the cause of delight. I consider that the mansion (of Brahman) 
is wide open to Naciketa. 


3A UAE TATA aap Pall | 


RTA Yared HT GALA ge | 14 I 


14. 'Tell (me) of that thing which you see as different from 
virtue, different from vice, different from this cause and effect, 
and different from the past and the future.' 


ad der acqenratted quits Balfor a 
ageted | 
aes Teas ated ad Te ASST 
sated | 15 I 
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15. I tell you briefly of that goal which all the Vedas with one 
voice propound, which all the austerities speak of, and wishing 
for which people practise Brahmacarya: it is this, viz Om. 


Vag ay TH Vergelavas WA | 
Uagaay Trea AY alec aI Aa | 16 
T 


16. This letter (Om), indeed, is the (inferior) Brahman 
(Hiranyagarbha); and this letter is, indeed, the supreme 
Brahman. Anybody, who, (while) meditating on this letter, 
wants any of the two, to him comes that. 


dale SSAA UA | 
dale Aca Teles Fela | 17 II 


17. This medium is the best; this medium is the supreme (and 
the inferior) Brahman. Meditating on this medium, one 
becomes adorable in the world of Brahman. 


q oad faad at feud pdfeast ay 
prea | 
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stot TCA: VTLaATSS WO F SA STAM 
ORR I 18 Il 


18. The intelligent Self is neither born nor does It die. It did 
not originate from anything, nor did anything originate from 
It. It is birthless, eternal, undecaying, and ancient. It is not 
injured even when the body is killed. 


el GAR Sl SALAAM SAA | 
yt at + faster are eft FT SAM I 19 I 


19. If the killer thinks (of It) in terms of killing and if the killed 
thinks (of It) as killed, both of them do not know. It does not 
kill, nor is It killed. 


STOPRUNIAT Ed FENIMTARS SaAeat 


Gerary | 
asbg: Ueafet ataeitet 


UTGUalelAeArATHA: | 20 II 


20. The Self that is subtler than the subtle and greater than 
the great, is lodged in the heart of (every) creature. A 
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desireless man sees that glory of the Self through the serenity 
of the organs, and (thereby he becomes) free from sorrow. 


STAT ak Toile QUAY arf Ada: | 
ped Fale ed AeA agAeld | 21 I 
21. While sitting, It travels far away; while sleeping, It goes 


everywhere. Who but I can know that Deity who is both joyful 
and joyless? 


3A RNY sarah | 
Feld fata Aca URI 4 Vitae i 22 11 


22. Having meditated on the Self, as bodiless in the midst of 
bodies, as permanent in the midst of the impermanent, and as 
great and pervasive, the wise man does not grieve. 


TSAI Waa CPA FT AAT FT IRA BA 
| 


GAY GU dt PUTS 3A ferguyd 
AAA II 23 II 
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23. This Self cannot be known through much study, nor 
through the intellect, nor through much hearing. It can be 
known through the Self alone that the aspirant prays to; this 
Self of that seeker reveals Its true nature. 


aaa GQakarreral ARTA Ed: | 
ARIAAMAT al Waa | 24: II 


24. One who has not desisted from bad conduct, whose senses 
are not under control, whose mind is not concentrated, whose 
mind is not free from anxiety (about the result of 
concentration), cannot attain this Self through knowledge. 


UI Tel FT Aa DIY Yad Ales: | 


FIR  seell Aq GA A: I 25 II 


25. How can one know thus as to where It (the Self) is, for 
which both the Brahmana and the Ksatriya become food, and 
for which death takes the place of a curry? 
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KA-1.3.0 Chapter : 3 


med Trai Gpary cle Tet wfarel aA 
TT | 


wraraat selfdat defeat USaaar J 
faurrferebat: 1 1 I 


1. The knowers of Brahman, the worshippers of the five fires, 
and those who perform the Naciketa sacrifice thrice, compare 
to shade and light, the two enjoyers of the inevitable results of 
work, who have entered within the body, into the cavity (of 
the heart) which is the supreme abode of the Most High 
(Brahman). 


T: ARISTA Sel TOR | 
spre feist Ure atfetebct rebate I 2 II 


2. We have known that Naciketa Fire, which is the bridge for 
the sacrificers, as also that which is the undecaying supreme 
Brahman beyond fear for those who want to cross over (the 

world). 
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STA tee fate eR vera ¢ | 
gfe g ante fate Aa: WEA TI 3 II 


3. Know the (individual) self as the master of the chariot, and 
the body as the chariot. Know the intellect as the charioteer, 
and the mind as verily the bridle. 


start sarightearay Tre | 
STA UAa gat HR aTSAASUT: I 4 II 


4. They call the organs the horses; the organs having been 
imagined as horses, (know) the objects as the roads. The 
discriminating people call that Self the enjoyer when It is 
associated with body, organs, and mind. 


Ua AMAT HAAG AAT ATT Aer | 
Tafa aaLaTlst SRILA SF HRA: | 5 II 


5. But the organs of that intellect, which, being ever associated 
with an uncontrolled mind, becomes devoid of discrimination, 
are unruly like the vicious horses of the charioteer. 
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ag fasartate Gast ATT Aer | 
aeatearfer qeand BaLai sa GR: | 6 Il 


6. But of that (intellect) which, being ever associated with a 
restrained mind, is endowed with discrimination, the organs 
are controllable like the good horses of the charioteer. 


Ua aM TIAA: Tale ira: | 
qa acanred Gar arfereste | 7 I 


7. But he, (that master of the chariot), does not attain that 
goal (through that intellect), who, being associated with a 
non-discriminating intellect and an uncontrollable mind, is 
ever impure; and he attains worldly existence. 


aed fasttaratate Gate: Teal offer: | 
Sg acenald GAT SAT FTA I 8 I 


8. That (master of the chariot), however, who is associated 
with a discriminating intellect, and being endowed with a 
controlled mind, is ever pure, attains that goal from which he 
is not born again. 
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fasta fered AA WeaTR: | 
Asta: RATT ae: UA FAA I 9 II 


9. The man, however, who has as his charioteer a 
discriminating intellect, and who has under control the reins 
of the mind, attains the end of the road; and that is the highest 
place of Visnu. 


Sheena: We Bat sehyed we AA: | 
AST WT SeLeRrAl FET: | 10 I 


10. The sense-objects are higher than the senses, and the mind 
is higher than the sense objects; but the intellect is higher than 
the mind, and the Great Soul is higher than the intellect. 


Hed: WAATAHAPAT YON: UX: | 
Gourd Us fepfSeca PSST GT GT Ah: | 11 
I 


11. The Unmanifested is higher than Mahat, the Purusa is 
higher than the Unmanifested. There is nothing, higher than 
the Purusa. He is the culmination, He is the highest goal. 
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VE Ady YAY WSIS J WILK | 
S2Ud CHA Feel Yara Yerafeihy: 11 12 
I 


12. He is hidden in all beings, and hence He does not appear 
as the Self (of all). But by the seers of subtle things, He is seen 
through a pointed and fine intellect. 


USgISHT WRRAASoAT SATA | 
SMATAR Feld Faedeescsrd sch II 
13 Il 


13. The discriminating man should merge the (organ of) 
speech into the mind; he should merge that (mind) into the 
intelligent self; he should merge the intelligent self into the 
Great Soul; he should merge the Great Soul into the peaceful 
Self. 


Shaved Ga Wer aha | 


QT ERT afeta GxeIAT sit Vereeepaat 
dated i 14 II 
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14. Arise, awake, and learn by approaching the excellent ones. 
The wise ones describe that path to be as impassable as a 
razor's edge, which, when sharpened, is difficult to tread on. 


SCAT ASUAATA Aaa 
FeaaTAyaer Ud | 
sled Hed: US yd Prarea 


Wye | 15 I 


15. One becomes freed from the jaws of death by knowing 
That which is soundless, touchless, colourless, undiminishing, 
and also tasteless, eternal, odourless, without beginning, and 
without end, distinct from Mahat, and ever constant. 


Tac agaSa AeyuleRt AAA | 
SHAT Yea FT ATA Teele Hela Il 16 I 


16. Relating and hearing this eternal anecdote- as received by 
Naciketa and as told by Death- the intelligent man becomes 
glorified in the region that is Brahman. 


a SH WH Yel sradgerare | 
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Wad: WMelet AT dalteaAs Herd II 
dealt Pead std i 17 I 


17. Should anyone, after purification, get this highest secret 
recited before an assembly of Brahmanas, or at the time of the 
ceremonies for the dead, (then) that (ceremony) becomes 
conducive to eternal result. 
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Part-2 (4-6 chapters) 


KA-2.1.0 Chapter : 4 


1. The self-existent Lord destroyed the outgoing senses. 
Therefore, one sees the outer things and not the inner Self. A 
rare discriminating man, desiring immortality, turns his eyes 
away and then sees the indwelling Self. 


Wa: PMA aat Sed Feat 
faarrea TSF I 

ae Uhr sydd fafecar yaryateres + 
wWead | 2 I 
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2. The unintelligent people follow the external desires. They 
get entangled in the snares of the widespread death. 
Therefore, the discriminating people, having known what true 
immortality is in the midst of impermanent things, do not pray 
for anything here. 


OF BY WH TA QreqIaeried AelaTs | 
ude fest fears oR fered | 
Ud¢ dd I 3 Il 


3. What remains here (unknowable to this Self) through which 
very Self people perceive colour, taste, smell, sound, touch, 
and sexual pleasure? This indeed is that (Self asked for by 
Naciketa). 


Tard aR art Marya | 
Feld fayATA Aca UT Ft eitata i 4 I 


4. Having realized the great and all-pervading Self, through 
which a man perceives the objects in both the sleep and the 
waking states, a wise man does not grieve. 


a SH Ate de STM SlaAtdeeTC | 
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SOF YMA J Aa fersy | 
Udg dd I 5 Il 


5. Anyone who knows proximately this Self the enjoyer of the 
fruits of works, the supporter of life etc. - as the lord of the 
past and the future, does not want to save (the Self) just 
because of that (knowledge). This indeed is that. 


a: Ud aaa) Oda ea: WAST | 
Tet Wfaey frtod at yaheatuerd | 
Udg dd Il 6 Il 


6. He sees this very aforesaid Brahman who sees the First Born 
(Hiranyagarbha) -born before the five elements from 
Consciousness (Brahman)- as existing in the cavity of the heart 
in the midst of body and senses, after having entered there. 


ar werd Barat sieficaarat | 
Tet ufaea favordt ar ydheicad | 
Ude Ad I 7 I 
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7. He (sees) that very Brahman (who sees) that Aditi, 
comprising all the deities, who takes birth as Hiranyagarbha, 
who is manifested in association with the elements, and who is 
seated in the cavity of the heart, after entering there. 


SUA Afedt oaar MH Sa BY 
TpFOTTAA: | 


fed fea gear oipatgefasateqqVPRts: | 
Udg dd I 8 Il 


8. The sacrificial Fire lodged in two fire-producing pieces of 
wood, (as also the Fire lodged in the hearts of Yogis) that is 
well protected -just as much as the foetus by pregnant women, 
and the Fire that is adorable every day by vigilant men with 
oblation (and contemplation)- that Fire too is but this 
Brahman. 


adealeld Ya: sed Ga Tw Teste | 
d ta: ad stad aad He | 
Ud¢ dd I 9 I 
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9. On that, from which the sun rises and in which it sets, are 
fixed all the deities. None ever transcends that. This indeed is 
that. 


aede qaqa yaqa dafedeE | 
Wea: S AQT Se Aa Veata 11 10 
| 


10. What indeed is here, is there; what is there, is here 
likewise. He who sees as though there is difference here, goes 
from death to death. 


AA eadeal Fe AMT Fes | 


Fea: F Wey Teele a gE Ad veatea | 14 
T 


11. This is to be attained through the mind indeed. There is no 
diversity here whatsoever. He who sees as though there is 
difference here, goes from death to death. 


ASTSOATA: YSU HEA ATA fatale | 
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SQit YMA F alt fray | 
Ude Ad 12 I 


12. The Being (Purusa), of the size of a thumb, resides in the 
body. Knowing Him as the ruler of the past and the future, one 
does not want, by virtue of that knowledge, to save the Self. 
This indeed is that. 


STSTSOATA: Foul sarfihareyAe: | 
SQA UAHA G VATE A 3 a: | 
Ude dd I 13:1 


13. The Purusa, who is of the size of a thumb, is like a light 
without smoke. He is the ruler of the past and the future. He 
exists today, and He will exist tomorrow. This indeed is that. 


qalab ot gee uddy faurate | 
Ud yAiyeaqededarsaeratd | 14 1 


14. As water rained on an inaccessible height gets dispersed 
on (lower) hilly regions, similarly, one who perceives the 
selves differently, runs after them only. 
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aellad We QeAied aera Hate | 
Ud Bafdsrad scat Hates MTA I 15 I 


15. O Gautama, as pure water poured on pure water becomes 
verily the same, so also does become the Self of the man of 
knowledge who is given to deliberation (on the Self). 
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KA-2.2.0 Chapter : 5 


RAPALA: | 
TO 4 eiratd fayaded faye | 
Ude ad U1 I 


1. Of the unborn One, whose consciousness is unflickering, 
there is a city with eleven gates. Meditating (on Him), one 
does not grieve and, becoming freed, one becomes 
emancipated. This indeed is that. 


at: QfauggedRertalar 
afesetafergeerac | 
TIGR SA ASST MSA FEAST S1FEST 


md Jed Il 2 Il 
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2. As the moving (sun) He dwells in heaven; (as air) He 
pervades all and dwells in the inter-space; as fire He resides on 
the earth; as Soma He stays in a jar; He lives among men; He 
lives among gods; He dwells in truth; He dwells in space; He is 
born in water; He takes birth from the earth; He is born in the 
sacrifice; He emerges from the mountains; He is unchanging; 
and He is great. 


wed WOTale Sta Wea 
TQ ATARI fad eat SoA 1 3 I 


3. All deities worship that adorable One sitting in the middle, 
who pushes the prana upward and impels the apana inward. 


ay PASSAT OR Ree fe: | 


cengqeaaned fers uted | 
Ude dd I 4 I 


4. When this dweller in the body becomes detached, when He 
is freed from this body, what else remains here (in this body)? 
This indeed is that. 


TW ATO Aca silat Pea | 
SRO F ota aa argarfsiat 1 5 AI 
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5. No mortal lives by prana or apana; but all live by something 
else due to which these two find asylum. 


ed d $a WagaitA Yel Sel SATA | 
Far T ART HIT AAT Hata MAA Il 6 II 


6. Well, O Gautama, I shall tell you of this secret, eternal 
Brahman; and also how the Self fares after death. 


OAS Wed LRAT ee: | 
LITO Usaha Beep TeTSaA IM 7 AI 


7. Some souls enter the womb for acquiring bodies and others 
follow the motionless, in accordance with their work and in 
conformity with their knowledge. 


a Ve Gay aif Br Pr Fest 
fPATUT: | 
Ted Lib gal Tea eA 
aficetterr: fiat: ad dg area Bea | 
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Udg dd I 8 Il 


8. That Purusa indeed, who keeps awake and goes on creating 
desirable things even when the senses fall asleep, is pure; and 
He is Brahman, and He is called the Immortal. All the worlds 
are fixed on Him; none can transcend Him. This indeed is that. 


TE | 
VERA APART SY VY Micwoa Seva 
9 II 


9. Just as fire, though one, having entered the world, 
assumes separate forms in respect of different shapes, 
similarly, the Self inside all beings, though one, assumes a 
form in respect of each shape; and (yet) It is outside. 


| 


VHA SHARIA WF we Uidwout afeea 
101 
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10. As air, though one, having entered into this world, assumes 
separate forms in respect of different shapes, similarly, the Self 
inside all beings, though one, assumes a form in respect of 
each shape. And yet It is outside. 


11. Just as the sun, which is the eye of the whole world, is not 
tainted by the ocular and external defects, similarly, the Self, 
that is but one in all beings, is not tainted by the sorrows of 
the world, It being transcendental. 


THT Feit ANAARTAT Veb SY TET a: 
PRU | 


TATA UsTILa ht UREA FS Vad 
TARTTA I 12 II 


12. Eternal peace is for those- and not for others- who are 
discriminating and who realize in their hearts Him who- being 
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one, the controller, and the inner Self of all- makes a single 
form multifarious. 


Fen Feat Tata! Sea AT 
faaurtt TATA | 

TATA USTILAT URRAT itt: eeacit 
TRIUTA I 13 1 


13. Eternal peace is for those- and not for others- who are 
discriminating and who realize in their hearts Him who- being 
the eternal among the ephemeral, the consciousness among 
the conscious- alone dispenses the desired objects to many. 


aedfefa AUAIse2s UA BAA | 
Pe J agora fey Hite faut ar 14 1 


14. How shall I know that supreme, unspeakable Bliss which 
they realize directly as ‘This’? Is It self-effulgent- does It shine 
distinctly, or does It not? 


4 da Gat ard + aaa aT faeat uit 
PalSaAt: | 
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aA HA Ae aa UT aS fetes 
15 I 


15. There the sun does not shine, neither do the moon and the 
stars; nor do these flashes of lightning shine. How can this 
fire? He shining, all these shine; through his lustre all these 
are variously illumined. 
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KA-2.3.0 Chapter : 6 


PEAYAMSAAL VHASLACS: GAH: | 
ded sb Aga Aca GAA | 
afer: fiat: ad ag area Hea | 
Ude Ad U1 I 


1. This is the beginningless peepul tree that has its roots above 
and branches down. That (which is its root) is pure, that is 
Brahman and that is called immortal. On that are fixed all the 
worlds; none transcends that. This verily is that. 


ated for stTcad WoT Votld FasaH | 
Feed caged o valegeqand Hated il 2 II 


2. All this universe, that there is, emerges and moves because 
there is the supreme Brahman that is a great terror like an 
uplifted thunderbolt. Those who know this become immortal. 
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yorecarretate Hara Be: | 
yaresed aged Aegulatd WSIA: | 3 II 


3. From fear of Him Fire burns, from fear shines the Sun; from 
fear run Indra and Air, and Death, the fifth. 


Se AaVlHglg WELT fase: | 
dd: SY akehy ORR Ped I 4 I 


4. If one succeeds in realizing here before the falling of the 
body, (one becomes freed); (else) because of that (failure) one 
becomes fit for embodiment in the worlds of creatures. 


aerasl canal ae FIG cant fgerled | 
aenrey ute ager dem Wd cle 
CAAT Te 5 II 


5. As (one sees) in a mirror. so in one's intellect; as in a dream, 
so in the world of the manes; as it is seen in water, so in the 
world of the Gandharvas. As it is in the case of shade and 
light, so in the world of Brahma. 
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Stearn Fama qeaRanat F ad | 
FeNGaAAMl Aca URI 4 Vitae | 6 I 
6. Having known the dissimilarity of the senses that originate 


separately, as also their rising and setting, the intelligent man 
does not grieve. 


Sheena: WR AAT A: STA | 
Beare ASAT AedISATAAA Ml 7 II 


7. The mind is superior to the senses; the intellect is superior 
to the mind; Mahat (the Great Soul) is superior to the 
intellect; the Unmanifested is superior to Mahat. 


HAPAY WR: FOU ATHIsrst Vaz | 
O ed Head eed FT TeBls 1 8 Il 


8. But superior to the Unmanifested is the Purusa who is 
pervasive and is, indeed, without worldly attributes, knowing 
whom a man becomes freed and attains immortality. 
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al FANT ASIA  Valegeyared 
vated I 9 I 


9. His form does not exist within the range of vision; nobody 
sees Him with the eye. When this Self is revealed through 
deliberation, It is realized by the intellect, the ruler of the 
mind, that resides in the heart. Those who know this become 
immortal. 


Tel Usaaitoat SM ATT AE | 
Geen 4 facteetd cate: Gat WA 1 10 I 
10. When the five senses of knowledge come to rest together 


with the mind, and the intellect, too, does not function, that 
state they call the highest. 


at arate aad Reo | 
sadder Vata ar fe Wyareaat I 11 I 
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11. They consider that keeping of the senses steady as yoga. 
One becomes vigilant at that time, for yoga is subject to 
growth and decay. 


td aT FT AAA WTC Sra TAAL | 
sR Gadisaa Ha Aged i 12 II 


12. It cannot be attained through speech, nor through mind, 
nor through eye. How can It be known to anyone apart from 
him who speaks of It as existing? 


SARIS ARAM ANAN: | 
sea ASR arara: Walafs | 13 1 


13. The Self is (first) to be realized as existing, and (then) as It 
really is. Of these two (aspects), the real nature of the Self that 
has been known as merely existing, becomes favourably 
disposed (for self-revelation). 


deal Ud WEA HAT USI ele fStc: | 
Te AcAHSAA HATA Tel MALTA I 14 II 
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14. When all desires clinging to one's heart fall off, then a 
mortal becomes immortal (and) one attains Brahman here. 


Gal ad Wed Ee TE: | 
He AcaSHal HAA AeA I 15 II 


15. When all the knots of the heart are destroyed, even while a 
man is alive, then a mortal becomes immortal. This much 
alone is the instruction (of all the Upanisads). 


Qi Up UT Eee ASUS 
IGE IDIG Rs (Com 
caedaraagdcaatd fasagear SPAY Hated 


Il 16 Il 


16. The nerves of the heart are a hundred and one in number. 
Of them the one passes through the head. Going up through 
that nerve one gets immortality. The others that have different 
directions, become the causes of death. 


SSYSATA: FORMS Bal SAT EAI 
Ufatase: | 
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17. Purusa, the indwelling Self, of the size of a thumb, is ever 
seated in the hearts of men. One should unerringly separate 
Him from one's body like a stalk from the Munja grass. Him 
one should know as pure and immortal. Him one should know 
as pure and immortal. 


AegMterd aftediser crea frat 
ania o Peay | 
Ta Wal faRsisyPeARRA SAE Ar 
freeareaag | 18 I 


18. Naciketa, having become first free from virtue and vice, as 
also desire and ignorance, acquired this knowledge imparted 
by Death, as also the process of yoga in its totality, and he 
attained Brahman. Anyone else, too, who becomes a knower 
thus (like Naciketa) of the indwelling Self, (attains Brahman). 


Ue AMddg | 
ae al yey | 


Page 83 
Ue dae Praag | 
ceifed araeitaned Ar fafgerag i 19 1 


19. May He protect us both (by revealing knowledge). May He 
protect us both (by vouchsafing the results of knowledge). 
May we attain vigour together. Let what we study be 
invigorating. May we not cavil at each other. Om! Peace! 
Peace! Peace! 


KRKKKKKKKKK 
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Om Bhadram Karnebhih mantra: 


Om ! O gods, may we hear auspicious words with the ears; 
while engaged in sacrifices, may we see auspicious things with 
the eyes; while praising (the gods) with steady limbs, may we 
enjoy a life that is beneficial to the gods. 

May Indra of ancient fame be auspicious to us; may the 
supremely rich (or all-knowing) PUsa (god of the earth) be 
propitious to us; may Garuda, the destroyer of evil, be well- 
disposed towards us; may Brhaspati ensure our welfare. 

Om! Peace ! Peace ! Peace ! 


4. Wearafsd - AAT: 
Chapter :1 
Beat FT URS: eaAaLT AAPA: 


Slafaunt o mrs: Saeed Laer Hnfar 
dahl: PIA SIMs od TST TSA: 


Page 85 
OY FEIRISATUT UN = d dea aauditd d | 
SACO Hed TATE: | 1 II 


1. Sukesa, son of Bharadvaja; Satyakama, son of Sibi; the 
grandson of Surya, born of the family of Garga; Kausalya, son 
of Asvala; a scion of the line of Bhrgu, born in Vidarbha; and 
Kabandhi, descendant of Katya -all these, who were devoted to 
(the inferior) Brahman, engaged in realizing (the inferior) 
Brahman, and intent on a search of the supreme Brahman, 
approached with faggots in hand, the venerable Pippalada 
with the belief, “This one will certainly tell us all about It.” 


ars F SSAA YA Va ATT Seraaoy 
AGA TAIN HATS ATTA WAT TEST 
afe fasream: ad at gears sfe I 2 I 


2. To them the seer said, “Live (here) for a year in a fitting 
manner, again with control over the senses and with 
brahmacarya and faith. Then put questions as you please. If 
we know, we shall explain all that you ask.” 


FY PIU PIMA SUT WS HTG<pat 
& OT SAT: Wor: Woraed sf i 3 I 
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3. After that Kabandhi, descendant of Katya, having 
approached (him) asked, “Venerable sir, from what indeed are 
all these beings born?” 


a SF slave vorepray d weratd: F 
Asda F aueaea S eysycadd wa a 
Wer deat A Fee Yott: EReM sf il 4 II 


4. To him he said: As is well known, the Lord of all creatures, 
having become desirous of progeny, He deliberated on (past 
Vedic) knowledge. Having brooded on that knowledge, He 
created a couple- food and Prana- under the idea, “These two 
will produce creatures for me in multifarious ways.” 


smfeeat € ¢ Won waka asa eaat 
Vdedd cand aad a eA a: 1 5 A 


5. The sun is verily Prana, and food is verily the moon. 
Whatever is gross or subtle is but food. The gross, as 
distinguished from that (subtle), is certainly food (of the 
subtle). 


sremfaeg seaeteurel feet wiser at 
WrATToTAAy Stee | 
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6. Now then, the fact that the sun, while rising, enters into the 
eastern direction, thereby it absorbs into its rays all the 
creatures in the east. That it enters into the south, that it 
enters into the west, that it enters into the north, that it 
reaches the nadir and the zenith, that it enters the 
intermediate points of the zodiac, that it illumines all, thereby 
it absorbs all living things into its rays. 


H Uy degra fagaog: WUnIst4eadd | 
AeAgIN GRA Il 7 II 


7. That very one rises up who is Prana and fire, who is 
identified with all creatures and who is possessed of all forms. 
This very one that has been referred to, is spoken of by the 
mantra: 


fagazed sku ataded wraot sara 
aaa | 


Page 88 
TESLA: MTT ACA: WUT: WoT AAT 
Be: 8 


8. (The realizers of Brahman knew) the one that is possessed 
of all forms, full of rays, endowed with illumination, the resort 
of all, the single light (of all), and the radiator of heat. It is the 
sun that rises- the sun that possesses a thousand rays, exists in 
a hundred forms and is the life of all creatures. 


Fae & worafasrearasy |afervt drat TT | 
da @ d aleserad pafacqurad d area 
APA stad | 


a Ud UR aded CATA FEV: WSIPTAT efeyot 
wider | 


wy ed tad: agar: 11 9 I 


9. The year is verily the Lord of creatures. Of Him there are 
two Courses, the Southern and the Northern. As to that, those 
who follow in that way the sacrifices and public good etc. that 
are products of action, conquer, verily, the world of the moon. 
It is they who come back. (Since this is so), hence these seers 
of heaven, who are desirous of progeny, attain the Southern 
Course. This which is the Course of the Manes is verily food. 


GRadaT SAN PARTE: | 
TAY Qe: 11 10 II 


10. Again, by searching for the Self through the control of the 
senses, brahmacarya, faith and meditation, they conquer the 
sun (by proceeding) along the Northern Course. This is the 
resort of all that lives; this is indestructible; this is fearless; this 
is the highest goal, for from this they do not come back. This is 
unrealizable (to the ignorant). Pertaining to this here is a 
verse: 


qoaure fick glagietd fea 31g: Uy ste 
GRfSOTH 
HAA IT 3 UL faaqavt Arash VSx 


srrestaatata 14 1 
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11. Some talk of (this sun) as possessed of five feet, as the 
father, as constituted by twelve limbs, and as full of water in 
the high place above the sky. But there are these others who 
call him the omniscient and say that on him, as possessed of 
seven wheels and six spokes, is fixed (the whole universe). 


Are d yorafdaret Pwrgar va wee: 
Qo: WURAATed RI: Wert SN Hdl 
SARA I 12 I 


12. The month verily is the Lord of all creatures. The darK 
fortnight is His food, and the bright His Prana. Therefore these 
seers perform the sacrifices in the bright fortnight. The others 
perform it in the other. 


TERIAL d WoO WIT Wha 
Ua: WIT AT Ud Weepeated A fear Tea 
aged saathg daerat Yea FAST II 


13 II 


13. Day and night are verily the Lord of all creatures. Day is 
surely His prana and night is certainly the food. Those who 
indulge in passion during the day, waste away Prana. That 
they give play to passion at night is as good as celibacy. 
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3 d Woda & d dade: 
Wo: Werded sf tl 14 II 


14. Food is nothing but the Lord of all creatures. From that 
indeed issues that human seed. From that are born these 


beings. 


da ed acmoratdad ated ct 
feared | 
STACY Seletel At AAT Seas AY AT 
Wfdfesqy 15 I 


15. This being so, those who undertake the well- known vow 
of the Lord of all creatures, beget both sons and daughters. For 
them alone is this world of the moon in whom there are that 
vow and continence, and in whom is found for ever avoidance 


of falsehood. 


ATA feat Seleiepr 4 Ay foreAdd 4 
Ara afd i 16 I 
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16. For them is that taintless world of Brahman, in whom 
there is no crookedness, no falsehood, and no dissimulation. 
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Chapter :2 


32 et UNfal dah: ones wTapela ea: 
Wott fruRat Pa VAP B: GARI 
aR sfd il 1 I 


1. Next a scion of the line of Bhrgu, born in Vidarbha, asked 
him, “ Sir, how many in fact are the deities that sustain a 
creature? Which among them exhibit this glory? Which, again, 
is the chief among them?” 


at a ear | 

TPIT S AT VY eat araRtrara: geet 
aSHALagy: ATT | 

d wereattdalad TaAdeMTA asa 
fear: 1 2 I 
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2. To him he said: Space in fact is this deity, as also are air, fire, 
water, earth, the organ of speech, mind, eye, and ear. 
Exhibiting their glory they say, “Unquestionably it is we who 
hold together this body by not allowing it to disintegrate.” 


ARTS: WOT Sa AT 
AeA eeAd dS 
Winrstagrmasgy frame ds seerray 
Hg: 1 3 I 


3. To them the chief Prana said, “Do not be deluded. It is I who 
do not allow it to disintegrate by sustaining it by dividing 
myself fivefold.” They remained incredulous. 


UISMAMTgedycprd SF 
TRAP Hed Valera aA) ea 
Ufa Ad Va Milas | 
deen Afar AYPRISAG SPA Gal 
Vdlaprad aA] 2a Uidsoart Gat va 
Ufdtord Ud ASAAVagy: Sit ad What: WoT 
tated i 4 1 
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4. He appeared to be rising up (from the body) out of 
indignation. As He ascended, all the others without exception 
ascended immediately; and when he remained quiet, all others 
too remained in position. Just as in the world, all the bees take 
to flight in accordance as the king of the bees takes to his 
wings, and they settle down as he does so, similarly, did 
speech, mind, eye, ear, etc. behave. Becoming delighted, they 
(began to) praise Prana. 


VUSHRATS YS VY Tet AAAS 
Ty: | 
Uy ufedt ada: Wate TU 5 I 
5. This one (i.e. Prana) burns as fire, this one is the sun, this 
one is the cloud, this one is Indra and air, this ore is the earth 


and food. This god is the gross and the subtle, as well as that 
which is nectar. 


RT Sd Vat Wel aed Uday | 
FA GAPS AA Us: at Te TI! 6 Il 
6. Like spokes on the hub of a chariot wheel, are fixed on 


Prana all things- rks, yajus, somas, sacrifice, Ksatriya and 
Brahmana. 
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yorufdearta my cata wfc | 
PU WOT WoT het Etat G: WUT: 
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7. It is verily you who move about in the womb as the Lord of 
creation, and it is you who take birth after the image of the 
parents. O Prana, it is for you, who reside with the organs, 
that all these creatures carry presents. 


Cate feds: Fagot Waray LAT | 
MOT UR AeaAeaiSshRaas | 8 
8. You are the best transmitter (of libation) to the celestials. 
You are the food- offering to the manes that precedes other 
offerings. You are the right conduct of the organs that 


constitute the essence of the body and which are known as the 
atharvas. 


Soke WUT dora Satsha Reet | 
AAR ae ated carta ofa: 1 9 I 
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9. O Prana, you are Indra. Through your valour you are Rudra; 
and you are the preserver on all sides. You move in the sky 
-you are the sun, the Lord of all luminaries. 


Gar caaprasfe 3erar: WOT a WT: | 
TACO cofd HM Ufasadifes 1 10 


10. O Prana, when you pour down (as rain), then these 
creatures of yours continue to be in a happy mood under the 
belief, “Food will be produced to our hearts’ content.” 


Teed wrelefera fagaer seat: | 
aang alan: faa ed araed 4: 1 11 I 


11. O Prana, you are unpurified, you are the fire Ekarsi, (you 
are) the eater, and you are the lord of all that exists. We are 
the givers of (your) food. O Matarisva, you are our father. 


Or dt cate wfateoar ar sit aT a saree 


Ol a Hate Gade feiat at HS Alesha: | 12 
I 
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12. Make calm that aspect of yours that is lodged in speech, 
that which is in the ear, that which is in the eye, and that 
which permeates the mind. Do not rise up. 


Worle agl ud fated acnfatesay | 
Aldd Yaad sited Yat a frets 4 ste I 
13 II 


13. All this (in this world), as also all that in heaven is under 
the control of Prana. Protect us just as a mother does her sons, 
and ordain for us splendour and intelligence. 
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Chapter :3 


FS Of PUMA LAANAA: Wes Wasp 
VY WUT Sad PaAATAASLAN ATA aT 
Wier pel Uifdtad AlePAd Hef 
Tea Seaeanrafate il 1 Il 


1. Then Kausalya, son of Asvala, asked him, “O venerable sir, 
from where is this Prana born? How does he come into this 
body? How again does he dwell by dividing himself? How 
does he depart? How does he support the external things and 
how the physical?” 


cea & Srarandwesaeata stersarsaita 
aeardse sats | 2 II 


2. To him he said: You are putting super-normal questions 
since you are pre-eminently a knower of Brahman. Hence I 
speak to you. 


SICA VS WU Stra | 
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3. From the Self is born this Prana. Just as there can be this 
shadow when a man is there, so this Prana is fixed on the self. 
He comes to this body owing to the actions of the mind. 


qart aarsafapaltaased 
Vd ITAA oe Ay WUT 


Ssmranyeargenta Gerd | 4 


4. As it is the king alone who employs the officers saying, 
“Rule over these villages, (and) those ones,” just so Prana 
engages the other organs separately. 


UQRAST Aap AT FATA PNA TUT: 
tae Uifeod AeA J SAM: | 
Uy aagaast GA sald aera: Aeafeast 
Yate 5 I 


5. He places Apana in the two lower apertures. Prana himself, 
issuing out of the mouth and nostrils, resides in the eyes and 
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ears. In the middle, however, is Samana, for this one 
distributes equally all this food that is eaten. From that issue 
out these seven flames. 


ae Gy scar | 
AMAA ASIA ATT Let VARA 
artafighacate: uffenarrehkteanttr 
HIT AMAR I 6 Il 


6. This self (i.e. the subtle body) is surely in the heart. There 
are a hundred and one of the (chief) nerves. Each of them has 
a hundred (divisions). Each branch is divided into seventy two 
thousand sub-branches. Among them moves Vyana. 


separ 3a: YS ues oil qafd 
UO GUANA AAR Il 7 II 


7. Now then, Udana, when it is in its upward trend through 
the one (nerve), leads to a virtuous world as a result of virtue, 
to a sinful world as a result of sin, and to the human world as 
a result of both. 
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8. The sun is indeed the external Prana. It rises up favouring 
this Prana in the eye. That deity that is in the earth, favours by 
attracting Apana in a human being. The space (i.e. air), that is 
in the middle, is Samana. The (common) air is Vyana. 


AA & UTA SAMRAT IL AST: 
gatatateddata Saar: 11 9 II 


9. That which is well known as luminosity, is Udana. 
Therefore, one who gets his light extinguished, attains rebirth 
together with the organs that enter into (his) mind. 


UferaeAty VOTH ct WUT Gere: | 
Tel searasentead ale Aafd I 10 1 


10. Together with whatever thought he had (at the time of 
death), he enters into Prana. Prana, in association with Udana 
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and along with the soul, leads him to the world desired by 
him. 


U VdfagrAer de 7 SRA Wot StadsAdt 
Hated aes Vere: I 11 II 


11. The line of progeny of any man of knowledge who knows 
Prana thus, certainly sustains no break. He becomes immortal. 
Pertaining to this there occurs this mantra. 


Scofaarated Lea fergcd ada USE | 
sea dd WUE fase ya 
fasrargaseda ste | 12 1 


12. Having known the origin, coming, lodgment and fivefold 
overlordship and the physical existence of Prana, one achieves 
immortality. Having known, one achieves immortality. 
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Chapter :4 


312 et Grataunt Ms: Uys 
WEAAeN pil taal Prasat 
PAR VY ed: MTL Pages Hata 
pay ad aatdfesat Hardt i 1 1 


1. Then the grandson of Surya, born of the family of Garga, 
asked him, “O adorable sir, which are the organs that go to 
sleep in this person? Which keep awake in him? Which is the 
deity who experiences dream? To whom occurs this 
happiness? In whom do all get merged?” 


at a elara gen are ahaaisheared 

TRO: Gal Vahaasvse Ve Malet a: 

UA: YASea: Wad & od dead We ed 
Aaeepnrate | 
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2. To him he said, O Gargya, just as all the rays of the setting 
sun become unified in this orb of light, and they disperse from 
the sun as it rises up again, similarly all that becomes unified 
in the high deity, the mind. Hence this person does not then 
hear, does not see, does not smell, does not taste, does not 
touch, does not speak, does not grasp, does not enjoy, does not 
eject, does not move. People say, “He is sleeping.” 


WoT Uda arate | 
TTSTcal & AT VUISUAT AM TSATea TAT 
UaleIeA HUA WaATeeaa: VT: Il 3 


3. It is the fires (i.e. the functions resembling fire) of Prana 
that really keep awake in this city of the body. That which is 
this Apana really resembles the Garhapatya fire, Vyana 
resembles the Anvaharyapacana. Since the Ahavaniya fire is 
obtained from Garhapatya, which is the former's source of 
extraction, therefore Prana conforms to Ahavaniya (because of 
its issuing out of Apana). 


Page 106 


Segre Te Seer leans 


ees comer 
asaaMAeeseal Tad I 4 Il 


4. Samana is the priest called Hota, because it strikes a 
balance between exhalation and inhalation which are but 
(comparable to) two oblations. The mind is verily the 
sacrificer. The desired fruit is Udana, which leads this sacrificer 
every day to Brahman. 


say eq: Tay AeA Hal | 
aEx Senate aa yorareagyontc 
CofA We GA: Ua: Wearate gee 
Ugh FT Yd AA UT UAT TF 
Toned Ud yeast ad: ward 1 5 I 


5. In this dream state this deity (i.e. the mind) experiences 
greatness. Whatever was seen, it sees again; whatever was 
heard, it hears again; whatever was perceived in the different 
places and directions, it experiences again and again; it 
perceives all by becoming all that was seen or not seen, heard 
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or not heard, perceived or not perceived, and whatever is real 
or unreal. 


a el dorarhyat Hate | 
SAY Od: TAIT GeaeTeldahASRR Vagal 
Yate | 6 I 


6. When that deity, (the mind,) becomes overwhelmed by (the 
solar) rays (called bile), then in this state the deity does not 


see dreams. Then, at that time, threre occurs this happiness in 
this body. 


a Fan SIRI sais algal Galstad Vs 
& d dead Ue seat Gafated Il 7 I 


7. To illustrate the point: As the birds, 0 good-looking one, 
proceed towards the tree that provides lodging, just so all 
these proceed to the supreme Self. 


Ufaat o Ufeatarar ATILaTUTATAT Ft Asiga 


AMAA FT ATYLT ITAA 
AUPILAHIATA FT Paes seat FT WF T 
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8. Earth and the rudiment of earth, water and the rudiment of 
water, fire and the rudiment of fire, air and the rudiment of 
air, space and the rudiment of space, the organ and object of 
vision, the organ and object of hearing, the organ and object 
of smell, the organ and object of taste, the organ and object of 
touch, the organ and content of speech, the hands and the 
object grasped, sex and enjoyment, the organ of excretion and 
the excreta, the feet and the space trodden, the mind and the 
content of thought, understanding and the content of 
understanding, egoism and the content of egoism, awareness 
and the content of awareness, the shining skin and the object 
revealed by that, Prana and all that has to be held by Prana. 


Uy fe Skt GANT Silat Ela Laat ART 
Sel Saf TASATATAT SU: | 
OB sar 3a Gfdsad | 9 II 
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9. And this one is the seer, feeler, hearer, smeller, taster, 
thinker, ascertainer, doer- the Purusa (pervading the body and 
senses), that is a knower by nature. This becomes wholly 
established in the supreme, immutable Self. 


uRaaenk faved S ar ed 
TeeBIAR RAH Sd Aa dead Ug 
TIRT | 
O Ada: Sat Hal aay Vertes: 11 10 I 


10. He who realizes that shadowless, bodiless, colourless, 

pure, Immutable attains the supreme Immutable Itself. O 

amiable one, he, again, who realizes, becomes omniscient 
and all. Illustrative of this there occurs this verse : 


fas Ge cava Be: rot Yat 
aafdteted a | 
maar dead eg BT SF Ads: 
adtarfaderte i 11 I 


11. O amiable one, he becomes all- knowing and enters into 
all who knows that Immutable wherein merges the cognizing 
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Self- (the Purusa who is naturally a knower)- as also do the 
organs and the elements together with all the deities. 


Chapter :5 


Wel St MST: AIHA: THES | 


Bae d cataaqVy 
WAUATAISPRAM Aa GAA dd A AA 
ale sada I 1 


1. Next, Satyakama, son of Sibi, asked him, “O venerable sir, 
which world does he really win thereby, who among men, 
intently meditates on Om in that wonderful way till death?” To 


him he said: 


ae lara | 
Udg AHH W UI I Tel UCISHN: | 


aeaifgerdddadatheaaafed I 2 


2. O Satyakama, this very Brahman, that is (known as) the 
inferior and superior, is but this Om. Therefore the illumined 
soul attains either of the two through this one means alone. 
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AFA AAI St AA ATT STePAAUT 
ga AIA AAA Wl 3 I 


3. Should he meditate on Om as consisting of one letter, he 
becomes enlightened even by that and attains a human birth 
on the earth. The Rk mantras lead him to the human birth. 
Being endued there with self-control, continence and faith he 
experiences greatness. 


sre ate fear Aas GE AlsaRal 
aapietad AAATHA | 
a Geile feyaasyyS GRA I 4 I 


4. Now again, if he meditates. on Om with the help of the 
second letter, he becomes identified with the mind. By the 
Yajur mantras he is lifted to the intermediate space, the world 
of the Moon. Having experienced greatness in the lunar world, 
he turns round again. 
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uel Uelerkaa fated Vd & d A OAT 
fates: a arahetad sell A 
VARATSOHAATOR TS GR FETA | 
dedt gettept Had: 1 5 I 


5. Again, anyone who meditates on the supreme Purusa with 
the help of this very syllable Om, as possessed of three letters, 
becomes unified in the Sun, consisting of light. As a snake 
becomes freed from its slough, exactly in a similar way, he 
becomes freed from sin, and he is lifted up to the world of 
Brahma (Hiranyagarbha) by the Sama mantras. From this total 
mass of creatures (that Hiranyagarbha is) he sees the Supreme 
Purusa that penetrates every being and is higher than the 
higher One (viz Hiranyagarbha). Bearing on this, there occur 
two verses : 


foal ATAT AGA: WEA 
sayy: | 

fay TEN ATRAAATY GRR FT 
mad a: Il 6 Il 
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6. The three letters (by themselves) are within the range of 
death. But if they are closely joined, one to another, are not 
divergently applied to different objects, and are applied to the 
three courses of action- external, internal, and intermediate- 
that are properly resorted to, then the man of enlightenment 
does not shake (i.e. remains undisturbed). 


ROR aahieakeat aahtacepaat 
dead | 


TAISHRutaaddaratd 
rut afd Il 7 Il 


7. The intelligent know this world that is attainable by Rk 
mantras, the intermediate space achievable by the Yajur 
mantras, and that which is reached by the Sama mantras. The 
enlightened man attains that (threefold) world through Om 
alone; and through Om as an aid, he reaches that also which is 
the Supreme (Reality) that is quiet and beyond old age, death, 
and fear. 
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Chapter :6 


el VF YS URSA: WHS | 
Wap eROGA: PACA Wega ATU 
WRATAYESA Vselehot HRgIsT FSS Tee | 
a Taeatatd, Aza a VE URepatd 
asqdahdald CAAT Rd SrA | 
UF Dil eae WATT | 
d cal Geartd caret Feu sft i 1 i 


1. Then Sukesa, son of Bharadvaja, asked him, “Venerable sir, 
Hiranyanabha, a prince of Kosala, approached me and put this 
question, ‘Bharadvaja, do you know the Purusa possessed of 
sixteen limbs?’ To that prince I said, ‘I do not know him. Had I 
known him, why should I not have told you? Anyone who 
utters a falsehood dries up root and all. Therefore I cannot 
afford to utter a falsehood.’ Silently he went away riding on 
the chariot. Of that Purusa I ask you, “Where does He exist?” 
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2. To him he (Pippalada) said: O amiable one, here itself 
inside the body is that Purusa in whom originate these sixteen 
digits (or limbs). 


a $alodsh PRAY oP Sopra 
ufasanta ptetrar wfdtesd widest II 


3 Il 


3. He deliberated : “As a result of whose departure shall I rise 
up? And as a result of whose continuance shall I remain 
established?” 


SF WOT WI SF ATSaaRye: 
gfeattsa AA: | 
SATAATGS Ta AAT: A cileT ey TATA 
Tl 4 Il 


4. He created Prana; from Prana (He created) faith, space, air, 
fire, water, earth, organs, mind, food; from food (He created) 
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vigour, self-control, mantras, rites, worlds, and name in the 
worlds. 


O GSAT A: BAT: AAS: AAS 
Weare teste Held aR ATU BAS sel 
Wea | 
Vara URSA: Sse Pel: FORT: 
sed Wreard F VasHalsyat Hatd Tey 
Qetlep: 15 I 


5. The illustration is this: Just as these flowing rivers that have 
the sea as their goal, get absorbed after reaching the sea, and 
their names and forms are destroyed, and they are called 
merely the sea, so also these sixteen parts (i.e. the 
constituents) of the all-seeing Purusa, that have Purusa as 
their goal, disappear on reaching Purusa, when their names 
and forms are destroyed and they are simply called as Purusa. 
Such a man of realisation becomes free from the parts and is 
immortal. On this point there occurs this verse : 


3RI Sd VaaTT Hert aeafafsSa: | 
a da Gey de Bar AT al Wey: UReeN she I 
6 Il 
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6. You should know that Purusa who is worthy to be known 
and in whom are transfixed the parts like spokes in the nave of 
a chariot wheel, so that death may not afflict you anywhere. 


arelareddacdtehdcay Sel de Ad: 
UA I 7 I 


7. To them he said, “I know this supreme Brahman thus far 
only. Beyond this there is nothing.” 


a adndaadecd fe 4: fora arsearepafaenan: 
Ut UR aRaaife | 
TA: WASNT AA: WASPS: | 8 II 


8. While worshipping him they said, “You indeed are our 
father who have ferried us across nescience to the other shore. 
Salutation to the great seers. Salutation to the great seers.” 


KRKKKKKKKKK 


Page 118 


MUNDAKA 
3 Parts (each subdivided into 2 chapters) 

Om! O gods, may we hear auspicious words with the ears; 
while engaged in sacrifices, may we see auspicious things with 
the eyes; while praising the gods with steady limbs, may we 
enjoy a life that is beneficial to the gods. 
May Indra of ancient fame be auspicious to us; may the 
supremely rich (or all-knowing) Pusa (god of the earth) be 
propitious to us; may Garuda, the destroyer of evil, be well 


disposed towards us; may Brhaspati ensure our welfare. 
Om! Peace ! Peace ! Peace ! 


=. - Aa: 
MU-1.1.0 Chapter : 1 


Tel Cara WerA: Gry faeaey eat 
Ya TAT | 
a sate adfeenofdsoreata Saseyarey 
We I 1 I 
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1. Om! Brahma, the creator of the Universe and the protector 
of the world, was the first among the gods to manifest Himself. 
To His eldest son Atharva He imparted that knowledge of 
Brahman that is the basis of all knowledge. 


AAV Ot Waed Senerat at Wrararsty 
Tefarary | 
TARE AMS We HRessshtRas 
TRIARTA Il 2 Il 


2. The knowledge of Brahman that Brahma imparted to 
Atharva, Atharva transmitted to Angir in days of yore. Angir 
passed it on to Satyavaha of the line of Bharadvaja. He of the 
line of Bharadvaja handed down to Angiras this knowledge 
that had been received in succession from the higher by the 
lower ones. 


iret € d Herenetsstive fatiagra: 
Uues pass ural fest Fate feast 
vada I 3 II 


3. Saunaka, well known as a great householder, having 
approached Angiras duly, asked, “O adorable sir, (which is that 
thing) which having been known, all this becomes known?” 
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age & glare | 


& fael afeaeat sft & HH Ugalfdal daft UT 
Udo Tl 4 Il 


4. To him he said, “ ‘There are two kinds of knowledge to be 
acquired- the higher and the lower’, this is what, as tradition 
runs, the knowers of the import of the Vedas say.” 


TAR, Hel Gade: UAdalserdde: 
flan peal aro ead Bal carcatate 
| 


312f WT aT qaerafenreyd | 5 Il 


5. Of these, the lower comprises the Rg-Veda, Yajur-Veda, 
Sama-Veda, Atharva-Veda, the science of pronunciation etc., 
the code of rituals, grammar, etymology, metre, and astrology. 
Then there is the higher (knowledge) by which is realised that 
Immutable. 


TAeeaA MAA NAAT OA ay: 
daunftrarad | 
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6. (By the higher knowledge) the wise realise everywhere that 
which cannot be perceived and grasped; which is without 
source, features, eyes, and ears, which has neither hands nor 
feet, which is eternal, multiformed, all-pervasive, extremely 
subtle, and undiminishing, and which is the source of all. 


aati: Jord Ted FT Tay 
Ufeeararaera: GATated | 
Fell Aa: FOUR AAT TeaMTARTT AAAS 


fa2qy il 7 I 


7. As a spider spreads out and withdraws (its thread), as on 
the earth grow the herbs (and trees), and as from a living man 
issues out hair (on the head and body), so out of the 
Imperishable does the Universe emerge here (in this 
phenomenal creation). 


ava Tad Te aalsaaisrad | 


SATAN AA: Ge AT: PAY AAA Il 8 
I 
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8. Through knowledge Brahman increases in size. From that is 
born (the Unmanifested) food. From food evolves Prana 
(Hiranyagarbha); (thence the cosmic) mind; (thence) the five 
elements; (thence) the worlds; (thence) the immortality that is 
in karmas. 


a: Uda: Adfaaea BAS au: | 
CATAdKel ATA WIA T GTA I 9 Il 


9. From Him, who is omniscient in general and all-knowing in 
detail and whose austerity is constituted by knowledge, evolve 
this (derivative) Brahman, name, colour, and food. 
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MU-1.2.0 Chapter : 2 
Aede FAY HAUT Haat 
URTMURa SA ATTA TRET AeA | 
Taree Fad AAPM VY a: We: pass 
oem Il 1 I 


1. That thing that is such is true. 

The karmas that the wise discovered in the mantras are 
accomplished variously (in the context of the sacrifice) where 
the three Vedic duties get united. You perform them for ever 
with desire for the true results. This is your path leading to the 
fruits of karma acquired by yourselves. 


Tal Meta ae: fhe SATATEA | 
ASTHMA RUT: aaa I 2 II 


2. When, on the fire being set ablaze, the flame shoots up, one 
should offer the oblations into that part that is in between the 
right and the left. 
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TRAST AGT OTA GA RATT 
faferafad a | 
sTedddeacantateal ETAT 
aeieated | 3 II 


3. It (i.e. the Agnihotra) destroys the seven worlds of that man 
whose Agnihotra (sacrifice) is without Darsa and Paurnamasa 
(rites), devoid of Caturmasya, bereft of Agrayana, unblest with 
guests, goes unperformed, is unaccompanied by Vaisvadeva 
(rite), and is performed perfunctorily. 


Plott Heit F AAA FT Yoleat aT 
Gyre | 
Upleistt fagaeet a eat eaAa stat 
ata foie: | 4 Il 


4. Kali, Karali, Manojava, and Sulohita and that which is 
Sudhumravarna, as also Sphulingini, and the shining Visvaruci 
- these are the seven flaming tongues. 
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Udy GARI VISTAMY Telepret AEAay 
eeala | 


 aurdat: que eeHal da dara 
ufaxprsfiard: 1 5 I 


5. These oblations turn into the rays of the sun and taking him 
up they lead him, who performs the rites in these shining 
flames at the proper time, to where the single lord of the gods 
presides over all. 


Valea aAIgda: Gaehka: BART 
TeAhaisr deft | 
frat araahiqecasdaee Uy a: Ya: Ypal 
TEIN: Il 6 Il 


6. Saying, “Come, come”, uttering pleasing words such as, 
“This is your well-earned, virtuous path which leads to 
heaven”, and offering him adoration, the scintillating oblations 
carry the sacrificer along the rays of the sun. 


CHT Sd 31GST USOT STTALMATA UY 
PH | 
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Vaasa Astras Fer SRI I Yaar 
Of | 7 I 


7. Since these eighteen constituents of a sacrifice, on whom 
the inferior karma has been said to rest, are perishable 
because of their fragility, therefore those ignorant people who 
get elated with the idea “This is (the cause of) bliss”, undergo 
old age and death over again. 


sifderraraae APAAT: FIA ARNT: 
UfvscqH=qAMl: | 

asa GAM: wRafed Fer ata 
FaT: | 8 Il 


8. Remaining within the fold of ignorance, and thinking, “We 
are ourselves wise and learned”, the fools, while being 
buffeted very much, ramble about like the blind led by the 
blind alone. 


sHearat FEU APA aa Harel 
SeaMaaied Se: | 
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9. Continuing diversely in the midst of ignorance, the 
unenlightened take airs by thinking, “We have attained the 
fullest achievement.” Since the men, engaged in karma, do not 
understand (the truth) under the influence of attachment, 
thereby they become afflicted with sorrow and are deprived of 
heaven on the exhaustion of the results of karma. 


Sead AAMT GS FRAT dead 
Wet: | 
TPR USS ot PpAsSTH ale Say aT 
faertet 11 10 II 


10. The deluded fools, believing the rites inculcated by the 
Vedas and the Smrtis to be the highest, do not understand the 
other thing (that leads to) liberation. They, having enjoyed 
(the fruits of actions) on the heights of heaven that are the 
abodes of pleasure, enter this world or an inferior one. 


AT: FT GUAR ga fagiray 
Faraat aed: | 
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11. Those who live in the forest, while begging for alms-- viz 
those (forest-dwellers and hermits) who resort to the duties of 
their respective stages of life as well as to meditation,-- and 
the learned (householders) who have their senses under 
control -(they) after becoming freed from virtue and vice, go 
by the path of the sun to where lives that Purusa, immortal 
and undecaying by nature. 


URlgae eplePA fase 
dca: PAA | 
afgararel F TeRarhrrescarycanie: sia 
TEAS 11 12 II 


12. A Brahmana should resort to renunciation after examining 
the worlds, acquired through karma, with the help of this 
maxim: “There is nothing (here) that is not the result of 
karma; so what is the need of (performing) karma?” For 
knowing that Reality he should go, with sacrificial faggots in 
hand, to a teacher versed in the Vedas and absorbed in 
Brahman. 
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a a fags GR a 
grattetare | 
Tega | 13 I 


13. To him who approaches duly, whose heart is calm and 
whose outer organs are under control, that man of 
enlightenment should adequately impart that knowledge of 
Brahman by which one realises the true and immutable 
Purusa. 
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MU-2.1.0 Chapter : 3 


ceded Fer Yaltarraergepfesm: 


TSS: Wade ART: | 
aeneRntefaer: GTI Hal: Waraad dat 
danruated I 1 I 


1. That thing, that is such, is true: 

As from a fire, fully ablaze, fly off sparks in their thousands 
that are akin to the fire, similarly O good-looking one, from 
the Immutable originate different kinds of creatures and into It 
again they merge. 


feat aad: YSU: TATEMNIRRY GT: | 
SUT GAA: QT PART: FE: Ul 2 II 


2. Purusa is transcendental, since He is formless. And since He 
is coextensive with all that is external and internal and since 
He is birthless, therefore He is without vital force and without 
mind; He is pure and superior to the (other) superior 
immutable (Maya). 
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VASAT WUT AA: Ge feareot TT | 
G ageattcrrs: ofeet faeaa aot | 3 1 


3. From Him originates the vital force as well as the mind, all 
the senses, space, air, fire, water, and earth that supports 
everything. 


ataqut aet aaa fear: st 
aitagqaed dal: | 
ay: Wont ead faearenr ugar yferdt ary 
SPLATRIT Il 4 


4. The indwelling Self of all is surely He of whom heaven is 
the head, the moon and sun are the two eyes, the directions 
are the two ears, the revealed Vedas are the speech, air is the 
vital force, the whole Universe is the heart, and (It is He) from 
whose two feet emerged the earth. 


caveat: SET UT A: STAT TST 
sree: Ofer | 
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5. From Him emerges the fire (i.e. heaven) of which the fuel is 
the sun. From the moon emerges cloud, and (from cloud) the 
herbs and corns on the earth. A man sheds the semen into a 
woman. From the Purusa have originated many creatures. 


RATT: STA Goify clan Gave ad say 
aferones | 
FAIRRLA USA LT CAT: GAT GA Vad BA 


Be: 1 6 


6. From Him (emerge) the Rk, Sama, and Yajur mantras, 
initiation, all the sacrifices, whether with or without the 
sacrificial stake, offerings to Brahmanas, the year, the 
sacrificer, and the worlds where the moon sanctifies (all) and 


where the sun (shines). 


CATT aT TRU ASAT: STAT ATR: 
Uerat qaiee | 
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7. And from Him duly emerged the gods in various groups, the 
Sadhya gods, human beings, beasts, birds, life, rice and barley, 
as well as austerity, faith, truth, continence, and dutifulness. 


Act WUT: Wate aaa tar fears: Ble: 
Ud BIT: | 
SaA citest AY ated WoT Wererar fafear: 
Get BT I 8 I 


8. From Him emerge the seven sense-organs, the seven flames, 
the seven kinds of fuel, the seven oblations, and these seven 
seats where move the sense-organs that sleep in the cavity, 
(and) have been deposited (by God) in groups of seven. 


3d: Ayal fRaga Gdsaicekeed Ha: 
BATT: | 


sTadeT Fat ATTA Laed Bry ydhedeod 
GARNI 1 9 I 
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9. From Him emerge all the oceans and all the mountains. 
From Him flow out the rivers of various forms. And from Him 
issue all the corns as well as the juice, by virtue of which does 
the internal self verily exists in the midst of the elements. 


Gey vd faed py AU) Sel WTA | 
Vaal de fed Terai astra faferecte 
TT 110 I 


10. Purusa alone is all this - (comprising) karma and 
knowledge. He who knows this supremely immortal Brahman, 
as existing in the heart, destroys here the knot of ignorance, O 
good-looking one! 
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MU-2.2.0 Chapter : 4 


Fecenadcs aay | 
VAG AGeT AAS Gates Ut 
fasATagRS WAT 1 II 


1. (it is) effulgent, near at hand, and well known as moving in 
the heart, and (It is) the great goal. On It are fixed all these 
that move, breathe, and wink or do not wink. Know this One 
that comprises the gross and the subtle, to be beyond the 
ordinary knowledge of creatures, and (it is) the eligible and 
the highest of all. 


aeferaeupaisyy gf afer fear 
cafe | 
dedaak Te GT WURAg AISA: | 
Aedes Ted Teed BRT fate i 2 I 
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2. That which is bright and is subtler than the subtle, and that 
on which are fixed all the worlds as well as the dwellers of the 
worlds, is this immutable Brahman; It is this vital force; It, 
again, is speech and mind. This Entity, that is such, is true. It is 
immortal. It is to be penetrated. O goodlooking one, shoot at 
It. 


Upped oye Hers oe Porat 
aed | 


START AAI DA MBA Aaa GT 
fate 1 3 1 


3. Taking hold of the bow, the great weapon familiar in the 
Upanisads, one should fix on it an arrow sharpened with 
meditation. Drawing the string, with a mind absorbed in Its 
thought, hit, O good-looking one, that very target that is the 
Immutable. 


WTA Ug: QV AAT Sal AeeiaayAAM | 
SHA daa LRATHAT Hdd II 4 I 


4. Om is the bow; the soul is the arrow; and Brahman is called 
its target. It is to be hit by an unerring man. One should 
become one with It just like an arrow. 
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5. Know that Self alone that is one without a second, on which 
are strung heaven, the earth and the inter-space, the mind and 
the vital forces together with all the other organs; and give up 
all other talks. This is the bridge leading to immortality. 


IRI Sd LAA Ged Ga alsa: F 
VaISALERA TENT STAM: | 
sed aaa ATCA Tafed FT: UTA AAS: 
Utd I 6 Il 


6. Within that (heart) in which are fixed the nerves like the 
spokes on the hub of a chariot wheel, moves this aforesaid Self 
by becoming multiformed. Meditate on the Self thus with the 
help of Om. May you be free from hindrances in going to the 
other shore beyond darkness. 


a: Uda: adfaeray AfeAr ya | 
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fee serge ay area fafa: | 7 I 


7. That Self which is omniscient in general and all-knowing in 
detail and who has such glory in this world-that Self, which is 
of this kind- is seated in the space within the luminous city of 
Brahman. 


FATA: WER RAaT UidfSdisa Tas 
GAT | 


dfgaast UR Geated ORT AAeROT AA 
afeanta | 8 Il 


8. It is conditioned by the mind, It is the carrier of the vital 
forces and the body, It is seated in food by placing the intellect 
(in the cavity of the heart). The discriminating people realise, 
through their knowledge, the Self as existing in Its fullness on 
all sides- the Self that shines surpassingly as blissfulness and 
immortality. 


fiad geunefosad Gara: | 
aad URe Paar afegee way I 9 I 
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9. When that Self, which is both high and low, is realised, the 
knot of the heart gets untied, all doubts become solved, and all 


one's actions become dissipated. 


feong ue lel faxat sel FSP | 
qeey Saas saritedaercfdel fag: |! 10 


10. In the supreme, bright sheath is Brahman, free from taints 
and without parts. It is pure, and is the Light of lights. It is that 
which the knowers of the Self realise. 


4 da Gat urd + aaa aT faeat Ufa 
PalsaAte: | 
aA HAT Set aa HTT ade fens 
411 


11. There the sun does not shine, nor the moon or the stars; 
nor do these flashes of lightning shine there. How can this fire 
do so? Everything shines according as He does so; by His light 


all this shines diversely. 
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12. All this that is in front is but Brahman, the immortal. 
Brahman is on the back, on the right as well as on the left; 
above and below, too, is extended Brahman alone. This world 
is nothing but Brahman, the highest. 
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MU-3.1.0 Chapter : 5 


aqarey: fours targfe sea saaishrarpentta 
lil 


1. Two birds that are ever associated and have similar names, 
cling to the same tree. Of these, one eats the fruit of divergent 
tastes, and the other looks on without eating. 


a gat gout Famissterar eirata 
Wear: | 
Bx Tal Gea eee ASAT 
atagite: | 2 II 


2. On the same tree, the individual soul remains drowned (i.e. 
stuck), as it were; and so it moans, being worried by its 
impotence. When it sees thus the other, the adored Lord, and 
His glory, then it becomes liberated from sorrow. 
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Fal Fa: ULI SAA Hakala’ you 
sera | 


dal fagiquaury faye foot: WA 
areata 3 


3. When the seer sees the Purusa- the golden-hued, creator, 
lord, and the source of the inferior Brahman-then the 
illumined one completely shakes off both virtue and vice, 
becomes taintless, and attains absolute equality. 


Wont as a: acdhydteaand frsraagrrad 
anfcaret | 


3AsblS 3a: fepararay Selfaai afew: 
4 


4. This one is verily the Vital Force which shines divergently 
through all beings. Knowing this, the illumined man has no 
(further) occasion to go beyond anything in his talk. He 
disports in the Self, delights in the Self, and is engrossed in 
(spiritual) effort. This one is the chief among the knowers of 
Brahman. 
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Teraauy TAA | 
sR safssar fe gpa a uated Baa: 
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5. The bright and pure Self within the body, that the monks 
with (habitual effort and) attenuated blemishes see, is 
attainable through truth, concentration, complete knowledge, 
and continence, practised constantly. 


FIA Tad Ad AAA Veer fray 
ada: | 
TATPATIA AAS TA AAT OA 
AUT I 6 I 


6. Truth alone wins, and not untruth. By truth is maintained 
for ever the path called Devayana, by which the desireless 
seers ascend to where exists the supreme treasure attainable 
through truth. 


Jed aeeanfaaet Yared aeyenat 
ferte | 
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Riga afeertes o wears fed 
Tray Il 7 I 


7. It is great and self-effulgent; and Its form is unthinkable. It 
is subtler than the subtle. It shines diversely. It is farther away 
than the far-off, and It is near at hand in this body. Among 
sentient beings It is (perceived as) seated in this very body, in 
the cavity of the heart. 


Ta Yad Ale ara ART 
HUT aT | 
AWA fae df UVa fap 
WIA: I 8 I 


8. It is not comprehended through the eye, nor through 
speech, nor through the other senses; nor is It attained 
through austerity or karma. Since one becomes purified in 
mind through the favourableness of the intellect, therefore can 
one see that indivisible Self through meditation. 


USISURTAT Mera aera SAAT: 
qoTe Ufaaer | 
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9. Within (the heart in) the body, where the vital force has 
entered in five forms, is this subtle Self to be realised through 
that intelligence by which is pervaded the entire mind as well 
as the motor and sensory organs of all creatures. And It is to 
be known in the mind, which having become purified, this Self 
reveals Itself distinctly. 


aa ole Aa Slant fagleard: Pad 
Oka BAT | 
dd al Sad died BMRA alcaat 
aeaataers: 11 10 1 


10. The man of pure mind wins that world which he mentally 
wishes for and those enjoyable things which he covets. 
Therefore one, desirous of prosperity, should adore the knower 
of the Self. 
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MU-3.2.0 Chapter : 6 


4B decades Tel uy aa feed Fifed ura 
QF | 
JURA USS F PHM sprdatdactat Ae: 


HT 


1. He knows this supreme abode, this Brahman, in which is 
placed the universe and which shines holy. Those wise ones 
indeed, who having become desireless, worship this 
(enlightened) person, transcend this human seed. 


PIT: BAAd AAA: B HPaalad as 


a | 
Tae PAAR sed Ud vlacitatd 
IAT: I 2 I 


2. He who covets the desirable things, while brooding (on 
their virtues), is born amidst those very surroundings along 
with the desires. But for one who has got his wishes fulfilled 
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and whose Self is Self-established, all the longings vanish even 
here. 


TIAA WIAA CPA FT AAT A IRA A 
| 
GAY Quid dt PUTAS BTA ferguyd ay 
FATA 1 3 I 


3. This Self is not attained through study, nor through the 
intellect, nor through much hearing. By the very fact that he 
(i. e. the aspirant) seeks for It, does It become attainable; of 
him this Self reveals Its own nature. 


TSA Tee AAT OMA FT A WArererogay 
areafeistre | 
yaSuTatad Beg fagieaesy sre fererct Te 


UTA ll 4 Il 


4. This Self is not attained by one devoid of strength, nor 
through delusion, nor through knowledge unassociated with 
monasticism. But the Self of that knower, who strives through 
these means, enters into the abode that is Brahman. 
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TUTAATIA AMG: Hay aeRO: 


YT: | 
a aett Ada: WT ART YA: 
aerate i 5 I 


5. Having attained this, the seers become contented with their 
knowledge, established in the Self, freed from attachment, and 
composed. Having realized the all-pervasive One everywhere, 
those discriminating people, ever merged in contemplation, 
enter into the All. 


deldfdaedareat: Fagan ada: 
QeeTea: | 
od Tay Wider TAT: UREA Gt 


I 6 Il 


6. Those to whom the entity presented by the Vedantic 
knowledge has become fully ascertained, and who endeavour 
assiduously with the help of the Yoga of monasticism, become 
pure in mind. At the supreme moment of final departure all of 
them become identified with the supreme Immortality in the 
worlds that are Brahman, and they become freed on every 
side. 
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Tel: Pe: Waagi Wfdsar cared Bd 
Uideadary | 
pater fasnaed 3c Wsaa ad 
vebMated I 7 I 


7. To their sources repair the fifteen constituents (of the body) 
and to their respective gods go all the gods (of the senses). 
And the karmas, and the soul that simulates the intellect, all 
become unified with the supreme Undecaying. 


Tel AE: VIA: GAASet Weebl ATA 
fer | 


cen fagraTawuriggerd: WI GeuTAUt 
fear I 8 II 


8. As rivers, flowing down, become indistinguishable on 
reaching the sea by giving up their names and forms, so also 
the illumined soul, having become freed from name and form, 
reaches the self-effulgent Purusa that is higher than the higher 
(Maya). 
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Bale d aes Sal de Sela vale 


ARaseldepet Hate | 
ate ete ate UTA Teraf-enay 
fagedisyat Hata 11 9 II 


9. Anyone who knows that supreme Brahman becomes 
Brahman indeed. In his line is not born anyone who does not 
know Brahman. He overcomes grief, and rises above 
aberrations; and becoming freed from the knots of the heart, 
he attains immortality. 


dedgangedy — feared: sifarar 
SEAT: KIS Bed VHS ga: | 
aoTy I 10 II 


10. This (rule) has been revealed by the mantra (which runs 
thus) : “To them alone should one expound this knowledge of 
Brahman who are engaged in the practice of disciplines, 
versed in the Vedas, and devoted to Brahman, who personally 
sacrifice to the fire called Ekarsi with faith, and by whom has 
been duly accomplished the vow of holding fire on the head.” 
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1 2 : d 
qdeeitviratsete | 
TA: UA TA: GRAM: | 11 II 


11. The seer Angiras spoke of this Truth in days of yore. One 
that has not fulfilled the vow does not read this. Salutation to 
the great seers. Salutation to the great seers. 


KKKKKKKKKK 
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MANDUKYA 


Om Bhadram Karnebhih mantra: 


Om! O gods, may we hear auspicious words with the ears; 
while engaged in sacrifices, may we see auspicious things with 
the eyes; while praising the gods with steady limbs, may we 
enjoy a life that is beneficial to the gods. 

May Indra of ancient fame be auspicious to us; may the 
supremely rich (or all-knowing) Pusa (god of the earth) be 
propitious to us; may Garuda, the destroyer of evil, be well 
disposed towards us; may Brhaspati ensure our welfare. 

Om! Peace ! Peace ! Peace! 


6. Hvseaafayd - Fal: 


vastasafata AdHISHR VE | 
TarAapleandd daASHR VF il 1 Il 


1. This letter that is Om is all this. Of this a clear exposition (is 
started with) : All that is past, present, or future is verily Om. 
And whatever is beyond the three periods of time is also verily 
Om. 
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Ud SAGENAATAT Tel AISTATAT Guard 
21 


2. All this is surely Brahman. This Self is Brahman. The Self, 
such as It is, is possessed of four quarters. 


SMTA She: Wat: ALAS 
Velafaeeyes: Cerda: WaA: Te: II 
3 II 


3. The first quarter is Vaisvanara whose sphere (of action) is 
the waking state, whose consciousness relates to things 
external, who is possessed of seven limbs and nineteen 
mouths, and who enjoys gross things. 


TIFRUTANS Aer: GATS Vella etayes: 
Wlafaarnyertorat fecta: OTe: I 4 II 


4. Taijasa is the second quarter, whose sphere (of activity) is 
the dream state, whose consciousness is internal, who is 
possessed of seven limbs and nineteen mouths, and who 
enjoys subtle objects. 


Page 154 


Oa Gol FT Hod GT HAA 7 Poa 
TI ULafst ATTA | 
QUART VbN ET: WaT Vara 
AAPA GS: Wseqaha: Wa: 1 I 


5. That state is deep sleep where the sleeper does not desire 
any enjoyable thing and does not see any dream. The third 
quarter is Prajna who has deep sleep as his sphere, in whom 
everything becomes undifferentiated, who is a mass of mere 
consciousness, who abounds in bliss, who is surely an enjoyer 
of bliss, and who is the doorway to the experience (of the 
dream and waking states). 


UE Ta US Uda VST aA: 
Tae WyaTeaat fe HATTA I! 6 I 


6. This one is the Lord of all; this one is Omniscient; this one is 
the inner Director of all; this one is the Source of all; this one 
is verily the place of origin and dissolution of all beings. 


AM: Uat tafe: Wat Aad: al AWS 
Wal AHS | 
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31g 2TH AeA A MATa UTA Fa AT LTA, 
PIAVRIR WANT eed farang get 
Aoed 8 HAT S fasta: | 7 AI 


7. They consider the Fourth to be that which is not 
conscious of the internal world, nor conscious of the external 
world, nor conscious of both the worlds, nor a mass of 
consciousness, nor simple conscious, nor unconscious; which 
is unseen, beyond empirical dealings, beyond the grasp (of 
the organs of action), uninferable, unthinkable, 
indescribable; whose valid proof consists in the single belief 
in the Self; in which all phenomena cease; and which is 
unchanging, auspicious, and non-dual. That is the Self, and 
that is to be known. 


UISTATATASRAISPRISIATA Oat ATAT 
FATAL UTel 3lPR SHRI AER sf Il 8 Il 


8. That very Self, considered from the standpoint of the 
syllable (denoting It) is Om. Considered from the standpoint 
of the letters (constituting Om), the quarters (of the Self) are 
the letters (of Om), and the letters are the quarters. (The 
letters are) : a, u, and m. 
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SMTA GLITRISHR: Waray 


AAR MeAraigiand & d Palprarneea 
Hatd & Vg de 1 9 Il 


9. Vaisvanara, having the waking state as His sphere, is the 
first letter a, because of (the similarity of) pervasiveness or 
being the first. He who knows thus, does verily attain all 
desirable things, and becomes the foremost. 


TIRE SHRI FEAT 
Ace uigtacdalceta & ¢ Aaa 
PAM Had TRaselfrepor Vata T vd de 
I 10 1 


10. He who is Taijasa with the state of dream as his sphere (of 
activity) is the second letter u (of Om); because of the 
similarity of excellence and intermediateness. He who knows 
thus increases the current of knowledge and becomes equal to 
all. None is born in his line who is not a knower of Brahman. 


GIR: Wal AREA ATAT 
ficrutdat faate & at sé adattfded Hatd a 
Vd de il 11 I 
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11. Prajna with his sphere of activity in the sleep state is m, 
the third letter of Om, because of measuring or because of 
absorption. Anyone who knows thus measures all this, and he 


becomes the place of absorption. 


sTHAQUgaSaAaea: WISAL A: 
fefdised VAIS sida Baers 
avd de i 12 I 


12. The partless Om is Turiya -beyond all conventional 
dealings, the limit of the negation of the phenomenal world, 
the auspicious, and the non- dual. Om is thus the Self to be 
sure. He who knows thus enters the Self through his Self. 


KKKKKKKKKK 
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MANDUKYA KARIKA 


6A. Avsaaafayd - Bie: 


1. SPTAW PUTA 


Wd Hagfaratetd HASH Va 
| Gearataepretndtet 
ACQISPR VA Il g I 


ad AAKSNAATAT Tel BISTATAT 
TPMT | 2 II 
OTRAS SPS: Wat: ACTS 
veltdeittqe: 
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LY LATA: WerA: UTA: II 


3 Il 


TIARAS Hat: AAT ST 
vartde IGESCCE 
fafcarngectsrat facta: OTe: II 


8 Il 


Oa Gl 7 Pos PA PAA J Poe TI 
Geatd ASIA | YOR Vea: 
WATS VACA SIA FIAT Ss: 

Waedaa: OTe: I 4 I 


Vy Adeaz VN Adar VNsSTTaAA a: BT 
ware fe Yaa WN & II 


aféuat fengideat Ga:vaeg toe: | 
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1. Visva experiences the external things and is all-pervading; 
but Taijasa experiences the internal things; similarly, Prajna is 
a mass of consciousness. It is but the same entity that is 
thought of in three ways. 


efaomfenge faeat FARIA AS: | 
Tepe F Efe MARAT Ae AAA: I 2 I 


2. Visva is met with in the right eye which is his place of 
experience. But Taijasa is inside the mind. Prajna is in the 
space within the heart. In three ways he exists in the body. 


feat fé teeny fice cere: wfafaarnygey | 
STACY Ws HT Pa I SI 


3. Visva ever enjoys the gross; Taijasa enjoys the subtle; and 
similarly Prajna enjoys bliss. Know enjoyment to be threefold. 


tet Aad fad ulatded g doray | 
TACIT Ta Wat fren Get fara i 4 
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4. The gross satisfies Visva, and the subtle satisfies Taijasa. 
And so also joy satisfies Prajna. Know enjoyment to be 
threefold. 


AY UTAY wale Hr Bea Wella: | 
dedgya eq A YSoAl 4 feitad 1 5 I 


5. He who knows both these- viz the enjoyment that there is in 
the three states, and that which is declared to be the enjoyer 
there- does not become affected even while enjoying. 


wa: aera sate feta: | 

Ue Sale WMA TSE: Faw Il 6 I 

6. It is a well-established fact that origination belongs to all 
entities that have existence. Prajna creates all (objects) ; 


Purusa creates separately the rays of Consciousness (that are 
the living creatures). 


ft wad cao Aad Oitefeacer: | 
TaAaaoute Bfseratdaferanr i 7 II 
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7. Others steeped in cognition about creation, consider 
origination as an exuberance of God), while by others it is 
imagined that creation is comparable to dream or magic. 


Scorers WHT: Ofek yet fatafeaan: | 
Peaaed Ha Ad Hreafaaee: | 8 II 


8. With regard to creation some have the firm conviction that 
creation is a mere will of the Lord. People engrossed in the 
thought of time (to wit, astrologers) consider that birth of 
beings is from time. 


urmref afeheas shrerelfate aay | 
CARTY VINTASUATA TART CT Let | 9 Il 


9. Some others say that creation is for the enjoyment (of God), 
while still others say that it is for (His) disport. But it is the 
very nature of the Effulgent Being, (for) what desire can One 
have whose desire is ever fulfilled? 


Ta:Wal Ae: Wat WHA: Wat AWS Ast 
TST | 
qa AAAS AMAA AOA AAAS aA, 
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PIAVRAIR WAT eed farang Agel 
AF T 3a S fAaa: I II 


figd: Adg:SrTAe A: WAR: | 
stgd: Ada caegat feng: Sd: 1 10 | 


10. The inexhaustible non-dual One is the ordainer - the Lord- 
in the matter of eradicating all sorrows. This effulgent Turiya 
is held to be the all- pervasive source of all entities. 


PUPRIGE alae fagadsrat | 
Uist: PRUGaxy ot at ga a fee: | 11 I 


11. Those two, viz Visva and Taijasa, are held to be 
conditioned by cause and effect. Prajna is conditioned by 
cause. But both these do not exist in Turiya 


TAM FW de Ft eS aT OTA I 
Uist: feoowd Gata ga dctdeeel | 12 11 


12. Prajna comprehends neither himself nor others, neither 
truth nor falsehood. But that Turiya is for ever everything and 
the witness. 
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BRATTEUT Gear: UrsgGaan: | 
Stortarga: Wat: a a ga a feed | 13-1 


13. Non-perception of duality is common to both Prajna and 
Turiya. Prajna is endued with sleep that is a causal state. But 
in Turiya that sleep does not exist. 


TIS gaTaTa WRIST | 
4 fet ta a tae ga ueated fafedar: 11 14 
T 


14. The earlier two are endued with dream and sleep, but 
Prajna is endued with dreamless sleep. People of firm 
conviction do not see either sleep or dream in Turiya. 


Te Wed: FIAT fel aeaASTAM: | 
faqate cat: afl qera Tenegd 1 15 I 


15. Dream belongs to one who sees falsely, and sleep to one 
who does not know Reality. When the two errors of these two 
are removed, one attains the state that is Turiya. 
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SATCATAAT SA Far sila: WPA | 
SoA SARAH Jad del | 16 I 


16. When the individual, sleeping under the in fluence of 
beginningless Maya, is awakened, then he realizes the 
birthless, sleepless, dreamless, non- dual (Turiya). 


wosal afe faera frada 4 Gere: | 
AaTATATAS edad Gare: | 17 I 


17. It is beyond question that the phenomenal world would 
cease to be if it had any existence. All this duality that is 
nothing but Maya, is but nonduality in reality. 


fren farracda wfetat af aafad | 
syeLMad Tel sd Sd 7 faerd i 18 | 


18. Diversity would disappear if it had been imagined by 
anyone. This kind of talk is for the sake of (making) 
instruction (possible). Duality ceases to exist after realization. 
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TISTATATRASRAISPRISHATA UTel ATAT 
FATAL Uleal IPR SHRI AR Sf Il C II 


GMAT dLaTRISR: Wear 
ATARHeAdglhilid & d GdlpArega 
vate OV de Il 8 il 
TIARAS SHRI fear 
Araleeuiguacdigice std € dt Aad 
SAMee Yale ARasefaepet Hats a vd de 
Il 20 II 
DICTA: Wait APReTAAT Arar fAdatat 
fata & a se aduuifeed vata a vd de II 
82 11 


fagararcafaaeraranfearaayehey | 
Araraarfaaet Saerfaarar-IA TF tl 19 I 
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19. When the identity of Visva with the letter a is intended, 
(that is to say) when Visva's identity with a letter is 
apprehended, the similarity of being the first, as well as the 
similarity of all-pervasiveness, emerges in view. 


AoA caaSaM Sepa GVA Upey | 
Arata Rguacd demas i 20 1 


20. In the matter of comprehending Taijasa as identified with 
u, that is to say, when Taijasa's identity with a letter is 
apprehended, the similarity of excellence is clearly seen, and 
intermediacy also is equally clear. 


FPR WaT FASTA GCA | 
APARaoat ¢ CAAA ZT Il 21 


21. In the matter of Prajna's identity with the letter m, that is 
to say, when Prajna's identity with a letter is apprehended, the 
similarity of being a measure is seen to emerge plainly, and so 
also does the similarity of absorption. 


FY MAY Ages AAS ate fafeaa: | 
a yee: Vaya ada AeTAA: I 22 1 
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22. He, who knows with firm conviction the common 
similarities in the three states is a great sage, worthy of 
adoration and salutation by all beings. 


3TPRI Add faeaqeReany deay | 
FPR OF: Wai AAA feed fe: 1 23 1 


23. The letter a leads to Visva; so also the letter u leads to 
Taijasa; and the letter m, again, leads to Prajna. With regard to 
one freed from letters, here remains no attainment. 


HAL geisaaes: Wasa: feratsga 
UVGHISHR 3H Gagieansarast B Vd de 
I 22 II 


SHR Weil frencaal AAT F Bea: | 
ISHN Teel sea J fefsaaft faa | 
24 II 


24. One should know Om, quarter by quarter; (for) there is no 
doubt that the quarters (of the Self) are the letters (of Om). 
Having known Om, quarter by quarter, one should not think of 
anything whatsoever. 
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Issitd Word Ua: Wray sel FAA | 
Wore eagenea tHe feet Farad | 25 II 


25. One should concentrate one's mind on Om, (for) Om is 
Brahman, beyond fear. For a man, ever fixed in Brahman, 
there can be no fear anywhere. 


WUT GUY Sel WaT WY Ga: | 
STUASATRISHENSTU: WOTATSAA: |) 26 II 


26. Om is surely the inferior Brahman; and Om is considered 
to be the superior Brahman. Om is without cause, without 
inside and outside, and without effect; and it is undecaying. 


aR wordt anfearaeaaa | 
Ud fE WU ATH ALT AaAARA Il 27 I 


27. Om is indeed the beginning, middle, and end of 
everything. Having known Om in this way indeed one attains 
immediately (identity with it). 


Wrd leak frercadea ead Ray | 
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TdaGqHISHR Aca UR a Virafd | 28 I 


28. One should know Om, to be God seated in the hearts of 
all. Meditating on the all-pervasive Om, the intelligent man 
grieves no more. 


STATASAAATALT Gaara: feta: | 
SSRI fafedt G4 G YMAAcRT SA: | 29 II 


29. The Om, without measures and possessed of infinite 
dimension, is the auspicious entity where all duality ceases. He 
by whom Om is known, is the real sage, and not so is any 
other man. 
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2. AdeaWePLUTA 


des APTA FI ATEAATNTT: | 
ALATA TGA Ades VAT HN 1 
1. The wise declare the falsity of all objects in a dream because 


of the location of the objects inside (the body) and because of 
(their) contraction. 


sTelfcaread PII Mea Aer VLAtea | 
uldgeed ¢ adeahseel J feed i 2 1 


2. Besides, one does not see places by going there, for the time 
is not long enough. Moreover every dreamer, when awakened, 
does not continue in that place (of dream). 


STHTage LATA SA TATA | 
deed dt dt Wet FAH 3g: WeTIAA I 3 I 
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3. Besides, the absence of chariot etc. is heard of in the 
Upanisad from the standpoint of logic. They say that the falsity 
arrived at thus (by logic) is reiterated by the Upanisad in the 
context of dream. 


AMT Vel CASING Say | 
ae TA Aa FIA Faded Herc i 4 I 


4. As the dream-objects are unreal in a dream, so also, because 
of that very reason, the objects in the waking state are unreal. 
But objects (in the dream state) differ because of existence 
inside (the body) and because of contraction (in dream). 


CICTAMTRG Let APATEHATSTT: | 
Yan fe GAcds Weta GAT 5 I 


5. Inasmuch as the diverse things are (found to be) similar on 
the strength of the familiar grounds of inference, the wise say 
that the dream and the waking states are one. 


Melded TOA AAAS TAeT | 
faa: agen: Gadtsfdaen sa afetat: | 6 I 
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6. That which does not exist in the beginning and the end is 
equally so in the present (i.e in the middle). Though they are 
on the same footing with the unreal, yet they are seen as 
though real. 


Wasa dei tay faufaqad | 
TAleladcdaeds Feta Gel dt AAT: I 7 II 


7. Their utility is contradicted in dream. Therefore from the 
fact of their having a beginning and an end they are rightly 
held to be unreal. 


aad eemtert fe den <aarhaary | 
aad Ward teat aalde Bfeifata: | 8 1 


8. The unique attribute is a mere appearance of the 
experiencer in a particular state, as it is in the case of the 
dwellers in heaven. This he experiences by going there, just as 
one, well informed, does in this world. 


Tqegaray cama pleted CAA | 
afeeaat Weld west daeataay: | 9 I 


9. Even in the dream state itself, anything imagined by the 
inner consciousness is unreal, while anything experienced by 
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the outer consciousness is real. (But) both kinds of things are 
seen to be false. 


TU gaale cama Pfetd aA | 
afeecdnyeld weed daeataa: 1 10 1 


10. Even in the waking state, whatever is imagined by the 
inner consciousness is false and whatever is perceived by the 
outer consciousness is true. It is reasonable that both these 
should be unreal. 


DART dearest Feri terrae | 
® Varegend Nearer ¢ ast feet: 11 11 I 


11. If all objects in both the states be unreal, who apprehends 
these objects and who indeed is their creator? 


POTTAIAAAMATAT Od: STATA | 
a Vd Gea Valle darts: | 12 1 


12. The self-effulgent Self imagines Itself through Itself by the 
power of Its own Maya. The Self Itself cognises the objects. 
Such is the definite conclusion of Vedanta. 
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fotreanrtrarrdaeead Aaa | 
Padied oféfedd vd peta Wy: 1 13 1 


13. The Lord diversifies the mundane things existing in the 
mind. Turning the mind outward, He creates the well-defined 
things (as well as the undefined things). Thus does the Lord 
imagine. 


facteptent fe Asaeg gure F se: | 
fetal va J ad fasret ATeTe: | 14 II 


14. Things that exist internally as long as the thought lasts and 
things that are externally related to two points of time, are all 
merely imaginations. Their distinction is not caused by 
anything else. 


FAH Vs Usa Spel Va 7a Ge: | 
feta va & ad fasretecatearer | 15 I 


15. Those objects that appear obscure inside the mind, and 
those that appear vivid outside, are all merely created by 
imagination. Their distinction is to be traced to the difference 
in the organs of perception. 
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oid peuad Ut dat Hraryettaurs | 
Tarreataepieda yenrtdaeargtd: | 16 


16. First He imagines the individual (soul) and then He 
imagines the different objects, external and personal. The 
individual gets his memory in accordance with the kind of 
thought impressions he has. 


srfafedal Gan Youre ferepfetar | 
atunifeahitdedgaren fated: i 17 


17. As a rope whose nature has not been well ascertained is 
imagined in the dark to be various things like a snake, a line of 
water, etc., so also is the Self imagined variously. 


fafeterai gen toon faent fatradd | 
Woda Ted ageltfateda: 1 18 1 


18. As illusion (on the rope) ceases and the rope alone 
remains when the rope is ascertained to be nothing but the 
rope, so also is the ascertainment about the Self. 
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wronfetieacieg Hrdedtitep tera: | 
ARIST aa SaT Tas Alea: FIAT |! 19 II 


19. (This Self) is imagined to be the infinite objects like Prana 
(the Vital force) etc. This is the Maya of that self-effulgent 
One, by which He Himself is deluded. 


wer sta wrerfdeal Yara a afge: | 
TT sft Wifdexccarite a afge: | 20 11 


20. Those who know Prana consider Prana (to be the reality 
that is the cause of the world). The knowers of the elements 
consider the elements to be so, the knowers of the qualities 
(gunas) cling to the qualities, and the knowers of the 
categories swear by them. 


Ural sf Urafdat fasar sta afga: | 
crept sfd ateptaal car sft a af: I 21 I 


21. The knowers of the quarters (viz Visva, Taijasa, and 
Prajna) consider the quarters to be the cause. The knowers of 
sense-objects consider the sense-objects to be so. According to 
the knowers of the worlds, the worlds constitute reality. And 
the worshippers of the gods stand by the gods. 
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det ofa dafdel aan sfc a afge: | 
uredtd o Hrerdtdal yisafAtd a afgea: 11 22 
Tl 


22. The Vedic scholars ascribe reality to the Vedas, while the 
sacrificers ascribe this to the sacrifices. Those acquainted with 
the enjoyer consider it to be the reality, whereas those 
conversant with the enjoyable things consider them to be so. 


wen sft yentde: weet oft a afge: | 
ad std Adfdelsad std a afga: 1! 23 1 
23. People conversant with the subtle consider reality also to 
be so, while others dealing with the gross consider it to be so. 
The worshippers of God with forms consider reality as 


possessed of forms, whereas those who swear by formlessness 
call it a void. 


Hie sta Hretdal faer sta a ate: | 
areal sfc arafdal yaar afge: 1 24 1 


24. The calculators of time (the astrologers) call it time. The 
knowers of the directions consider them real. The dabblers in 
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theories accept these to be so. And the knowers of the universe 
consider the (fourteen) worlds to be so. 


Wa ofa HAlfdel gfekta a age: | 
foatate ferafaer uateat a afga: i 25 I 


25. The knowers of the mind call it the Self, whereas the 
knowers of intelligence take it for the reality. The knowers of 
ideas consider them to be the reality. And the knowers of 
virtue and vice attribute reality to them. 


Usatderp seb Ufger sft UTR | 
vehi scared sf AUR I 26 I 


26. Some say that reality is constituted by twenty five 
principles, while others speak of twenty-six. Some say that it 
consists of thirty-one categories, while according to others 
they are infinite. 


olepiecitptde: UERISAT ste age: | 
AGU oS: GTGRAATAR | 27 II 


27. Adepts in human dealings say that the people (that is to 
say, people's pleasures) are the real things. People conversant 


Page 180 
with the stages of life hold those to be the reality. The 
grammarians hold the view that words belonging to the 
masculine, feminine, and neuter genders are the reality; while 
others know reality to be constituted by the higher and lower 
(Brahmans). 


ufehta oftetdear aa sf a afge: | 
Rafakte facie: ad de g Ader | 28 1 


28. People conversant with creation call creation to be the 
reality. The knowers of dissolution call it dissolution. The 
knowers of subsistence call it subsistence. All these ideas are 
for ever imagined on the Self. 


a Ud e2tdearea a uid a g eat | 
a arate 4 Ucar age: sata FA I 29 II 


29. Anyone to whom a teacher may show a particular object 
(as the reality) sees that alone. And that thing, too, protects 
him by becoming identified with him. That absorption leads to 
his self-identity (with the object of attention). 


udeatsgemrd: yertata oferta: | 
Ud a de ded Houscastdeirsted: |! 30 Il 
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30. Through these things that are (really) nondifferent (from 
the Self), this One is presented as though really different. He 
who truly knows this grasps (the meaning of the Vedas) 
without any hesitation. 


TIAA Al GS TUISATR TAT | 
dent fagatad gte dalaty faaant: 11 31 II 


31. Just as dream and magic are seen to be unreal, or as is a 
city in the sky, so also is this whole universe known to be 
unreal from the Upanisads by the wise. 


4 RAT a aca Tel J UT: | 
q Byer Ff yard SIT UAT I 32 I 


32. There is no dissolution, no origination, none in bondage, 
none striving or aspiring for salvation, and none liberated. 
This is the highest truth. 


UTR RRA a feta: | 
Ua Aga aATagaar feat I! 33 I 
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33. This Self is imagined to be the unreal things and also to be 
non-dual; and these perceived things are also imagined on the 
non-dual Self. Therefore non-duality is auspicious. 


AAMT AAS FT ATG HSA | 
q yas agateptatetd aratedel fag: 11 34 
I 


34. This world, when ascertained from the standpoint of the 
Self, does not continue to be different. Nor does it exist in its 
own right. Nor do phenomenal things exist as different or non- 
different (from one another or from the Self). This is what the 
knowers of Truth understand. 


dherrrasprerahideany: | 
Pfdaoat wa gk: WSaTIATSEa: 11 35 II 


35. This Self that is beyond all imagination, free from the 
diversity of this phenomenal world, and non-dual, has been 
seen by the contemplative people, versed in the Vedas and 
unafflicted by desire, fear, and anger. 


ated fatecdaagd area | 
ed AALS VSAeAPATA | 36 II 
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36. Therefore, after knowing it thus, one should fix one's 
memory on (i.e. continuously think of) non-duality. Having 
attained the non-dual, one should behave in the world as 
though one were dull-witted. 


Pxgfat taser’ fScuTePR Vad Z| 
derdcttehded afdatgtesept Hdd | 37 I 


37. The mendicant should have no appreciation or greetings 
(for others), and he should be free from rituals. He should 
have the body and soul as his support, and he should be 
dependent on circumstances. 


AHA A Sal acd Stal _ Ae: | 
Arde RIAA ATG HAT 11 38 I 


38. Examining the Reality in the context of the individual and 
in the external world, one should become identified with 
Reality, should have his delight in Reality, and should not 
deviate from Reality. 
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3. IgM 


SOATEST TAT Grd Sefer ade | 
Wea Ae GAA PUTT: Ba: | 1H 


1. The aspirant, betaking himself to the devotional exercises, 
subsists in the conditioned Brahman. All this was but the 
birthless Brahman before creation. Hence such a man is 
considered pitiable (or narrow in his outlook). 


dl Gaur VaASd GAA MAA | 
wen 4+ aad feasorsgart BA: | 2 Il 


2. Hence I shall speak of that (Brahman) which is free from 
limitation, has no birth, and is in a state of equipoise; and 
listen how nothing whatsoever is born in any way, though it 
seems to be born. 


STAT MreplvlasatldeferprstkRartad: | 
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gerléded Usardstiatddtsashtz | 3 I 


3. Since the Self is referred to as existing in the form of 
individual souls in the same way as space exists in the form of 
spaces confined within jars, and since the Self exists in the 
form of the composite things just as space exists as jars etc., 
therefore in the matter of birth this is the illustration. 


Perey UeAy AcrpIVTaal Fer | 
STIL AH Assad SEI Il 4 II 


4. Just as the space confined within the jars etc. merge 
completely on the disintegration of the jars etc., so do the 
individual souls merge here in this Self. 


apa arerpnel Tare | 
q ad Faget dessitar: Gerehs: 15 I 


5. Just as all the spaces confined within the various jars are 
not darkened when one of the spaces thus confined becomes 
contaminated by dust, smoke, etc., so also is the case with all 
the individuals in the matter of being affected by happiness 
etc. 


SUPA” Mead at aaa | 
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TPIT J Nels agsvitay futa: 11 6 I 


6. Though forms, actions, and names differ in respect of the 
differences (in space created by jars etc.), yet there is no 
multiplicity in space. So also is the definite conclusion with 
regard to the individual beings. 


APRLRA Terpreit faePRragal Ber | 
aI: Gal sitar farragat ater Il 7 I 


7. As the space within a jar is neither a transformation nor a 
part of space (as such), so an individual being is never a 
transformation nor a part of the supreme Self. 


ment Hat Aeat WT Alert Act: | 
Ta HAAG AMTATATEG Aleit Act: 1 8 II 


8. Just as the sky becomes blackened by dust etc. in the eye of 
the ignorant, so also the Self becomes tarnished by impurities 
in the eyes of the unwise. 


ARV) SAT dd TeIMTATIRAT | 
Relat BdeRRY AIA aeTaT: I 9 I 
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9. The Self is not dissimilar to space in the matter of Its death 
and birth, as well as Its going and coming, and existence in all 
the bodies. 


Asa: tard sreqararteatstan: | 
srifrey Bares at aoafafE fered 11 10 | 


10. The aggregates (of bodies and senses) are all created like 
dream by the Maya of the Self. Be it a question of superiority 
or equality of all, there is no logical ground to prove their 
existence. 


areal f€ 3 Bren Arearardteae | 


ASTATAT URI Sita: SF Ger BAreprfeia: i 11 
I 


11. It has been amply elucidated (by us) on the analogy of 
space, that the individual living being that conforms to the 
soul of the sheaths, counting from that constituted by the 
essence of food, which have been fully dealt with in the 
Taittiriya Upanisad, is none other than the supreme Self. 
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SAGAS US Tel WTA | 
Ufeeargeak da aerial: Weprfeia: 12 I 


12. As it is demonstrated that space in the earth and the 
stomach is but the same, similarly in the Madhu-Brahmana the 
supreme Brahman is revealed as the same with reference to 
the different dual contexts. 


CHATAARA Ace WRT | 
TATcd fad Ged ced fe PASSA | 13 11 


13. The fact that the non-difference of the individual and 
the supreme Self is extolled by a statement of their identity, 
and the fact that diversity is condemned, become easy of 
comprehension from this point of view alone. 


STA: Yererd UT: Wetay | 
yfdwrgen Mot dyed fe F Youd 11 14 1 


14. The separateness of the individual and the supreme Self 
that has been declared (in the Vedic texts) earlier than (the 
talk of) creation (in the Upanisads), is only in a secondary 
sense that keeps in view a future result (viz unity); for such 
separateness is out of place in its primary sense. 
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Heoefaepfersta: yfeat areas | 


Ora: BlsaARTa afl Nea: HeSAT |] 15 II 


15. The creation that has been multifariously set forth with the 
help of the examples of earth, gold, sparks, etc., is merely by 
way of generating the idea (of oneness); but there is no 
multiplicity in any way. 


SSAA STATA PSS: | 
SURMAMfeNa aaetAyprqay | 16 Il 


16. There are three stages of life-inferior, intermediate, and 
superior. This meditation is enjoined for them out of 
compassion. 


TP erraaenry staat fafeaat eer | 
UR foward ave 7 fase | 17 II 


17. The dualists, confirmed believers in the methodologies 
establishing their own conclusions, are at loggerheads with 
one another. But this (non-dual) view finds no conflict with 
them. 
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sed Tare fe Sct ee Fea | 
ASTAHaeN Ed GATS A faSead | 18 II 


18. Non-duality is the highest Reality, since duality is said to 
be a product of it. But for them there is duality either way. 
Therefore this view (of ours) does not clash (with theirs). 


Area Mad Aa Aast HesAs | 
acddl Peart fe AAA Told | 19 II 


19. This birthless (Self) becomes differentiated through Maya, 
and It does so in no other way than this. For should It become 
multiple in reality, the immortal will undergo mortality. 


sport Hae siiftrestedt artes: | 
Tord! AAal Hal Atal Seacatd |) 20 1 


20. The talkers vouch indeed for the birth of that very unborn, 
positive entity. But how can a positive entity that is unborn 
and immortal undergo mortality? 


q Hoes Aes +t AAA AAMT I 
WearaanMtal + pefsarefasatg i 21 I 
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21. The immortal cannot become mortal. Similarly the mortal 
cannot become immortal. The mutation of one's nature will 
take place in no way whatsoever. 


TITS AT BRT UTA rests ALATA | 
PAPUA He teaRata eae: | 22 II 


22. How can the immortal entity continue to be changeless 
from the standpoint of one according to whom a positive, 
immortal object can naturally pass into birth, it being a 
product (according to him) ? 


Yddtsyaat aif Boar GAT sf: | 
fed gfriged a adseatd Fat MN 23 II 


23. Vedic texts are equally in evidence with regard to creation 
in reality and through Maya. That which is ascertained (by the 
Vedas) and is supported by reasoning can be the meaning, and 
nothing else. 


qe afd artrarferat ATER ate 
SISTA TCU STA AAA _ A: I 24 II 
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24. Since it is stated (in the Vedas), “There is no diversity 
here”, and “The Lord, on account of Maya, (is perceived as 
manifold)”, “(the Self) without being born (appears to be born 
in various ways)”, it follows that He is born on account of 
Maya alone. 


TAL ared GAT: Uae | 
Bl a sAatefa PR wfafsead i 25 I 


25. From the refutation of (the worship of) Hiranyagarbha, it 
follows that creation is negated. By the text, “who should 
bring him forth?”, is ruled out any cause. 


S Uy ate Fatt area fgd aa: | 
SPATS SGast WTI I 26 II 


26. Since by taking the help of incomprehensibility (of 
Brahman) as a reason, all that was explained earlier (as a 
means for the knowledge of Brahman) is negated by the text, 
“This Self is that which has been described as ‘Not this, not 
this”, therefore the birthless Self becomes self-revealed. 


Gal f AAT AH Youd FF Acad: | 
acd STA BI sae ART FE GTA I 27 I 
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27. Birth of a thing that (already) exists can reasonably be 
possible only through Maya and not in reality. For one who 
holds that things take birth in a real sense, there can only be 
the birth of what is already born. 


ST AST A add tq Youd | 
FASTA F aed ATAAT ay sa I 28 II 


28. There can be no birth for a non-existent object either 
through Maya or in reality, for the son of a barren woman is 
born neither through Maya nor in reality. 


Fe TIC GATS Grad AGT FA: | 
Aa STM EGATS Lad AAT AA: | 29 II 
29. As in dream the mind vibrates, as though having dual 


aspects, so in the waking state the mind vibrates as though 
with two facets. 


gd TO GATS FA: FIA AF ela: | 
gd OT GOA del ST Fra: I 30 II 
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30. There is no doubt that in dream, the mind, though one, 
appears in dual aspects; so also in the waking state, the mind, 
though one, appears to have two aspects. 


AANgLathe Ed UfeehSaARTAA | 
AAT GAMA Ga TATA | 31 I 


31. All this that there is-together with all that moves or does 
not move - is perceived by the mind (and therefore all this is 
but the mind); for when the mind ceases to be the mind, 
duality is no longer perceived. 


SAARI FJ Users Ger | 


HAST Teal Uifet MaMa Taye | 32 II 


32. When following the instruction of scriptures and the 
teacher, the mind ceases to think as a consequence of the 
realisation of the Truth that is the Self, then the mind attains 
the state of not being the mind; in the absence of things to be 
perceived, it becomes a non-perceiver. 


sTeperErst AA AAI Waar | 
Ta Vans PeAsrTs fIgeAd | 33 | 
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33. They say that the non-conceptual knowledge, that is 
birthless, is non-different from the knowable (Brahman). The 
knowledge that has Brahman for its content is birthless and 
everlasting. The birthless (Self) is known by the birthless 
(knowledge). 


Fyétaea Fara faifeeeres Ua: | 
War: F ¢ fasta: FIASA 7 ATA: | 34 II 


34. The behaviour that the mind has when it is under control, 
free from all ideation, and full of discrimination, should be 
particularly noted. The behaviour of the mind in deep sleep is 
different and is not similar to that (of the controlled mind). 


cited fé Gye ateld 4 cited | 
ded TS Tel Bee BAe: | 35 I 


35. For that mind loses itself in sleep, but does not lose itself 
when under control. That very mind becomes the fearless 
Brahman, possessed of the light of Consciousness all around. 


STOTT CASITA AOA 
aefguid adat AIR: Sasa II 36 II 


Page 196 


36. Brahman is birthless, sleepless, dreamless, nameless, 
formless, ever effulgent, everything, and a knower. (With 
regard to It) there is not the least possibility of ceremony. 


Saterrateta: ad fa-areratceta: | 
GAM: Aepooaltd: AATELACATSHA: || 37 
I 

37. The Self is free of all sense-organs, and is above all 


internal organs. It is supremely tranquil, eternal effulgence, 
divine absorption, immutable, and fearless. 


Tel +t aa Aenifeaadn aa 4 faa | 
MARS Tal SAAS SAAT AA | 38 I 
38. There can he no acceptance or rejection where all 


mentation stops. Then knowledge is established in the Self and 
is unborn, and poised in equality. 


sRaetann ¢ ATA geet: AaaTOTTy | 
afar fnafa aearena waafera: 11 39 I 


39. The Yoga that is familiarly referred to as without any touch 
with anything is difficult to be comprehended by anyone of the 
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Yogis. For those Yogis, who apprehend fear where there is no 
fear, are afraid of it. 


AAG aerate SATO 
g-Wara: WaTHLaTaaray emf SF Il 40 II 


40. For all these Yogis, fearlessness, the removal of misery, 
knowledge (of the Self), and everlasting peace are dependent 
on the control of the mind. 


sum sada gepeMvlepfa-say | 
Aaa oetdendadRedad: | 41 I 


41. Just as an ocean can be emptied with the help of the tip of 
a blade of Kusa grass that can hold just a drop, so also can the 
control of the mind be brought about by absence of 
depression. 


surest faetarteferct BraHTTan: | 
Guat a da Gell PAY AAAS I 42 I 


42. With the help of that proper process one should bring 
under discipline the mind that remains dispersed amidst 
objects of desire and enjoyment; and one should bring it under 
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control even when it is in full peace in sleep, for sleep is as bad 
as desire. 


Ga GATS SUT sadad | 
Tol TAA oid tq g eat i 43 1 


43. Constantly, remembering that everything is full of misery, 
one should withdraw the mind from the enjoyment arising out 
of desire. Remembering ever the fact that the birthless 
Brahman is everything, one does not surely perceive the born 
viz the host of duality). 


oe Grareafecrd feterct eras: | 
TEU fossa FT ATTA | 44 HI 


44. One should wake up the mind merged in deep sleep; one 
should bring the dispersed mind into tranquillity again; one 
should know when the mind is tinged with desire (and is ina 
state of latency). One should not disturb the mind established 
in equipoise. 


ARTA Ta FAST: Waa AIT | 
Feud feafernicblpaiaaed: | 45 I 
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45. One should not enjoy happiness in that state; but one 
should become unattached through the use of discrimination. 
When the mind, established in steadiness, wants to issue out, 
one should concentrate it with diligence. 


Gal 4 cited fed 4 a fafaicad Ga: | 
sSTTAT fat Tel Adal | 46 I 


46. When the mind does not become lost nor is scattered, 
when it is motionless and does not appear in the form of 
objects, then it becomes Brahman. 


SASH Bea Uda Uaard I 47 I 


47. That highest Bliss is located in one's own Self. It is 
quiescent, coexistent with liberation, beyond description, and 
birthless. And since It is identical with the unborn knowable 
(Brahman), they call It the Omniscient (Brahman). 


q mfaccnad ala: SAraisez 4 feed | 
Ua gds Aes aa fest aA I 48 I 
48. No individual being, whichsoever, takes birth. It has no 


source (of birth). This (Brahman) is that highest Truth where 
nothing whatsoever takes birth. 
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4. 3Tetd 2a WeLOTA 


AAT SATAY TATA | 
TAIN Aart ae EINat A 1 I 


1. I bow down to the One who is the chief among all persons, 
who has known fully the souls resembling (infinite) sky, 
through his knowledge that is comparable to space and is non- 
different from the object of knowledge. 


sealant & area Ad acaAal Fea: | 
sifdarelsfaSaed efeided TATRTEA Il 2 II 


2. 1 bow down to that Yoga that is well known as free from 
relationships, joyful to all beings, beneficial, free from dispute, 
non-contradictory, and set forth in the scriptures. 


yee sifted ates: eferea fe | 
SHAT URI fda: WRF I 3 Il 
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3. Only some disputants postulate the birth of a (pre-) existing 
thing. Other wise ones, while disputing among themselves, 
postulate the birth of what does not pre-exist. 


Wd + oad feefsaayd 4a oad | 
ffdedisgar Barend waraated F Il 4 I 


4. A thing that already exists does not pass into birth; and a 
thing that does not pre-exist cannot pass into birth. These 
people, while disputing thus, are really non-dualists, and they 
thus reveal the absence of birth. 


CAAA RATA Fay | 
faaert 4 a: arefataare Fareed 5 I 


5. We approve the birthlessness that is revealed by them; we 
do not quarrel with them. (O disciples), understand this 
(philosophy) that is free from dispute. 


stored Uae ofa trestedt artes: | 
Tod! Bal Sal Aat Haars i 6 I 


6. The talkers verily vouch for the birth of an unborn positive 
entity. But how can a positive entity that is unborn and 
immortal undergo mortality? 
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4 Hoeaad Ae +t AAA AAMT I 
vedegemtat 4 pafsaatarate it 7 I 


7. The immortal cannot become mortal. Similarly the mortal 
cannot become immortal. The mutation of one's nature will 
take place in no way whatsoever. 


TOTS GET VAT tres Aa | 
Pah Hel Leaeatd fae: | 8 I 


8. How can an immortal entity continue to be changeless from 
the standpoint of one, according to whom, a positive immortal 
entity can naturally pass into birth, it being a product 
(according to him). 


aifetgebt tamifacht Gest ste T AT | 
wepfa: fe fastar eared + Sterft AT 1 9 I 


9. By the word nature is to be understood that which is 
permanently acquired, or is intrinsic, instinctive, non- 
produced, or unchanging in its character. 


ORTAROT HRA: Bef UAL: FIT: | 
GRERU PASAT GANTT | 10 II 
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10. All souls are intrinsically free from old age and death. But 
by imagining senility and death, and being engrossed in that 
thought, they deviate from their nature. 


PRU BY d Het PRY AI Ad | 
SRAM wera He fet pel a ad ll 11 Il 
11. The cause must undergo birth according to one who holds 
that the cause itself is the effect. How can a thing be birthless 


that takes birth, and how can it be eternal when it can be 
subject to (partial) disintegration ? 


PRUTITIAA: PAST A | 
CAAT t PPR dF Pet YAA I 12 II 


12. If (according to you) the effect be non-different from the 
cause, then on that account the effect, too, is birthless. And if 
that be so, how can your cause be still eternal, it being non- 
different from its effect which is subject to birth? 


SOT TTA UT GAR AST ct | 
CATE STATA FT ALA DASA 1113 II 


13. That disputant has certainly no supporting illustration who 
holds that the effect is produced out of an unborn cause. If the 
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produced effect is held to be born out of another born thing, 
that, too, leads to no solution. 


canna: wet GITATeed: WRT T | 
tdi: Hoey GME: Hef deuavsd 11 14 1 


14. How can beginninglessness be declared for cause and 
effect by those (disputants) according to whom the effect is 
the origin of the cause and the cause is the origin of the effect? 


edna: wet GITATeed: WRT T | 
Tea AH HAAN YaToors fagaear 1 15 II 


15. Just as a father may be born of a son, so also may birth be 
a possibility according to those (disputants) who admit that 
the effect is the source of the cause and the cause is the source 
of the effect. 


TAI SG PTI: PATA | 
QUA GAGA faNToTA | 16 II 


16. If there be a possibility of cause and effect, you should 
have to find out a sequence. For should they originate 
together, there can be no causal relation, as between the two 
horns of a cow. 
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Dellgaagals: VA d eg: WA | 
sue: pel ed: wetyerefaratd i 17 I 
17. If your cause has to come out of an effect, it can have no 


right to recognition. How will a cause, that is not established 
as such, produce a result? 


afe ect: monfeafE: worfafeen ea: | 
PR ae RafeRtaray | 18 I 


18. If the subsistence of the cause is dependent on the effect, 
and the subsistence of the effect is dependent on the cause, 
then which of the two has existence earlier, with relation to 
which the other may emerge? 


sofeROR SAA PAPA AT YA: | 
ud fe aden gexorit: URatoaT 1 19 II 


19. Your inability to answer this will amount to your 
ignorance, or there will be falsification of the sequence 
(asserted by you). Thus indeed is highlighted in every way the 
absence of birth by the learned ones. 
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STSHA STAT: Hal ALASAL fe T: 
| 
4 fe areaaal eg: al SAT Youd 11 20 


20. What is known as the illustration of the seed and the 
sprout is ever on an equal footing with the (unproved) major 
term. For an illustration that is as unproved as the major term 
is not applied for establishing the relation of the major term 
with the minor term. 


qatar: Uetz | 
STAAM Tg t Valea Ut 4 Ted | 21 I 


21. The ignorance of the precedence and succession is a 
pointer to beginninglessness itself. For if it be a fact that a 
thing takes birth, why is not its cause apprehended? 


Cael TT UAT ante + fepforgeg oad | 
Tedtetantt 4 fetsageg oad | 22 1 


22. A thing, whatsoever it may be, is born neither of itself, nor 
of something else, (nor of both together). Nothing whatsoever 
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is born that (already) exists, does not exist, or both exists and 
does not exist. 


egt TadSAe: Wet US STH Taa: | 
sles fred Gea aa aifest faerd | 23 I 


23. A cause is not born of a beginningless effect; nor does an 
effect naturally come out (of a beginningless cause). (Cause 
and effect are thus birthless): for a thing that has no cause, has 
certainly no birth. 


Varcd: SATA Ae GAA: | 
UsaeeRAeAeLT WAAR AAT || 24 
I 


24. (We have to admit) that knowledge has its objects, since a 
contrary supposition leads to an annihilation of duality. And 
the existence of objects, as supported by the opposite systems 
of thought, is also admitted from the fact of the experience of 
pain. 


Wad: afracatacad ofedeetarc | 
ffiaeatatadcatAeard Yteetard | 25 II 


25. In accord with the perception of its cause, knowledge is 
supposed to be based on external objects. But from the 
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standpoint of reality, it is held that the external cause is no 


| fad 4 Seger ares ala z | 
anal fé aagarelt Ta: FAH | 26 II 


26. Consciousness has no contact with objects; so also it has 
certainly no contact with appearances of objects. For according 
to the reasons adduced, an object has no existence, and an 
illusory object is not separate from the awareness. 


fc 4 Gal fad Hegereeay fay | 
satan faqare: per ae feats i 27 1 


27. Consciousness does not ever come in contact with external 
objects in all the three states. There being no external objects, 
how can there be any baseless, false apprehension of it? 


TATA old fed ferdged Ft Ta | 
ae ulated & old VB d yeaa GT yay | 28 
T 


28. Hence consciousness has no birth, and things perceived by 
it do not pass into birth. Those who perceive the birth of that 
consciousness, may as well see footmarks in space itself. 
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old Gad GATastd: Wepfedd: | 
vedeasemral 4 pafsaatarate i 29 1 


29. It is the birthless that (according to the disputants) takes 
birth. Since birthlessness is its very nature, therefore, the 
transmutation of (this) nature can take place in no way 
whatsoever. 


AeA TF GIRS TF Gels | 
Aede Ulead Aes 7 Ufasafa i 30 I 


30. Moreover, if the world be beginningless, its termination 
will not be achieved. And there will be no eternality for 
Liberation that has a beginning. 


Melded FT UA AAAS TAT | 
faadt: agen: Badtsfdaean ga cafaiat: 1 31 II 


31. That which does not exist in the beginning and the end is 
equally so in the middle. Though they are similar to the 
unreal, yet they are seen as though real. 


Wats aut easy fawfaaerd | 
TAleladddrast ead Sel d Aa: |! 32 1 
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32. Their utility is contradicted in dream. Therefore from the 
fact of their having a beginning and an end, they are rightly 
held to be unreal. 


Ue at FUT I SRSA | 
gash d Yat aeht Ha: | 33 II 


33. All entities are unreal in dream, since they are seen within 
the body. How can there be the vision of creatures within this 
narrow space here? 


4 Oad a2td Wedl PIeRAAaAT ed | 
uldgaed of adeahaeel 4 fad 1 34 II 


34. It is not proper to hold that dream objects are experienced 
by reaching them, since the requisite time involved in the 
journey is lacking. Moreover, nobody, when awake, continues 
in the place of dream. 


fRarel: Ge GAT Segal 4 Wed | 
Teld att ufepiaatdigal 4 ueate 1 35 1 


35. Having conferred with friends and others (in dream) one 
does not get confirmation when awake. And whatever one 
acquired in dream, one does not see it after waking up. 
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TI UR: PI: FMR aehare | 
ae Preedal Ud faageunaeqepy | 36 


36. Moreover, the body in a dream is unsubstantial, since 
another body is seen (to exist). As it is the case with the body, 
so is everything perceived through consciousness and is 
(therefore) unsubstantial. 


Tessa: TIA SVM | 
deadly Rad AsoTkataead | 37 II 


37. Since a dream is experienced like the waking state, the 
former is held to be the result of the latter. In reality, however, 
the waking state is admitted to be true for that dreamer alone, 
it being the cause of his dream. 


sore acdiest Aya | 
TT Yee AIS PASAT || 38 II 


38. Since origination is not a well-established fact, it is 
declared (by the Upanisads) that everything is birthless. 
Moreover, there is no origination, in any way whatsoever, of 
any non-existing thing from an existing one. 
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SRISoMIRG Shei FAY GLatd AAA: | 
sIRIesty stat a Ufdgel 4 weal | 39 I 


39. Having seen some unreal thing in the waking state and 
being emotionally affected, one sees it in dream also. And 
having even seen some unreal thing in dream, one does not 
see it in the waking state. 


ARTA AT PUMA TP Tae | 
Ted Gee ae PadPraehd: |! 40 | 


40. There is no unreal thing that has an unreality as its cause; 
similarly there is no unreal thing that has a reality as its cause. 
Moreover, there is no existing thing that has another existing 
thing as its cause. How can there be an unreal thing that is 
produced out of something real? 


fauateraean simefdrarayraceyerc | 
den way fagatargatedad aeatd | 41 


41. As some one, owing to lack of discrimination, may in the 
waking state, be in contact with unthinkable objects, fancying 
them to be real, so also in dream, one sees the objects in that 
dream alone, owing to want of discrimination. 
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SUPT CATA Taher aTAATA | 
ofa ethereal GeXsIAAT AAT I 42 II 


42. Instruction about creation has been imparted by the wise 
for the sake of those who, from the facts of experience and 
adequate behaviour, vouch for the existence of substantiality, 
and who are ever afraid of the birthless entity. 


ToT AUT gatad & | 
oMfdearst + Seated aretstacay feared | 
43 II 


43. For those who, being afraid of the Unborn, deviate from 
the true path by relying on their experience of duality, the 
faults arising from acceptance of creation will not bear fruit; 
and the fault, too, will be insignificant. 


SOATPIATART AAT eet FATA | 
SUATPIATARTAR deg Aaa | 44 I 


44. As an elephant conjured up by magic is called an elephant 
by depending on perception and adequate behaviour, so from 
the facts of perception and adequate behaviour a thing is said 
to be existing. 
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TRIMS DAMS TAM dala T | 
Tord ed fast MATHS I 45 II 


45. It is Consciousness- birthless, motionless and non-material, 
as well as tranquil and non-dual- that has the semblance of 
birth, appears to move, and simulates a substance (possessed 
of qualities). 


Ud 4 oad fedad Uat stor: ar: | 
vana fasraral 4 vata farses i) 46 II 


46. Thus Consciousness has no birth; thus are the souls 
considered to be birthless. Those who know thus indeed, do 
not fall into calamity. 


AIP UCHR AA et BAA | 


TevoTeprMres frsreated de i! 47 1 


47. As the movement of a fire-brand appears to be straight or 
crooked, so it is the vibration of Consciousness that appears to 
be the knower and the known. 


ROSATI Bet | 


sRoCa fasrsqaMaaat dell | 48 1 
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48. As the fire-brand, when not in motion, becomes free from 
appearances and birth, so Consciousness, when not in 
vibration, will be free from appearances and birth. 


Ted CAM dF AAT STAN: | 
q ddlseaa foeararend fae J tl 49 I 


49. When the fire-brand is in motion, the appearances do not 
come to it from anywhere else. Neither do they go anywhere 
else from the fire-brand when it is at rest, nor do they (then) 
enter into it. 


4 fata tetrad SAAT aT: | 
faarisft aaa SRmRRafasrsd: | 50 I 


50. They did not issue out of the firebrand, by reason of their 
unsubstantiality. With regard to Consciousness also, the 
appearances must be of a similar kind, for as an appearance 
there is no distinction. 


fest SacaTy tf ATTA Sta: | 
q ddisaa fact faa faertd Fi 51 
T 
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51. When Consciousness is in vibration, the appearances 
do not come to It from anywhere else. Neither do they go 
anywhere else from Consciousness when It is at rest, nor do 
they (then) enter into It. 


4 fla fase eeAcaATAA TA: | 
PMPRUAM aad staat: Bad J ll 52 II 


52. They did not issue out of Consciousness, by reason of their 
unsubstantiality; for they are ever beyond comprehension, 
being without any relation of cause and effect (with 
Consciousness). 


Co FAR Ug: Rese da £ | 
SAGA OT VA add I 53 II 


53. A substance can be the cause of a substance, and one thing 
can be the cause of another different from itself. But the souls 
can be considered neither as substances nor as something 
different from other things. 


ud 4 factor uatfeddt aft 4 aot 
Ud egwetsnte wierd AAS: 11 54 II 
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54. In this way, the external entities are not the products of 
Consciousness; nor is Consciousness a product of external 
entities. Thus the wise confirm the birthlessness of cause and 
effect. 


AMdaAGpe#nlarRadaqgperad: | 
ater eqtpetldel Ake Sqeeiled: | 55 I 


55. Cause and effect spring into being so long as there is 
mental preoccupation with cause and effect. There is no 
origination of cause and effect when the engrossment with 
cause and effect becomes attenuated. 


Mdeq pera: FARSTAaa: | 
aittl eqwcndsl GAR 7 Wd | 56 II 


56. As long as there is mental preoccupation with causality, so 
long does the worldly state continue. When engrossment with 
causality is exhausted, one does not attain the worldly state. 


HIM stad Be egad aes GA 
Tales Goi TdT AR FI 57 II 


57. Everything seems to be born because of the empirical 
outlook; therefore there is nothing that is eternal. From the 
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standpoint of Reality, everything is the birthless Self; therefore 
there is no such thing as annihilation. 


ual go sfd Graded Sad A A aed: | 
GT AAG AST St a Arar a fad | 58 II 


58. The entities that are born thus are not born in reality. Their 
birth is as that of a thing through Maya (magic). And that 
Maya again has no reality. 


Tel ATATAATg sso AHAISSHE: | 
ART fica 4 aresat TeSAy SISA | 59 II 


59. As from a magical seed grows, a sprout equally illusory-it 
being neither eternal nor destructible- just so is the logic (of 
birth or death) applicable in the case of objects. 


TTY AAUAY oeaareneaaPyeay | 
aa aunt 4 aded faders AeA I! 60 II 


60. With regard to all the birthless entities there can be no 
application of the words eternal and non-eternal. No 
categorical statement can be made with regard to an entity 
where words do not apply. 
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ae CIT GUT fet derlet ATA | 
Tea STA ETITT fect Petle ATAAT 1 61 I 


61. As in dream, Consciousness (cittam) vibrates as though 
having dual functions, so in the waking state Consciousness 
vibrates as though with two facets. 


ga DT ZIM fad TI J Bera: | 
gd DO GOA del ST Fra: Il 62 II 


62. There is no doubt that Consciousness, though one, appears 
in dream in dual aspects; so also in the waking state, 
Consciousness, though one, appears to have two aspects. 


Tera fea dt ery Radar | 
USTs sitaraeatd ARAed | 63 
I 


Tare fradeeand J feed ae: Gere | 
det qeganag CatteferadAcad || 64 I 
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63-64. The creatures- be they born from eggs or from 
moisture- that the experiencer of dream sees for ever as 
existing in all the ten directions, while he is roaming in the 
dreamland, are but objects of perception to the consciousness 
of the dreamer, and they do not exist apart from that 
consciousness. Similarly, this consciousness of the dreamer, is 
admitted to be only an object of perception to that dreamer. 


TOSI STTEay t aerg Rea | 
USTMIaaa StaTaLaf BaAead I 65 
I 


Afar aonaed F feet Ta: Fare | 
den aggande saa Ta 11 66 II 


65-66. The creatures- be they born from eggs or from 
moisture- that the experiencer of the waking state sees for ever 
as existing in all the ten directions, while he is roaming in the 
places of the waking state, are but objects of perception to the 
consciousness of the man in the waking state, and they do not 
exist separately from that consciousness. Similarly, this 
consciousness of the waking man is admitted to be only an 
object of perception to the waking man. 


Sy A MRE28 co feb cexdiet area | 
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AAUNRATGNS AA ta Wed | 67 Il 


67. They are both perceptible to each other. (If the question 
arises), ‘Does it exist?’ the answer given is, “No”. Both of them 
lack valid proof, and each is perceived merely because of a 
prepossession with the other. 


Fe CACTAAL silat stad feast = | 
den sitar 3rat ad vated 4 Vata T I 68 II 


68. As a creature seen in a dream undergoes birth and death, 
so also do all these creatures appear and disappear. 


Ben AANA Silay aia feadsfe = | 
aan sitar 3rat ad vated J Vata T I 69 II 


69. As a creature conjured up by magic undergoes birth and 
death, so also do all these creatures appear and disappear. 


gen faftaat stat aad fradsft & | 
den sitar 3rat ad vated J Valet TI 70 I 


70. As a creature produced through medicines and charms 
undergoes birth and death, so also do all these creatures 
appear and disappear. 
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7 pfedsarad sla: qaratses 4 feed | 
Ua gdd Ued Ua fpf oa I 71 II 


71. No creature whichsoever has birth; there is no source for 
it. This is that highest truth where nothing whatsoever is born. 


x x | 
fad Fifava Feast 4 BGA I 72 II 
72. This duality, possessed of subject and object, is a mere 


vibration of Consciousness. And Consciousness is objectless; 
hence It is declared to be eternally without relations. 


ashe piesa UAT ART 
Raa ae STAT VATA: | 73: 


73. That which exists because of a fancied empirical outlook, 
does not do so from the standpoint of absolute Reality. 
Anything that may exist on the strength of the empirical 
outlook, engendered by other systems of thought, does not 
really exist. 


stat: PeUTATeA WATT ATTA: | 
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RAAT AIM AA J A: I 74 I 


74. Since in accordance with the conclusion arrived at in the 
scriptures of the other schools, the soul undergoes birth from 
the empirical point of view, therefore in pursuance of that 
fancied empirical view (it is said by the non- dualists that) 
the soul is birthless; but from the standpoint of absolute 


Reality, it is not even birthless. 


sryarifdentsted gt aa a fee | 
aad o geeda fafafrat + oad i 75 II 


75. There is in evidence a (mere) craving for false objects, 
(though) no duality is in existence there. Realizing the non- 
existence of duality, one becomes free from craving for false 
things, and one does not undergo birth. 


Oeal 7 Ad SCAT | 
del 7 ota feet Sc tet Hat: I 76 I 


76. When one does not perceive the superior, medium, and 
inferior causes, then Consciousness ceases to have births. For 
how can there be any result when there is no cause? 


stares fares Acad: AATSAT | 
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ToT GAA farteea fe ded: | 77 I 


77. The birthlessness that Consciousness attains when freed 
from causes is constant and absolute; for all this (viz duality 
and birth) was perceptible to Consciousness that had been 
birthless and non-dual (even before). 


JqeaafAdat Feat Sd Yerrareyas | 
dTaeite Aa PAS TEAL II 78 II 


78. After realising causelessness that is the truth, and not 
accepting any cause separately, one attains the state of 


fearlessness that is free from sorrow and devoid of desire. 


smiMidemte Beet Acad | 
axa 4 getde fae fattadet 11 79 II 


79. Since owing to a belief in the existence of unrealities, 

Consciousness engages Itself in things that are equally so (i.e. 
unreal), therefore when one has the realisation of the absence 
of objects, Consciousness becomes unattached and turns back. 


Rares fede fe car feerte: | 


faye: & fe GEM AaTRASTASAA II 80 II 
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80. For then, to the Consciousness that has got detached and 
does not engage (in duality), there follows the state of 
inactivity. Since that is the object realised by the wise, 
therefore that is the real equipoise, and that is birthless and 
non-dual. 


STAM ASI Ward Hat SIA | 
apfgural Bay Vat Ugedrad: | 81 


81. This becomes birthless, sleepless, dreamless, and self- 
luminous. For this Entity is ever effulgent by Its very nature. 


Geaantsad et ges fata Aer | 
TI PIA DT UAT Teo UTA I 82 II 


82. Because of the passion for any object, whatever it be, that 
Lord becomes ever covered up easily, and He is at all times 
uncovered with difficulty. 


eS essa 
| 


Se anenee eae 1 83 II 
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83. By asserting that the Self “exists”, “does not exist”, “exists 
and does not exist”, or again, “does not exist, does not exist”, 
the non-discriminating man does certainly cover It up through 
ideas of changeability, unchangeability, both changeability and 
unchangeability, and non-existence. 


Pleavads Vag Teale Garda: | 
HTTP Ut Ske: F Adee | 84 II 


84. These are the four alternative theories, through a passion 
for which the Lord remains ever hidden. He who sees the Lord 
as untouched by these is omniscient. 


Wee Ada Peat Hews TeAZAy | 
sraroaifenearead feera: uated | 85 II 


85. Does one make any effort after having attained 
omniscience in its fullness and having reached the non-dual 
state of Brahmanahood, that has no beginning, middle, and 
end? 


fasrort fatar aS 20a: Wied SA | 
aH: Upldaldcdled fagMVrs Ast | 86 I 
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86. This is the modesty of the Brahmanas, this is their natural 
tranquillity, and this is their natural self-restraint resulting 
from spontaneous poise. Having known thus, the illumines 
man gets established in tranquillity. 


ag AeA a ga cilfeoep haw | 
TAR UTA T og ctfeepfARd | 87 II 


87. The ordinary (waking) state is admitted to be that duality, 
co-existing with things of empirical reality and fit to be 
experienced. The objectless ordinary (dream) state is admitted 
to be without any object and yet as though full of experience. 


TATA oF ole reaRtatd Say | 
aM Aa a fasts Seal Ge: Webilaay 1 88 II 
88. It is traditionally held that the extraordinary is without 


content and without experience. Knowledge, object, and the 
realisable thing are for ever declared by the wise. 


an a fafeet sa avr fated tara | 
adsra fe ada vadle Ferfera: | 89 I 
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89. When, after the acquisition of the knowledge (of the 
threefold object) and the knowledge of the objects in 
succession, the supreme Reality becomes self-revealed, then 
there emerges here, for the man of supreme intellect, the state 
of all-pervasiveness and omniscience for ever. 


CAMARA FAA: | 
ATA fesrargueaiteay Gd: 11 90 | 


90. Things to be rejected, realised, accepted, and made 
ineffective are to be known at the very beginning. From 
among them, the three, excepting the realisable, are 
traditionally held to be only fancies resulting from ignorance. 


VPP: Gs GAT SATE: | 
faad 4 fe AMTed AST Gers feo I 91 II 


91. All the souls should be known as naturally analogous to 
space and as eternal. There is no plurality among them 
anywhere, even by a jot or tittle. 


sfegel: wpa ud vat: Ylafeaan: | 
ate vate ant: Gsyacada Bead || 92 II 
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92. All the souls are, by their very nature, illumined from the 
very beginning, and their characteristics are well determined. 
He, to whom ensues in this way the freedom from the need of 
any further acquisition of knowledge, becomes fit for 
immortality. 


seein BIA: WH Brae: | 
ad wat: SAM stot STG feerneay | 93 I 


93. Since the souls are, from the very beginning tranquil, 
unborn, and by their very nature completely unattached, 
equal, and non-different, and since Reality is (thus) birthless, 
uniform, and holy, (therefore there is no need for any 
acquisition etc.). 


ded gd aed Ne feed Ger | 
Fehr: YerareRaeard PUTT: BAT: || 94 
T 


94. There can be no perfection for people who have proclivity 
for multiplicity, tread for ever the path of duality, and talk of 
plurality. Hence they ale traditionally held to be pitiable. 


stot UTR ¢ 8 bfegfasatd yfafeaan: | 
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a f€ Me ASA RAT Cpl A ATed | 95 Il 


95. They alone will be possessed of unsurpassable knowledge 
in this world, who will be firm in their conviction with regard 
to That which is birthless and uniform. But the ordinary man 
cannot grasp That (Reality). 


soa Srad YAY SAAR | 
Tal FPA SAAS GA HAA 11 96 II 


96. It is traditionally held that the knowledge inhering in 
the birthless souls is unborn and nonrelational. Since the 
knowledge has no objective relation, it is said to be 
unattached. 


sUPATASS duet sTaATAsfaufeed: | 
SISTA Gel Ake feeyaraoregla: 1 97 II 


97. Should there be origination for anything, however slight it 
may be, there can never be any non-attachment for the non- 
discriminating man; what need one speak of the destruction of 
covering for him? 


STATE: Get TAT: Weplatstct: | 
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sel Geen Fra GAT Slt ATAPT: | 98 
I 


98. No soul ever came under any veil. They are by nature pure 
as well as illumined and free from the very beginning. Thus 
being endowed with the power (of knowledge), they are said 
to know. 


Pd 4 fe Gees AA VAY alae: | 
ad wateaen a taget HIPSAA |1 99 II 


99. The knowledge of the enlightened man, who is all- 
pervasive, does not extend to objects; and so the souls, too, do 
not reach out to objects. This view was not expressed by 
Buddha. 


gactatTriknel Gey faener | 
Fatal VHA Id THEPHT Gettsct7 11 100 11 


100. After realising that State (of Reality) that is inscrutable, 
profound, birthless, uniform, holy and non-dual, we make our 
obeisance to It to the best of our ability. 


KRKKKKKKKKK 
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TAITTEREYA 


7. dfagtarataya - Har: 


TA-1.0.0 Shikshaa Valli 


(divided into12 Anuvakas) 


TA-1.1.0 
Xo of al fA: Qf TST: | 
Qf at HacaaAT | 
oft Seal Jeeta: | 
Qf AT faWSSspA: | 
TAY SEIT | 
TART TAY | 
cong Weal Tee | 
cad were sel afeearhy 
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ec THETA 


tag ATA | 
dg THARA I) Xo Vet: Qfad: Qrfed: I 1 
I 


[ee May Mitra be blissful to us. May Varuna be blissful to 
us. May Aryaman be blissful to us. May Indra and Brhaspati be 
blissful to us. May Visnu, of long strides, be blissful to us. 
Salutation to Brahman. Salutation to you, O Vayu. You, 
indeed, are the immediate Brahman. You alone I shall call the 
direct Brahman. I shall call you righteousness. I shall call you 
truth. May He protect me. May He protect the teacher. May He 
protect me. May He protect the teacher. Om, peace, peace, 
peace! 


TA-1.2.0 


oftett CARIRITA: | 
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FUT: TAR: | 

ATA IetF | 

STA Gel: | 
Segara: Vitareara: I 1 AI 


1.2.1. We shall speak of the science of pronunciation. (The 


things to be learnt are) the alphabet, accent, measure, 
emphasis, uniformity, juxtaposition. Thus has been spoken the 


chapter on pronunciation. 


TA-1.3.0 
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gferat yore | 
TetROUy | 
3TTeTRI: AT: WA 


Lod, May we both attain fame together. May spiritual pre- 
eminence be vouchsafed to both of us together. 

Now, therefore, we shall state the meditation on juxtaposition 
through five categories - relating to the worlds, to the shining 
things, to knowledge, to progeny, and to the body. These they 
call the great juxtapositions. Now then, as regards the 
meditation on the worlds. The earth is the first letter. Heaven 
is the last letter. The sky is the meeting-place. 
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srerfetaery | 
sare: YoUA | 2 II 
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aerate: | 
fSiel FAAP | 
SCRATAA | 
SclAt Here fear: | 
a Vaal Hered fee AAT Ae | 
Baad Wa Tey: | 
TATA YH AT I 4 II 


1.3.2-4. Vayu is the link. This is the meditation with regard 
to the worlds. Then follows the meditation with regard to the 
shining things. Fire is the first letter. The sun is the last letter. 
Water is the rallying point. Lightning is the link. This is the 
meditation with regard to the shining things. Then follows the 
meditation with regard to knowledge. The teacher is the first 
letter. The student is the last letter. Knowledge is the meeting- 
place. Instruction is the link. This is the meditation with regard 
to knowledge. Then follows the meditation with regard to 
progeny. The mother is the first letter. The father is the last 
letter. The progeny is the focal point. Generation is the link. 
This is the meditation with regard to progeny. Then follows 
the meditation with regard to the (individual) body. The lower 
jaw is the first letter. The upper jaw is the last letter. Speech is 
the meeting-place. The tongue is the link. This is the 
meditation with regard to the (individual) body. These are the 
great juxtapositions. Anyone who meditates on these great 
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juxtapositions, as they are explained, becomes conjoined with 
progeny, animals, the splendour of holiness, edible food, and 
the heavenly world. 


TA-1.4.0 


TQS CATT frVaRoy: | 
SearANseagdaeyT | 
a Ast Aya VON | 
AAA Cd UR YATA | 
ORR A frayory | 
fret A AYACAT | 
Puhr yk assay | 
Ter: Preiss Aerar fafea: | 
St A MTS | 
decd faa Ul 1 I 


Patera AT: | 


arat fa FA Mad | 
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I oT ada | 

dal 4 fsrararae | 
ARI Uap: He LaTET | 
STAY STeTATRUT: SITET | 
faATag STSPATRUT: TATET | 
WA SeaTRUT: SITET | 
CATA TEPATRUT: LATET | 

QA TEATRO: LATeT I 2 II 


1.4.1-2. The Om that is the most exalted in the Vedas, that 
pervades all words, and that emerged from the immortal 
Vedas as their quintessence, may he (Om that is Indra), the 
supreme Lord, gratify me with intelligence. O Lord, may I be 
the receptacle of immortality. May my body be fit; may my 
tongue be surpassingly sweet; may I hear much through the 
ears. You are the sheath of Brahman; you are covered by 
(worldly) wisdom. Protect what I have heard. Then 
vouchsafe to me who am her (i.e. Prosperity's) own, that 
Prosperity which brings, increases, and accomplishes quickly 
for me clothes, cattle, food, and drink for ever, and which is 
associated with furry and other animals. Svaha. May the 
Brahmacarins (i.e. students) come to me from all sides. 
Svaha. May the Brahmacarins come to me in various ways. 
Svaha. May the Brahmacarins come to me in the proper way. 
Svaha. May the Brahmacarins have physical self-control. 
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Svaha. May the Brahmacarins have mental self-control. 
Svaha. 


Sait TASTY LATET | 
SI GRAAISHTA FATT | 
d car at Ufaentsy <aet | 

ArT Wfagr tare | 

TRATES IT | 
faunteé cafe Ast Caer | 

aang: Waal ated | 

Fel ART 3ectey | 

Ud Al TSPATRUT: | 

UTeRTag Ada: FATT | 
wfddensha War orfé WAT WER I 3 II 


1.4.3. May I become famous among people. Svaha. May I 
become praiseworthy among the wealthy. Svaha. O adorable 
One, may I enter into you, such as you are. Svaha. O venerable 
One, you, such as you are, enter into me. Svaha. O adorable 
One, who are greatly diversified, may I purify my sins in you. 
Svaha. As water flows down a slope, as months roll into a year, 
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similarly O Lord, may the students come to me from all 
quarters. Svaha. You are like a resting house, so you become 
revealed to me, you reach me through and through. 


TA-1.5.0 


pia: Yaka at vatheray Aled: | 
ay & Hat agery | 
Aleraaet: Wdedd | 
Te fc | 
dgel | 
UT STAT | 
ASTI CA: | 
YR aT a Ale: | 
Yd serathary | 
Gahcaat citer: 1 1 I 


Ae scaled: | 
see Arad Aa Mle Held | 
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feta at sth: | 
ya ster arg: | 
gattearteca: | 
Te oft aT: | 
USHA Ae Galfer SAAS Asta | 


YR aT Fea: | 
Yq sft STATA | 
Parte aefF 11 2 1 


L5Ae Bhuh, Bhuvah, Suvah-- these three, indeed are the 
Vyahrtis. Of them Mahacamasya knew a fourth one- Maha by 
name. It is Brahman; it is the Self. The other gods are the 
limbs. Bhuh, indeed, is this world. Bhuvah is the intermediate 
space. Suvah is the other world. Maha is the sun; through the 
sun, indeed, do all the worlds flourish. Bhuh, indeed, is the 
fire. Bhuvah is the air. Suvah is the sun. Maha is the moon; 
through the moon, indeed, all the luminaries flourish. Bhuh, 


indeed, is the Rg-Veda. Bhuvah is the Sama-Veda. Suvah is the 
Yajur-Veda. 


He sid sa | 
SEO aa Ud Jar Head | 
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YR df Aer: | 


AT AT Vala Saal 
DdSaLadS Aled: | 
a at de | 
ade se | 
adsea car aferaraetad | 3 I 


1.5.3. Maha is Brahman (i.e. Om), for by Brahman (0m), 
indeed, are all the Vedas nourished. Bhuh, indeed, is prana ; 
Bhuvah is apana ; Suvah is vyana ; Maha is food ; for by food, 
indeed, are all the vital forces nourished. These, then, that are 
four are (each) fourfold. The Vyahrtis are divided into four 
groups of four (each). He who knows these knows Brahman. 
All the gods carry presents to him. 


TA-1.6.0 
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TT USAMA HTH: | 
ARRAS Gout AATAU: | 


yRcarat wlstatote | 
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Vaddl Hate | 
TPR Teal | 
AeA WTR AA SASH | 


oma AAA | 
ofa Wr arae 1 2 II 


1.6.1-2. In the space that there is in the heart, is this Person 
who is realisable through knowledge, and who is immortal 
and effulgent. This thing that hangs down between the palates 
like a teat, through it runs the path of Brahman; and reaching 
where the hairs part, it passes out by separating the skulls. 
(Passing out through that path, a man) becomes established in 
Fire as the vyahrti Bhuh; he becomes established in Air as the 
Vyahrti Bhuvah; in the Sun as the Vyahrti Svah; in Brahman as 
the Vyahrti Manah. He himself gets independent sovereignty; 
he attains the Lord of the mind; he becomes the ruler of 
speech, the ruler of eyes, the ruler of ears, the ruler of 
knowledge. Over and above all these he becomes Brahman 
which is embodied in akasa, which is identified with the gross 
and the Subtle and has truth as Its real nature, which revels In 
life, under whose possession the mind is a source of bliss, 
which is enriched with peace and is immortal. Thus, O 
Pracinanayogya, you worship. 


TA-1.7.0 


Page 248 


gfeeraRat atfeentsaratest: | 
TATRA LIGA TSATITT | 


TT ATTA FALITAT 3IeILI ZITAT | 


1.7.1. The earth, sky, heaven, the primary quarters, and the 
intermediate quarters; fire, air, the sun, the moon, and the 
stars; water, herbs, trees, sky, and Virat-these relate to natural 
factors. Then follow the personal ones: Prana, Vyana, Apana, 
Udana, and Samana, the eye, the ear, the mind, speech, and 
the sense of touch; skin, flesh, muscles, bones, and marrow. 
Having imagined these thus, the seer said, “All this is 
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constituted by five factors; one fills up the (outer) fivefold 
ones by the (individual) fivefold ones. 


TA-1.8.0 


stata ster | 
sda aA | 
sedetplde TA a say sraqaearsrraeatet 
| 


airfate ararts trate | 
Xo oifate oreartot orate | 


1.8.1. Om is Brahman. Om is all this. Om is well known as a 
word of imitation (i.e. concurrence). Moreover, they make 
them recite (to the gods) with the words, “Om, recite (to the 
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gods)”. They commence singing Samas with Om. Uttering the 
words “Om som” they recite the sastras. The (priest) Adhvaryu 
utters the encouraging words with Om. The (priest) Brahma 
approves with the word Om. One permits the performance of 
the Agnihotra sacrifice with the word Om. A Brahmana, when 
about to recite the Vedas utters Om under the idea, “I shall 
attain Brahman”. He does verily attain Brahman. 


TA-1.9.0 


ed FT MRA TZ 
Us FT CRAIG TT | 
dugd TARA Z| 
Hod TARA TZ | 
god TIA J | 
sTqAQT TIRANA TZ | 
safest FT CRA | 
sea CAAA T | 
ASN o aaa TT 
Worl UT MRA TZ | 
Word CARA TZ | 
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Wotded CIRAAAITA T | 
Bearatd Aeaarar Weta: | 
ay sf auraes: dtefertse: | 
TAIRA Vata ATeay Alaca: | 
afte THA TT: 1 


1,94: Righteousness and learning and teaching (are to be 
practised). Truth and learning and teaching (are to be 
practised). Austerity and learning and teaching (are to be 
resorted to). Control of the outer senses and learning and 
teaching (are to be practised). Control of the inner organs and 
learning and teaching (are to be resorted to). The fires (are to 
be lighted up), and learning and teaching (are to be followed). 
The Agnihotra (is to be performed), and learning and teaching 
(are to be carried on). Guests (are to be entertained), and 
learning and teaching (are to be practised). Social good 
conduct (is to be adhered to), and learning and teaching (are 
to be followed). Children (are to be begotten), and learning 
and teaching (are to be carried on). Procreation and learning 
and teaching (are to be carried on). A grandson (is to be 
raised), and learning and teaching (are to be practised). Truth 
(is the thing)- this is what Satyavaca, of the line of Rathitara, 
thinks. Austerity (is the thing)- this is what Taponitya, son of 
Purusisti, thinks. Learning and teaching alone (are the things)- 
this is what Naka, son of Mudgala, thinks. For that indeed is 
the austerity; for that indeed is the austerity. 
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TA-1.10.0 


Te Jaa MAT | 
alfa: os fief | 
sedafaal afsrata Faqs | 
afdot wadhay | 
Barer sryqartaia: | 
std feseprdalgqay | 1 I 


1.10.1. 1am the invigorator of the tree (of the world). My 
fame is high like the ridge of a mountain. My source is the 
pure (Brahman). I am like that pure reality (of the Self) that is 
in the sun. I am the effulgent wealth. I am possessed of a fine 
intellect, and am immortal and undecaying. Thus was the 
statement of Trisanku after the attainment of realisation. 


TA-1.11.0 

AeA LATTA SAaTATA TOIT | 
Ue IE | 
Ur a | 
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TOTATATAT WA: | 
TATA HS VAATEs Wold AT Ages: 
| 
FUT Wareteay | 
uate WAfedeay 
Pres WAledaAA | 
Yet + Wale | 
TUTTI AT FT WALA AA 1 


Li a, Having taught the Vedas, the preceptor imparts this 
post-instruction to the students: “Speak the truth. Practise 
righteousness. Make no mistake about study. Having offered 
the desirable wealth to the teacher, do not cut off the line of 
progeny. There should be no inadvertence about truth. There 
should be no deviation from righteous activity. There should 
be no error about protection of yourself. Do not neglect 
propitious activities. Do not be careless about learning and 
teaching. 


eagepranat + Wafedeay | 
ATGea Hg | 


Page 254 


fageat ua | 
ara Ua | 
srfafereay ua | 
areata PAT | 
aa Stace | 
AT SATA 
aR Saas | 
amy aTORaTA A 2 HI 


at SeRTATT 
Fb AUASAA STITT: | 
dat CURA weataaeay | 
AT CAA | 
IA GATCAA | 
frat ea | 
fear aay | 
far ea | 
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Ulcer eay | 

sre ate d pafatafescar at gafafefescar ar 
Sad I 3 Il 


2 aa sen: Salers: | 
Grdl ATYKaT: | 
Tefal SATA: ZI: | 
aan d da ade | 
de aa aden: | 
FINA, | 
2 aa sero: Safer: | 
Grd ATYKAT: | 
3TofaiT PATAT: ZI: | 
ae d ay ade | 
aa ay acter: | 
VY seat: | 
UY 3ye2I: | 
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ToT dararayd | 


1.11.2-4. There should be no error in the duties towards the 
gods and manes. Let your mother be a goddess unto you. Let 
your father be a god unto you. Let your teacher be a god unto 
you. Let your guest be a god unto you. The works that are not 
blameworthy are to be resorted to, but not the others. Those 
actions of ours that are commendable are to be followed by 
you, but not the others. You should, by offering seats, remove 
the fatigue of those Brahmanas who are more praiseworthy 
among us. The offering should be with honour; the offering 
should not be with dishonour. The offering should be in plenty. 
The offering should be with modesty. The offering should be 
with awe. The offering should be with sympathy. Then, should 
you have any doubt with regard to duties or customs, you 
should behave in those matters just as the Brahmanas do, who 
may happen to be there and who are able deliberators, who 
are adepts in those duties and customs, who are not directed 
by others, who are not cruel, and who are desirous of merit. 
Then, as for the accused people, you should behave with 
regard to them just as the Brahmanas do, who may happen to 
be there and who are able deliberators, who are adepts in 
those duties and customs, who are not directed by others, who 
are not cruel, who are desirous of merit. This is the injunction. 
This is the instruction. This is the secret of the Vedas. This is 
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divine behest. This is how the meditation is to be done. This is 
how this must be meditated on. 


TA-1.12.0 


of ay faa: Qf TSTT: | 
Qi AT HaCTaAT | 
oft Seal Jeeatd: | 
Qf AT faWSSspA: | 
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saga Il 1 Il 


1.12.1. Explained previously. 


TA-2.0.0 Brahmananda Valli 


TA-2.1.0 


30 Ue Alddg | 
ae al yey | 
Ue de praae | 
dota TTaetaaee AT fefgetaeS | Xo emf: 
oitted: Qmfd: II 


May He protect us both together. May He nourish us both 
together. May we both acquire strength together. Let our study 
be brilliant. May we not cavil at each other. Om! Peace! Peace! 
Peace! 
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Ol de fated Year WA AAA | 
Ulsedd Galt BA UE | 
sen faufeadte | 
AATST VAATAIAA STILT: AAT: | 
STPIRTGIY: | 
aaa: | 
START: | 
ater: Ofer | 
Ufarea 3a: | 
STUN AISAA | 
AATYSE: | 
FT I VY YSus-RaAa: | 
aan fer: | 
aT SfQior: War: | 
MUTA: Wal: | 
STOATT | 
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Sq Ges WATT | 
aay Level Vata | 1 I 


2.1.1. The knower of Brahman attains the highest. Here is a 
verse uttering that very fact: “Brahman is truth, knowledge, 
and infinite. He who knows that Brahman as existing in the 
intellect, lodged in the supreme space in the heart, enjoys, as 
identified with the all-knowing Brahman, all desirable things 
simultaneously.” 


From that Brahman, which is the Self, was produced space. 
From space emerged air. From air was born fire. From fire was 
created water. From water sprang up earth. From earth were 
born the herbs. From the herbs was produced food. From food 
was born man. That man, such as he is, is a product of the 
essence of food. Of him this, indeed, is the head; this is the 
southern side; this is the northern side; this is the self; this is 
the stabilizing tail. 


TA-2.2.0 


AT Wot: Wola | 
a: @iga Uferdt fsrar: | 
elt Ae Slate | 

qa Ud: | 
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ait fe YSTAT SATS | 
TAIT | 
ad d assaregated | 
Osx Tea | 
at fe YaTAT SATS | 
TIA | 
SATS STGAT | 
TAIRI- TAT | 
sTeaasta aT Yas | 
Tae aged sft | 
TATSI VARTA RATC | 
SROISAAR STAT ITA: | 
qty UT: | 
a a Vy gestae va | 
TST Geutaya4y | 
saa GouraH: | 
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AT WOT Va aR: | 
CAAT @faqor: Wat: | 
SUT Sax: Wat: | 
TTI STAT | 
Uferat Ges Wiaser | 
aatay Leet Hated | 1 Il 


anid All beings that rest on the earth are born verily from 
food. Besides, they live on food, and at the end, they get 
merged in food. Food was verily born before all creatures; 
therefore it is called the medicine for all. Those who worship 
food as Brahman acquire all the food. Food was verily born 
before all creatures; therefore it is called the medicine for all. 
Creatures are born of food; being born, they grow by food. 
Since it is eaten and it eats the creatures, it is called food. 

As compared with this self made of the essence of food, as said 
before, there is another inner self which is made of air. By that 
is this one filled. This self is also of the human form. Its human 
form takes after the human form of that (earlier one). Of this, 
prana is the head, vyana is the southern side, apana is the 
northern side, space is the self, the earth is the tail that 
stabilizes. Pertaining to that is this (following) verse: 


TA-2.3.0 
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WOT Car 34 HUTA | 
ATM: Ueraga F | 
Wen fe YaTATAT: | 
CATANIA | 
adhe of sree | 
O WU SAA | 
Won fe YaTATAT: | 
aaeaaiguyera sfé | 
AAT VE LR 3A | 
a: TAT | 
TATST VARTA | 
3TASAAL ZTCAT BATA: | 
ate UT: | 
HTT Uy Geaae Va | 
ae Goulet | 
saa GouraHy: | 
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ART Ga Fz: | 
were faiur: Tar: | 
TAT: Wet: | 

3120 ZITAT | 

TASTE: Yes UPASST | 

Aatay Leet Hated | 1 Il 


2.3.1. The senses act by following the vital force in the 
mouth; all human beings and animals that are there act 
similarly; since on the vital force depends the life of all 
creatures, therefore it is called the life of all. Those who 
worship the vital force as Brahman attain the full span of life. 
Since on the vital force depends the life of all, it is called the 
life of all. 

Of the preceding (physical) one, this one, indeed, is the 
embodied self. As compared with this vital body, there is 
another internal self constituted by mind. By that one is this 
one filled up. That self constituted by mind is also of a human 
shape. The human shape of the mental body takes after the 
human shape of the vital body. Of the mental body, the Yajur- 
mantras are the head. The Rg-mantras are the right side, the 
Sama-mantras are the left side; the brahmana portion is the 
self (trunk), the mantras seen by Atharvangiras are the 
stabilizing tail. Pertaining to this here is a verse: 
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TA-2.4.0 


aa area frac | 
3TUTSI ASST Ge | 
Ae TEN fag | 
7 fete area | 
AIT VU QI STAT | 
a: TAT | 
CATel VASAT-AATAT | 
3IROISAA 3A fastaya: | 
aay WUT: | 
HAT UT Geary Ve | 
ea Geutarayy | 
Ta Fea: | 
AT Sg FE: | 
Hed GfSiUT: Tat: | 
Waa: Vat: | 
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ary 3c | 


He: Ges UiAeor | 
aay Level Vata | 1 I 


2.4.1. One is not subjected to fear at any time if one 
knows the Bliss that is Brahman, failing to reach which 
(Brahman, as conditioned by the mind), words, along with 
the mind, turn back. 


Of that preceding (vital) one, this (mental) one is verily the 
embodied self. As compared with this mental body, there is 
another internal self constituted by valid knowledge. By that 
one is this one filled up. This one, as aforesaid, has verily a 
human shape. It is humanly shaped in accordance with the 
human shape of the earlier one. Of him faith is verily the 
head; righteousness is the right side; truth is the left side; 
concentration is the self (trunk) ; (the principle called) 
Mahat, is the stabilizing tail. Pertaining to this, here is a 
verse: 


TA-2.5.0 
fast ast ait | 
PAO aqastt z | 
fast ear: ad | 
Te SUSAN | 
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fast el ee | 
Rae Ware | 
ORR UT fecar | 

Satpal Shc | 
AAT Va IRR SATCAT I 
a: Ye | 
AATal VATS SAAT | 
3IRNSAR ZICAIAGA: | 
aay UT: | 
HAT US GEuaes Va | 
OT FST fae | 

rad yee: | 
axa frag for: | 

Areal aferor: War: | 

Wale ae: Ter: | 

SAS TAT | 
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Te Ges UTST | 
aay Level ata | 1 I 


pe Knowledge actualises a sacrifice, and it executes the 
duties as well. All the gods meditate on the first born 
Brahman, conditioned by knowledge. If one knows the 
knowledge-Brahman, and if one does not err about it, one 
abandons all sins in the body and fully enjoys all enjoyable 
things. 

Of that preceding (mental) one this (cognitive) one is verily 
the embodied self. As compared with this cognitive body, there 
is another internal self constituted by bliss. By that one is this 
one filled up. This one, as aforesaid, has verily a human shape. 
It is humanly shaped in accordance with the human shape of 
the earlier one. Of him joy is verily the head, enjoyment is the 
right side, hilarity is the left side; bliss is the self (trunk). 
Brahman is the tail that stabilizes. Apropos of this here is a 
verse: 


TA-2.6.0 


set a Hate | 
sRigelld de ad | 
set Talc Wee | 
Ga dd faghte | 
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TIN Ua QI TAT | 
a: Fae | 
SATATSTULAT: | 
Safa gray cle Wes | 
PIAA Wes 3 | 
sel fagMy cle Wee | 
PAAALTA 3s | 
UISPAAT | 
gg Si woreda 
a ausaad | 
a AUST | 
34 Adaya | 
ated febozT | 
ART ET | 
GCISE LICE 
mequfaea | 
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Tel ead | 
Read ahead Z| 
east Tea Ty | 
faa afar Z| 
Ged Dd DT Aga | 
alae feaor | 
acreafacaraare | 
aatkay Leet Hated | 1 Il 


2.6.1. If anyone knows Brahman as non-existing, he himself 
becomes non- existent. If anyone knows that Brahman does 
exist, then they consider him as existing by virtue of that 
(knowledge). 

Of that preceding (cognitive) one, this one is the embodied 
self. Hence hereafter follow these questions: After departing 
(from here) does any ignorant man go to the other world (or 
does he not)? Alternatively, does any man of knowledge, after 
departing (from here) reach the other world (or does he not )? 
He (the Self) wished, “Let me be many, let me be born.” He 
undertook a deliberation. Having deliberated, he created all 
this that exists. That (Brahman), having created (that), 
entered into that very thing. And having entered there, It 
became the formed and the formless, the defined and the 
undefined, the sustaining and the non-sustaining, the sentient 
and the insentient, the true and the untrue. Truth became all 
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this that there is. They call that (Brahman) Truth. Pertaining to 
this, there occurs this verse : 


TA-2.7.0 


sgl SAAT AAT | 
ddl d esa | 
aa TAAAPS | 
Tageedyead ste | 
ag acgepdy | 
Tal d a: | 
wa dard weareat Hate | 
wl VATA: WIA | 
ey AIL AAal FT LATA | 
Uy dara | 


qal aay 
Va aeed sas Seriseqagsua Wiasot 
fared | 
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32f BISA Wal vate | 
dal Gay VARA Ped | 


se aa ye Vater | 
ard He feguisHaqaree | 
aay Level Vata | 1 I 


2.7.1. In the beginning all this was but the unmanifested 
(Brahman). From that emerged the manifested. That Brahman 
created Itself by Itself. Therefore It is called the self-creator. 
That which is known as the self-creator is verily the source of 
joy; for one becomes happy by coming in contact with that 
source of joy. Who, indeed, will inhale, and who will exhale, if 
this Bliss be not there in the supreme space (within the heart). 
This one, indeed, enlivens (people). For, whenever an aspirant 
gets fearlessly established in this unperceivable, bodiless, 
inexpressible and unsupporting- Brahman, he reaches the state 
of fearlessness. For, whenever the aspirant creates the slightest 
difference in It, he is smitten with fear. Nevertheless, that very 
Brahman is a terror to the (so called) learned man who lacks 
the unitive outlook. 

Illustrative of this is this verse here : 


TA-2.8.0 


HISRATeId: Tad | 
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smfSiest GiB aS: 
qe Yferat Bat ferea YOrT SAT | 
TUPI ATT HTS: | 
a let ANT SAAT: HN 1 II 


OT Vb) APTA: | 
SAAT UTP SAT | 
do Qi AFRATaTUTATAeT: | 
OF Vp! SATA: | 
SAAR UTP SAT | 
d & oie CaTATaTOTATA aT: | 
U ve: figuii feaxcleeeeprrarse: | 
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MAAR UTA | 
ot ote faquri face ATATARCT: | 
FU AMAA CAAA Re: I 2 I 


SAAT UTTAR | 
d & QAI COTATATA aT: | 
UT Ua: PACT CaTATAME: | 
pron cartaared | 
SAAR USHA | 
d & 2d PACA CaTATATAaT: | 
HT Upl Cae: | 
SAAT UPA SAT | 
d & 2d Aaa: | 
TU SCRA: I 3 Il 


ONPTART UTS | 
a & Qreateeeral: | 
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U Veal FEARS: | 
SAAT UTP STT | 
do Qi Seal: | 
UO Up: WMATA: | 
SAAT UH SAT | 
do Qld WoNTRTAal: | 
H Veer TAT SAE: | 

SNAG AH STAT I 4 II 


2.8.1 - 4. Out of His fear the Wind blows. Out of fear the Sun 
rises. Out of His fear runs Fire, as also Indra, and Death, the 
fifth. 

This, then, is an evaluation of that Bliss: 

Suppose there is a young man in the prime of life, good, 
learned, most expeditious, most strongly built, and most 
energetic. Suppose there lies this earth for him filled with 
wealth. This will he one unit of human joy. 

If this human joy be multiplied a hundred times, it is one joy 
of the man- Gandharvas, and so also of a follower of the Vedas 
unaffected by desires. 

If this joy of the man-Gandharvas be multiplied a hundred 
times, it is one joy of the divine-Gandharvas, and so also of a 
follower of the Vedas unaffected by desire. 

If the joy of the divine-Gandharvas be increased a 
hundredfold, it is one joy of the manes whose world is 
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everlasting, and so of a follower of the Vedas untouched by 
desire. 

If the joy of the manes that dwell in the everlasting world be 
increased a hundredfold, it is one joy of those that are born as 
gods in heaven, and so of a follower of the Vedas untouched 
by desire. 

If the joy of those that are born as gods in heaven be 
multiplied a hundredfold, it is one joy of the gods called the 
Karma-Devas, who reach the gods through Vedic rites, and so 
of a follower of the Vedas unaffected by desire. 

If the joy of the gods, called the Karma-Devas, be multiplied a 
hundredfold, it is one joy of the gods, and so of a follower of 
the Vedas untarnished by desire. 

If the joy of the gods be increased a hundred times, it is one 
joy of Indra, and so of a follower of the Vedas untouched by 
desire. 

If the joy of Indra be multiplied a hundredfold, it is one joy of 
Brhaspati, and so of a follower of the Vedas unaffected by 
desire. 

If the joy of Brhaspati be increased a hundred times, it is one 
joy of Virat, and so of a follower of the Vedas untarnished by 
desire. 

If the joy of Virat be multiplied a hundred times, it is one joy 
of Hiranyagarhha, and so is it of the follower of the Vedas 
unsullied by desire. 


F Gears YSE | 
Feararanfaey | 
UVa: | 
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aa vata | 


aecine getter ate | 5 Il 


2.8.5. He that is here in the human person, and He that is 
there in the sun, are one. He who knows thus attains, after 
desisting from this world, this self made of food, attains this 
self made of vital force, attains this self made of mind, attains 
this self made of intelligence, attains this self made of bliss. 
Expressive of this there occurs this verse: 


TA-2.9.0 


Gal drat faded | 
3TUTeT AAAI GE | 
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47S TEIN fag | 

q fant pagaate | 

Ud & ala + ales | 

fue AY AT PAA | 

feoré uroreatate | 
a Vd fag AIA SIU | 
By Ady Ud ATA SIC | 

a Ud de | 


segura tl 1 


2.9.1. The enlightened man is not afraid of anything after 
realising that Bliss of Brahman, failing to reach which, words 
turn back along with the mind. 

Him, indeed, this remorse does not afflict: “Why did I not 
perform good deeds, and why did I perform bad deeds?” He 
who is thus enlightened strengthens the Self with which these 
two are identical; for it is he, indeed, who knows thus, that 
can strengthen the Self which these two really are. This is the 
secret teaching. 
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TA-3.0.0 Bhrigu Valli 


TA-3.1.0 


30 He Add | 
Ue al yay | 
Ue dit para | 
dothed Tatas AT fefgeraeS | Xo eitfed: 
otted: Qmfd: II 


WT ae: | 
Feu FARAUS | 
sree wal sealer | 
RAT VACHE | 
ef WUT af: Sitat AAT ararate | 
of Brae | 
al at Sand Hay STAT | 
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OA Salt Stata | 


3.1.1. Bhrgu, the well-known son of Varuna, approached 
his father Varuna with the (formal) request, “O, revered sir, 
teach me Brahman.” To him he (Varuna) said this: “Food, 
vital force, eye, ear, mind, speech - (these are the aids to 
knowledge of Brahman).” To him he (Varuna) said: “Crave to 
know that from which all these beings take birth, that by 
which they live after being born, that towards which they 
move and into which they merge. That is Brahman.” He 
practised concentration. He having practised concentration, 


TA-3.2.0 


Tt Tella ASAT | 
TATE Vater Yortt ATAT | 
st STAT Sttated | 
Tq Vata | 


Page 281 


agate | 
GR Feu RAIA | 
sree uray seantel | 
d lara | 
Ava sel fats | 
aa sate | 
OTSA | 
SAGA 1 I 


3.2.1. he realized food (i.e. Virat, the gross Cosmic person) 
as Brahman. For it is verily from food that all these beings take 
birth, on food they subsist after being born, and they move 
towards and merege into food. Having realized that, he again 
approached his father Varuna with the (formal) request. “O, 
revered sir, teach me Brahman.” To him he (Varuna) said: 
“Crave to know Brahman through concentration; 
concentration is Brahman.” He practised concentration. He 
having practised concentration-. 


TA-3.3.0 


WOT Self ASAT | 
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Wea Safran Ya Saat | 
WO steht State | 
WoT wacaMataeritte | 
agate | 
GRA Geul Ta TAAR | 
areftel Tay seanel | 
d lara | 
qua sel fats | 
aay sertd | 
OTSA | 
FATA | 1 I 


3.3.1. he knew the vital force as Brahman; for from the vital 
force, indeed, spring all these beings; having come into being, 
they live through the vital force; they move towards and enter 
into the vital force. Having known thus, he again approached 
his father Varuna with the (formal) request, “O, revered sir, 
teach me Brahman”. To him he (Varuna) said, “Crave to know 
Brahman well through concentration; concentration is 
Brahman”. He practised concentration. He having practised 
concentration, 
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Al Self AISA | 
Ara ae eatodants Yarht START | 
Aa Sata Slater | 
AA: WarcaMetae rate | 
ofeatre | 
Gad Pour aaa | 
sree Tat sella | 
d eared | 
AUST Set fatsiaTae | 
aay sete | 
a asada | 
SG aaeateaT M1 A 
3.4.1. he knew the mind as Brahman; for from mind, indeed, 
spring all these beings; having been born, they are sustained 
by mind; and they move towards and merge into mind. Having 


known that, he approached his father Varuna again and made 
the (formal) request, “O, revered sir, teach me Brahman”. To 
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him he (Varuna) said: “Crave to know Brahman through 
concentration; concentration is Brahman”. He practised 
concentration. He having practised concentration, 


TA-3.5.0 


feast stellt ASIC | 
fastateela Gleaanhy Yartt Tad | 
faaras starts sitated | 
fast parcatRafaera | 
agate | 
GRA Toul TARTAR | 
sree way seater | 
d lara | 
qua Sel fafsistreae | 
aay sella | 
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SF AURACAT | 1 I 
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3.5.1. he knew knowledge as Brahman; for from 
knowledge, indeed, spring all these beings; having been 
born, they are sustained by knowledge; they move towards 
and merge in knowledge. Having known that, he approached 
his father Varuna again, with the (formal) request, “O, 
revered sir, teach me Brahman”. To him he (Varuna) said: 
“Crave to know Brahman through concentration; 
concentration is Brahman”. He practised concentration. He 
having practised concentration, 


TA-3.6.0 


Al Tell AST | 
Tale Cedars Yat AAT | 
Teer Oa Gilated | 
re Waa aa gait | 
Sor Hridt areutt fae | 
OR TAS Wat eSar | 
a avd de widioted | 
3a aral Hate | 
Aer Hafd | 
wera Uaisteadae | 
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3.6.1. he knew Bliss as Brahman; for from Bliss, indeed, all 
these beings originate; having been born, they are sustained 
by Bliss; they move towards and merge in Bliss. This 
knowledge realized by Bhrgu and imparted by Varuna (starts 
from the food-self and) terminates in the supreme (Bliss), 
established in the cavity of the heart. He who knows thus 
becomes firmly established; he becomes the possessor of food 
and the eater of food; and he becomes great in progeny, cattle 
and the lustre of holiness, and great in glory. 


TA-3.7.0 


tq 4 fa | 
Tet | 
WIN aT 31-77 | 
oRRAATTCA | 
Wer eR wid feSay | 
ORR wet: Wfafsd: | 
adda Wider | 
a Vda ufdttad de ufatasate | 


Page 287 
3IqaMatrel vate | 


Her Hat | 
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3.7.1. His vow is that he should not deprecate food. The 
vital force is verily the food, and the body is the eater; for the 
vital force is lodged in the body. (Again, the body is the food 
and the vital force is the eater, for) the body is fixed on the 
vital force. Thus (the body and vital force are both foods; 
and) one food is lodged in another. He who knows thus that 
one food is lodged in another, gets firmly established. He 
becomes a possessor and an eater of food. He becomes great 
in progeny, cattle, and the lustre of holiness, and great in 
glory. 


TA-3.8.0 


aq 4 oRaeita | 
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3.8.1. His vow is that he should not discard food. Water, 
indeed, is food; fire is the eater; for water is established on 
fire. (Fire is food and water is the eater, for) fire resides in 
water. Thus one food is lodged in another food. He who knows 
thus that one food is lodged in another, gets firmly established. 
He becomes a possessor and an eater of food. He becomes 
great in progeny, cattle, and the lustre of holiness, and great in 
glory. 


TA-3.9.0 


ai Ig Pala | 


x x | 
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3.9.1. His vow is that he should make food plentiful. Earth is 
food; space is the eater; for earth is placed in space. (Space is 
food; and earth is eater, for) space is placed on earth. Thus 
one food is lodged in another food. He who knows thus that 
one food is lodged in another, gets firmly established. He 
becomes a possessor and an eater of food. He becomes great in 
progeny, cattle, and the lustre of holiness, and great in glory. 


TA-3.10.0 
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Udel AqdISA WEA | 
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a Ud de | 


3.10.1. His vow is that he should not refuse anyone come 
for shelter. Therefore one should collect plenty of food by 
whatsoever means he may. (And one should collect food for 
the further reason that) they say, “Food is ready for him”. 
Because he offers cooked food in his early age with honour, 
food falls to his share in the early age with honour. Because he 
offers food in his middle age with medium courtesy, food falls 
to his share in his middle age with medium honour. Because 
he offers food in this old age with scant esteem, food falls to 
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his share in old age with scant consideration. To him who 
knows thus (comes the result as described). 


q vd de | 
an sta arte | 
aMata sft WOToay: | 
utd Seta: | 
TR oTeaT: | 
farfetetct oar | 
std AT{St: GATS: | 
372 Sat: | 
aftaktt aeet | 
gefatd faate | 2 1 


3.10.2. To him who knows thus (comes the result as 
described). (Brahman is to be meditated on) as preservation in 
speech; as acquisition and preservation in exhaling and 
inhaling; as action in the hands; as movement in the feet; as 
discharge in the anus. These are meditations on the human 
plane. 
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Then follow the divine ones. (Brahman is to be meditated on) 
as contentment in rain; as energy in lightning. 


at sf Fahy | 
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3.10.3-4. Brahman is to be worshipped as fame in beasts; as 
light in the stars; as procreation, immortality, and joy in the 
generative organ; as everything in space. One should meditate 
on that Brahman as the support; thereby one becomes 
supported. One should meditate on that Brahman as great; 
thereby one becomes great. One should meditate on It as 
thinking; thereby one becomes able to think. One should 
meditate on It as bowing down; thereby the enjoyable things 
bow down to one. One should meditate on It as the most 
exalted; thereby one becomes exalted. One should meditate on 
It as Brahman's medium of destruction; thereby the 
adversaries that envy such a one die, and so do the enemies 
whom this one dislikes. 

This being that is in the human personality, the being that is 
there in the sun are one. 


aa vata | 
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Sed AH ed seHSH | 
HETAMAISSEAAMASSEANG: | 
arg echoed eclkeped eaikmpT 
eateh wens Sao | 
ad ahaa TST 
OAT cali Sed AISA: | 
SEAN AAAS fal | 
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3.10.5--6. He who knows thus, attains, after desisting from 
this world, this self made of food. After attaining this self 
made of food, then, attaining this self made of vital force, then 
attaining this self made of mind, then attaining this self made 
of intelligence, then attaining this self made of bliss, and 
roaming over these worlds with command over food at will 
and command over all forms at will, he continues singing this 
sama song: “Halloo! Halloo! Halloo! I am the food, I am the 
food, I am the food; I am the eater, I am the eater, Iam the 
eater; I am the unifier, I am the unifier, I am the unifier; I am 
(Hiranyagarbha) the first born of this world consisting of the 
formed and the formless, I (as Viral) am earlier than the gods. 
I am the navel of immortality. He who offers me thus (as 
food), protects me just as I am. I, food as I am, eat him up who 
eats food without offering. I defeat (i.e. engulf) the entire 
universe. Our effulgence is like that of the sun. This is the 
Upanishad. 


WOW NNN NNW NON 
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AITTEREYA 


Om Vanme Manasi mantra: 


Om! May my speech be based on (i.e. accord with) the mind; 
may my mind be based on speech. O Self-effulgent One, reveal 
Thyself to me. May you both (speech and mind) be the carriers 
of the Veda to me. May not all that I have heard depart from 
me. I shall join together (i.e. obliterate the difference of) day 
and night through this study. I shall utter what is verbally true; 
I shall utter what is mentally true. May That (Brahman) 
protect me; may That protect the speaker (i.e. the teacher); 
may That protect me; may That protect the speaker, may That 
protect the speaker. 

Om! peace! peace! peace! 


8. - Fai: 


Ai Wee: us: (Ai-1.1.0) 


STAT OT SecA VaTT STAI | 
aTafepsat frst | 
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1. In the beginning this was but the absolute Self alone. There 
was nothing else whatsoever that winked. He thought, “Let Me 
create the worlds”. 


UF SAI PM god | 
TAT FRTSTARATUTSalsAy: UOT fed at: 
Widsoraheat AeA: | 
Ufaeat Fel AT SALA BATS: WN 2 I 


2. He created these worlds, viz ambhas, marici, mara, apah. 
That which is beyond heaven is ambhas. Heaven is its support. 
The sky is marici. The earth is mara. The worlds that are 
below are the apah. 


a Saad J alee Ap oTey Yott fd | 
Asea Vd Fos FPGAS Il 3 I 


3. He thought, “These then are the worlds. Let Me create the 
protectors of the worlds”. Having gathered up a (lump of the) 
human form from the water itself, He gave shape to it. 
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4. He deliberated with regard to Him (i.e. Virat of the human 
form). As He (i.e. Virat) was being deliberated on, His (i.e. 
Varat's) mouth parted, just as an egg does. From the mouth 
emerged speech; from speech came Fire. The nostrils parted; 
from the nostrils came out the sense of smell; from the sense 
of smell came Vayu (Air). The two eyes parted; from the eyes 
emerged the sense of sight; from the sense of sight came the 
Sun. The two ears parted; from the ears came the sense of 
hearing; from the sense of hearing came the Directions. The 
skin emerged; from the skin came out hair (i.e. the sense of 
touch associated with hair); from the sense of touch came the 
Herbs and Trees. The heart took shape; from the heart issued 
the internal organ (mind); from the internal organ came the 
Moon. The navel parted; from the navel came out the organ of 
ejection; from the organ of ejection issued Death. The seat of 
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the procreative organ parted; from that came the procreative 
organ; from the procreative organ came out Water. 


ll Sf Werk: VveE: II 


Ai facta: Us: (Ai-1.2.0) 


aT Val edt: Geer sh Heeavid 
WISTS ATT OPA asta 
WaH gd 4: Wotraife ake aata tsar 
sae I 1 


1. These deities, that had been created, fell into this vast 
ocean. He subjected Him (i.e. Virat) to hunger and thirst. They 
said to Him (i.e. to the Creator), “Provide an abode for us, 
staying where we can eat food”. 


APA WANG Aga ct ATSAACTALG | 


AMALIA AGds of aSaAeTAlG i 2 
T 
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2. For them He (i.e. God) brought a cow. They said, “This one 
is certainly not adequate for us”. For them He brought a horse. 
They said, “This one is certainly not adequate for us”. 


adie: Yours AGI od adfd Gel 
did Ghd4 | 
a 3isdlaenad wfaerdta i 3 I 


3. For them He brought a man. They said, “This one is well 
formed; man indeed is a creation of God Himself”. To them He 
said, “Enter into your respective abodes”. 


sftainfcan Fer Urfaergry: WIV Ya 
aifae wifaerenfecsaepfeantaront wrfeerteer: 
Sit Yat purl wifderaretsateaday AAT 
Yd creat WlaViga-sAt AAT Ya Tad 
Wile Yea ATP rfelereray Lat Yea 
fered wrfaert il 4 II 


4. Fire entered into the mouth taking the form of the organ of 
speech; Air entered into the nostrils assuming the form of the 
sense of smell; the Sun entered into the eyes as the sense of 
sight; the Directions entered into the ears by becoming the 
sense of hearing; the Herbs and Trees entered into the skin in 
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the form of hair (i.e. the sense of touch); the Moon entered 
into the heart in the shape of the mind; Death entered into the 
navel in the form of Apana (i.e. the vital force that presses 
down); Water entered into the limb of generation in the form 
of semen (i.e. the organ of procreation). 


THRATATTUTS StsTATaP UTA ASAE 
| 
d sisdledhedd di edd Rao ATTA 
Pate | 


qe SSI TT ears efarfeard 
HIPAA Taos Waa: 15 I 


5. To Him Hunger and Thirst said, “Provide for us (some 
abode)”. To them He said, “I provide your livelihood among 
these very gods; I make you share in their portions”. Therefore 
when oblation is taken up for any deity whichsoever, Hunger 
and Thirst become verily sharers with that deity. 


Ai ddta: Us: (Ai-1.3.0) 
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1. He thought, “These, then, are the senses and the deities of 
the senses. Let Me create food for them”. 


AISTISRATIAPAISPHACANA BATT | 
ad aT afdgonaaet Fad | 2 I 


2. He deliberated with regard to the water. From the water, 
thus brooded over, evolved a form. The form that emerged was 


verily food. 
aetahgTe 
WIScispea eas rater Parag ASP 
Telda | 
a aergragewahiarecd saa Il 3 


3. This food, that was created, turned back and attempted to 
run away. He tried to take it up with speech. He did not 
succeed in taking it up through speech. If He had succeeded in 
taking it up with the speech, then one would have become 
contented merely by talking of food. 
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4. He tried to grasp that food with the sense of smell. He did 
not succeed in grasping it by smelling. If He had succeeded in 
grasping it by smelling, then everyone would have become 
contented merely by smelling food. 


TEAMS Tela | 
T FGPG! CAATAACA I 5 I 


5. He wanted to take up the food with the eye. He did not 
succeed in taking it up with the eye. If He had taken it up with 
the eye, then everyone would have become satisfied by merely 
seeing food. 


TESTS Yar Delay | 
F AgATBA TEMP SATA II 6 
I 


6. He wanted to take up the food with the ear. He did not 
succeed in taking it up with the ear. If He had taken it up with 
the ear, then everyone would have become satisfied merely by 
hearing of food. 
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7. He wanted to take it up with the sense of touch. He did not 
succeed in taking it up with the sense of touch. If He had 
taken it up with touch, then everyone would have been 
satisfied merely by touching food. 


TASTY SIA AAT Tela | 
WT Ugt Ae ead SAAAACT Il 8 


8. He wanted to take it up with the mind. He did not succeed 
in taking it up with the mind. If He had taken it up with the 
mind, then everyone would have become satisfied by merely 
thinking of food. 


AS OTATSTY SAAR Tel | 
U A gahes ote Rggey SaIAAACT I 9 


9. He wanted to take it up with the procreative organ. He did 
not succeed in taking it up with the procreative organ. If He 
had taken it up with the procreative organ, then everyone 
would have become satisfied by merely ejecting food. 
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10. He wanted to take it up with Apana. He caught it. This is 
the devourer of food. That vital energy which is well known as 
dependent on food for its subsistence is this vital energy 
(called Apana). 


a said pel fag Hed arfela a Sara 
Pao wen std 4 gard ale araheanred 
ate wrerarhrarford ae aarsr sxe ale SHOT 
gerard ate feet frgeener 

@lsetatd i 11 


11. He thought, “How indeed can it be there without Me?” He 
thought, “Through which of the two ways should I enter?” He 
thought, “If utterance is done by the organ of speech, smelling 
by the sense of smell, seeing by the eye, hearing by the ear, 
feeling by the sense of touch, thinking by the mind, the act of 
drawing in (or pressing down) by Apana, ejecting by the 
procreative organ, then who (or what) am I ?” 
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12. Having split up this very end, He entered through this 
door. This entrance is known as vidrti (the cleft entrance). 
Hence it is delightful. Of Him there are three abodes-three 
(states of) dream. This one is an abode, this one is an abode, 
this one is an abode. 


a otal YoraMateutertrers aratestett 
| 


a Vda GSS Tel TaHAULafeaneehfAdts II 
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13. Being born, He manifested all the beings; for did He speak 
of (or know) anything else? He realised this very Purusa as 
Brahman, the most pervasive, thus: “I have realised this”. 


caeatleeral AHeal & ¢ ATH diac 
Salas ScaPAaT WATT | 
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14. Therefore His name is Idandra. He is verily known as 
Idandra. Although He is Idandra, they call Him indirectly 
Indra; for the gods are verily fond of indirect names, the gods 


are verily fond of indirect names. 


ll ofa dala: Gs: | 


Ai Udel: MUS: (Ai-2.1.0 
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1. In man indeed is the soul first conceived. That which is the 
semen is extracted from all the limbs as their vigour. He holds 
that self of his in his own self. When he sheds it into his wife, 
then he procreates it. That is its first birth. 


Page 308 
TAA HTS Teste Get KAAS Tea | 
caeatest J feted GRIT Tet Ua 
2 I 


2. That becomes non-different from the wife, just as much as 
her own limb is. Therefore (the foetus) does not hurt her. She 
nourishes this self of his that has entered here (in her womb). 


ar Hrafaat yratacdeat Hated & eat TH 
fens Bisa va PAR GAATSUSHE UTaatT | 
UT UcPAR SAATSUSE Hae 
CATA HSA Ga Vs Gara STA 
oleae feats SF I 3 II 


3. She, the nourisher, becomes fit to be nourished. The wife 
bears that embryo (before the birth). He (the father) protects 
the son at the very start, soon after his birth. That he protects 
the son at the very beginning, just after birth, thereby he 
protects his own self for the sake of the continuance of these 
worlds. For thus is the continuance of these worlds ensured. 
That is his second birth. 


SISRTAATAT GORNy: Hey: Wiad | 
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4. This self of his (viz the son) is substituted (by the father) for 
the performance of virtuous deeds. Then this other self of his 
(that is the father of the son), having got his duties ended t 
and having advanced in age, departs. As soon as he departs, 
he takes birth again. That is his third birth. 


agardafyorr | 
™ J araeradens cai ofa faa | 
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Frdlafate m4 vdcesart aed VaRare II 
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5. This fact was stated by the seer (i.e. mantra): “Even while 
lying in the womb, I came to know of the birth of all the 
gods. A hundred iron citadels held me down. Then, like a 

hawk, I forced my way through by dint of knowledge of the 
Self”. Vamadeva said this while still lying in his mother’s 

womb. 
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6. He who had known thus (had) become identified with the 
Supreme, and attained all desirable things (even here); and 
having (then) ascended higher up after the destruction of the 
body, he became immortal, in the world of the Self. He became 
immortal. 


ll sft ugel: avs: II 


Ai Usa: us: (Ai-3.1.0 


PIsaaTAatd TAAIRAS Ha: F ATA AA AT 
qeated a a wold Mat a Teast AA 
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fastatfe i 1 1 


1. What is It that we worship as this Self? Which of the 
two is the Self? Is It that by which one sees, or that by which 
one hears, or that by which one smells odour, or that by 
which one utters speech, or that by which one tastes the 
sweet or the sour? 
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2. It is this heart (intellect) and this mind that were stated 
earlier. It is sentience, rulership, secular knowledge, presence 
of mind, retentiveness, sense-perception, fortitude, thinking, 
genius, mental suffering, memory, ascertainment, resolution, 
life activities, hankering, passion, and such others. All these 
verily are the names of Consciousness. 


Uy Tay Sa VY wera ad eat Sarl 
ZT Use Heras yfelat araRTepTe! STAT 
SOTATTAATATATA Ft apehAseite | 
SATA Aa AVS T STSSTTA 
Ceol ASolt ALA Ma: FSI Seay 
Ufepode WUT sSTH a Oats UT Ged LaTARA 
| 
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3. This One is (the inferior) Brahman; this is Indra, this is 
Prajapati; this is all these gods; and this is these five elements, 
viz earth, air, space, water, fire; and this is all these (big 
creatures), together with the tiny ones, that are the 
procreators of others and referable in pairs-to wit, those that 
are born of eggs, of wombs, of moisture, of the earth, viz 
horses, cattle, men, elephants, and all the creatures that there 
are which move or fly and those which do not move. All these 
have Consciousness as the giver of their reality; all these are 
impelled by Consciousness; the universe has Consciousness as 
its eye, and Consciousness is its end. Consciousness is 
Brahman. 


Uda Wa RAee Ig ePRATA ea 
ale alpaca yd: AANACHAHC II 4 
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4. Through this Self that is Consciousness, he ascended higher 
up from this world, and getting all desires fulfilled in that 
heavenly world, he became immortal, he became immortal. 


ll Sfa USaH: Bue: |I 
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THE END 


Mandukya Karika 
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6A. Avseaatasa - Bite: 
(Moolam) 
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Vy Adeaz VN Uda Vs A: AT 
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1. ofé:uall feayfeedt arated aS: | 
PASAT Wal Ve Va fren Rela: |g II 
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12. AM 4 WS do Fy Ses ATG A | Wat: 
fous data ga actdgeael Il 22 II 
13. GaRATTUT Fraga: Urargaan: | 
Shaisga: Wet: Ao ga a fred it 23 I 
14. waRayaraeat wissen | A 
fet tao eact ge ueated fife: | ey II 
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15. 31Uea Ted: CIA at aeaASTAa: | 
facate car: afttl Gere wanes Il 26 II 
16. safearaal Gal Fel vita: Wg | 
so sHeI Aged FAI Tay I VE II 
17. wosat afe fdaa fad 4 Sere: | 
ATaTATATAS Gduead GAT: I eo II 
18. foment faftada pfetat ate mata | 
STeLTad Aleal Ald gd A feed i ec I 
TISTATATRASRASPRISIATA UTel ATAT 
ATATLT Ulel SR SHRI APR std il ¢ I 


GMIRATAT ALATARISHR: Waray 
ATER eAca gad & d Sdeprarlega 
yatd B Vd de il 8 il 
TIARAS SPI fea 
Are uighacdgiep std  d saad 
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SAed Hale ARaseldepet Hald B vas de 
Il 20 I 
GUAT: Wal Hepa Arar PAdeatat 
fate € at se adattfaed vald & vd de I 
a 
19. fagaearafaaararaeaarayehey | 
Aaa RecaaaA FF Il 88 I 
20. doRiicdlasi 3eput g2ad Spey | 
Ararat Saguacd aera I 2 II 
21. APRA Wate AMSAT Agee | 
APRaatdadl ¢ AASTAT SA T Il 22 II 
22. fay UTA Beet Gres ate ffeaa: | a 
Gea: SAAT FeV ASTAPA: 11 22 I 
23. HRI Aad faeaqyeReaitt doray | 
APRA YA: Wat ATTA faerd Whe: | 23 II 
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TH ALageaiseders: WAH: felatsga 
VdHIS@R std Sagres U Vd de 
I] 22 II 


24. AISHR Ureagiht faecal ATAaT A Geka: | 
ISHN Teel stead J fefsaaft faa | 
28 II 
25.gscild Word Ua: Woray sel fa | Word 
Fraga 4 He fda Farag I 24 I 


26. Widl GW sa Wragg WY a: | 
STOASATRISHENSTUR: WOTAISAA: I 2& II 


27. Fda Woral arfarhaaaRdaa aw | vd fe 
Wd Aca ALTA ACAARA Il 2 II 

28. wid sleds fdercrdet gad RIAA | 

TAAMGAAISHR Aca URI 4 gira Ul 2 II 
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29. 3TANSaxaaaeT Saearaem: feta: | 
SSRI fafedt G4 G AACR SA: Il 28 II 


2. ddeguepeuly 


30.  daed adurari Ma HTgHAHSTT: | 
ALATA MTG GIA VAT I 2 I 
31. schelcdred PI Mead Celt Veal | 
Uldgecd ¢ Gece) 4 fear 2 I 


32. 3sHTaeT Veet 3G Aap | daew 
C4 od Wd IMT Tg: Were II 3 I 
33. Ted: Near CASING Say | 
Sar aa Aa TAA Agaeedst Herd i ¥ I 
34, TICS Sad PPATEAAITT: | Feri 
fé Gaede UR eta Sg I 4 I 
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35. salded o Ged ada area | 
faaad: agen: Faatstadean sa cfetar: | & II 


36.  GwalsMat dai tay fawfauerd | 
TATelaadees etd Sey Tar: I © I 
37. 319d cemfrerat fe gen eatraraary | 
AAS Ward Meat aaere Bfeifara: i <I 
38. wagaaly adedaa plead cad | 
afeedat Jeld age daeataay: 1 8 I 
39. sTagdralt caaedcaan plead aad | 
afegcanyeld Geet AaeaAaay: | go II 
40. santa daed Yer tera | @ 
Va Gead Neel ft aa fret: | 22 I 


41. PUMA AMATAT Cd: SGATSAT | A 


va ged Nenlate deraheaa: | 22 II 


42. foarte Aaa | 
Facies oféfeadt va petad WY: I 23 II 
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43, ferneprott f Usa gates a fe: | 
pled vd a Ud fasret ae ge: | 2 II 
44, Hera Va Usa Spel Va wa Ge: | 
ofeta va a ad fasrstearearade | 24 II 
45. cild pevad ud dal Hargett | 
TaMreanapieda Benfeaeaanryta: i 
I 
46. sfafeaat gen toons faepferar | 
adunrahidedaarcat frapteda: | 2 I 
47. fafedarat yen wood faepent fata | 
woRaa Ted AgelHfahieda: I ec II 
48. wromfétizadeg urcdfeepfeta: | ATAST 
ART Cae BATS Alle: SISA I 28 II 
49. wor gfe wrericet warifet a afge: | Wo 
sfd qurfdasacarifd a afge: | 2° I 
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50. uel std urefaet fasar ofa afge: | clear 
fd clepfael ear sta a age: i 22 II 
51. dear sfd defael oan ofa a afge: | 
urna a Hterdfa|l ursatate a afge: | 22 
I 
52. gan ofa aeataa: weer sf a afea: | ad 
std udfaetsad sft a afea: i 23 I 
53.a1e1 sta pretidel feer sft a dfge: | der 
ofa arafal yaaa afge: 1 ee UI 
54. 44 sfd aatfael gfehte a alge: | 
farfate ferafeer wateat a afee: i 24 II 
55. uUsafdem see ufger sid Urey | 
Eft scaled Sf AR Il 2& II 
56. cilpiociefda: wigs oft afee: | 
NUTT STMT: MITRAL Il 26 II 
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57. uofehta gfsefaeal aa sft u atga: | 
Ratchet fearttfaa: ad de g ada i eC I 
58. aurd alterna d uid a g vealed | 
oratd F Ucar age: Aaa AA Il 28 II 
59. varasyemTa: yertate feta: | vd ay 
da ded SecA Sfaersteoa: | 3° II 
60. TIAA aa ge TTR Ben | Aer 
fagatid ge darty faaarst: 11 32 I 
61. 4 feet a oleate gal aw Gee: | a 
Wyant ot Art SIT ATLA I 32 I 
62. HIidvafeeaaneed w pled: | HTT 
saga aAagaa far i 33 I 
63. ATAU Ale FT CAATG Hes | A Yes 
arygerferebisafetd arafdel fag: 11 3x I 


64. diarmasrengitiderrt: | fiftactt 
Ga GN: WSAMLAISES: II 34 II 


GATWIS SSAeePATA II 36, I 


66. f<gfaftaeent f:<aurepr Va F | 
dards afdatefeset Hdd I 36 II 


67. arddreaae Stat acd Stal _ Sed: | 
ArT RTARTA HA I 3e II 


3. gdp 


68. sorearfsral wat ore Tener add | 
Wat Ad CARA PUTT: BAA: |g II 
69. 3d) aearRrepvanontd AAA TAF | 
Ten FT otra fEPasaIIA BARda: Il 2 II 


70. 3H arepielascitdeicreprstRatted: | 
Pelleded Asada saghqy I 3 I 
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71. Farley Welty Terepreaat Bear | STITT 
Teed Ages Seas I ¥ I 
72. alpha warearaased | + ad 
Taystd dgesitar: Beet: 4 A 
73. wuEPeaaraed aed aa aa | 
TPIT J Helse dgevitay fora: | & 
I 
74. Ale Ferprent fapRragal ser | 
Aa: Gal sital farragat Aer il © I 
75. Gen Hate Seat TT Afers Act: | Ae 
VACA ATATATATEG Aferat Act: I< UI 
76. ART aA dg tearraaanea | feerat 
TARRY APIA AAS: I 8 I 
77. USM: MAI sreqarafaastan: | 
srferery Bday ar aroufere fear 11 go 1 
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78. Teal fe & wren Areamnardtaas | 
ASTATAT UR Gila: FT Gem Bareprfera: 11 22 
I 


79. galearhya a ser wesrferay | 
Ufeeargar da aerreprer: Werte: I 22 II 


80. SaTHARA UAT Weed | AAT ed 
fad ted ded fe FASS Il 23 II 
81. SflarcHal: Yerard Genera: Webi tay | 
Yfawargeal Mot aweacd TE F oa I Vv II 
82. qooilefaepfetstrea: ofseat aifeareare4r | 


SOT: StsTaRTs aed Na: PASAT |) 24 II 


83. HTSHIferfaer Sea eptegred: | 
SURE AasAGhPaay | 2& II 


84. taarTaaeny efdat fifeear geH | 
TR fretted RRS AF fata I 2 II 
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85. sad unrelt fe od age sed | 
ASTANA Sct GATS FT faSEA I 2c I 
86.4 ad Adalat Hest | Acad 
Pert fe AeaTAA TSI I 28 II 
87. stolldeda Hae oifdfrestd artes: | 
ToT DAA Alay Atal HeaATAfs |1 2 II 
88. THe Ae A AA ae | 
vpdaema + perfseratarate il 22 I 
89. CHAT! GI Ural Tesh ALATA | 
PAPAGARA Hel LATA FLAcA: | 2 
I 
90. Yddlsydal aly GoaArs AAT sfc: | 
fed ofrdged o Udsatd Tae I 23 I 
91. 48 aria aerate areata | 
SISTA SET GTA AAA _ A: I 2 Il 
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92, BARU ared Vara: Uidfeead | pl <a 
oAatale PRT UiGPHEAG I 24 II 
93. Bus ate acl area fg aa: | 
TAA UTEHTAT Sgast WPT I RE II 
94. Udl fé Waa TH Youd 4 g acdd: | 
Acdal SA GT od ALA fE STAT I 20 II 


95. HA) Aaa A Adal ta Goa | 
FAATgAT F Ae ATA APG SATA IN 2c II 


96. Tet LAG} GATS Sead ATA AA: | AMT 
CTI I aad AAT AA: | 23 I 
97. 3140 DU GUM Fa: Ld FI Se: | 31a 
7D ZUM dat STIS Biz: Il 30 I 
98. Falgeathe od AfeepfsacHeRTARA | AT 
eared ed tages Il 32 Il 

99.  3IHaIgae 4 Useouad Ger | 


STAM Teal Aled WAM TAASA I 32 I 
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100. HecoPda BH SUA Waar | Tel 
ware Perse frgerd 1 33 1 
101. fetes aaat fafdescoer aaa: | 
WAR: Fg fasta: TITAS FT AAA: | 3¥ 
I 
102. citad fe aac afyeld 4 cited | dea 
Poa Sel SATA GAA: | 34 II 
103. JOH GAIT AOA 
aeErgyid Adat AAR: PASAT | 3& II 
104. salhieroteta: adage: | 
Grd: Aposaltd: TAELACATSHA: II 39 
I 
105. ela aa aerteaan aaa faa | 
TA Tal AAAS PAA AA I 3¢ II 
106. 3uefarn dt a14 géel: Adare | 
aftr frate aera vaefera: | 38 I 
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107.  Aaal fayeradaua adarhrora | 
GAA: VATALATATAAAT MMPS T I ¥o II 


108. 3m sada gepemtepfa-gar | ATT 
Puetdgadauhkead: I 82 Il 
109. 30rd fayelarfefercd raya: | 
Qt Aa Se Bel PAY AASAMT I 8 I 
110. ga Se er sadad | sisi 
SAGAS old ta g wats i 83 II 
111. aa aReatedd fafercd eraacgs: | 
Geary fasaacsayed FT ATAAT I B¥ II 
112. aRaedeqel as gS: Marat wa | 
Fedet Heatterttchrparaaetd: | 84 II 
113. Gera cftad fad 4 a fafeicad ga: | 
sSTAAAMTS fost Tel Adel | Ye II 
114. SoHo SR adst URaatd I ve II 
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115.4 pfeasonad sia: waraisen a fead | 
Vega es aa feist GTA II Be II 


A. 3Tetrd ofa WePLUTA 


116. SPAT eost VATA ATOR | 
TOMA AEed Fe fEIaT AA Ie II 
117. sreaefarnt dag adarageal fea: | 
sfaqralstdeged efeiced TATRA Il 2 II 
118. Re oifdestt artes: afeea fe | 
MERA GR fraerd: WEAF I 3 I 
119. Yds oad feed tq ora | 
fdderdisgar aatontd waaated a Ul ¥ I 
120. waranrarsontd ceqAlrerde Fay | 
faaerat 4 d: arefatcare fares I 4 I 
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121. sonata wae onfafaested aries: | 
Toa! IAAL TAL Aa HAAG | & I 
122, FT Haead Hel + AeA AAMT | 
vedanta + peafseataead | © I 
123. TaTearyal Get Vat tesla Aa | 
PAPA He LIA FAgaer: |< Il 
124. aifetgebt carafe Aes Apa T AT 
| wepid: Sit faster taura 4 Gterfs AT I 8 


125. GRTARUTPHeraT: He wat: FIT: | 
RIAU AAATSAT I Lo II 
126. PRU UT d He PRY A aad | 
ORAM Herel HA fet pel TA Il 82 I 
127. PRUTAAAAAAA: PAS da | 
SAAT t PAPRU Ft He YAA Il 22 
I 
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128. Hog Od ARI RIAA ATR | 
Cd GTAATART FT AAA VASA |) 23 
I 
129. edie: wel ATATeeg: Hey T | Val: 
WA Dae: Hae deqquad || 2¥ II 
130. eantle: thet GITATeeg: Hey T | Aer 
OA HEAT Yatoor TUgaeM 1 26 II 
131. Ad egHaa Raa: PAA | 
QUA UAT FANT | 2& II 
132, wellgcasar: GA a eq: Wien | 
sufta: Bel oq: wergerafasafe 11 20 1 
133. afe eat: worfeate: woihatged edd: | 
PRAIA BT AER IaAT I ke I 
134. sefeRORAM PAPA AT GA: | Vd 
fé aden gexonfa: oRaGaT 1 28 


a: | aie areraat eg: oot epe et 


Il 20 II 

136.  JafTaRaaeid: aRetrepy | 
SIaAMe t watewel Ue FT Tes | 22 II 

137. taal at oat arte 4 fepfoageg oad | 
Geeta 4 fepfsageg oad Il 22 II 

138. ég4 oadsate: wet af Saat: | 
atest feet ase cee attest fered 11 23 I 

139. Wattd: Paar GAATLIA: | 
ASA ARAAATALA WAALS AAT I ev 

I 

140. Wate: afafacafiead gfedtaetard | 

Pfr frdcatacad Ydastard | 24 II 
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141. fad a deyereed sehr ade z | 
anal fe UagaTelt AAPA: Ferew Il 2E 
I 
142. fafad 4 dar fad Geer fay | 
aiafact favre: pet rer yfdeatd i) 20 II 
143. CAA oad fad fertged 4 ore | 
ae Ueated B oiled wd Geated dF Ver Il 
2¢ II 


144. sed oad Gettactfa: Weed: | 
vedanta + pafseetaeatd i 28 1 

145. 3Alekdaed Oo Gee A Seale | 
Tedal AeA Alera Ft Hfasate | 3° II 


146. 3alad ou aaifed adarista acer | 
faaad: agen: Faatstaden sd caferan: 1 38 
I 
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147. quater ast cae faufagad | 
TATeaaae eda Vel dT Aa: I 32 I 
148. ad waf yor at erage | 
gasket YAM aeht Ha: I 33 I 


149. 4 Yard eet Weal Pied | 
uldgagd d aderheet 7 fread I 38 II 
150. faare: He SAI SAGsl FT Wad | Weld 
ay ufepisactdgael 4 a2atd | 34 II 
151. Td OR: PS: Yer AMAT | 
Gel PIAA Ud ferAgeaAaeGePA Il 3& II 


152. YeunsomRddded: IA SMA | 
dada Rg AsoTRafAwad | 36 II 


153. sore aces Udyeledy | TT 
YTS AAAS PeSAT | 3¢ II 
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154. saeco etal CI Gels TAG: | 
sRIKIuSi eter a Uidgel 4 Veale Il 38 
T 


155. ARAAAI PIA ate gh Aa | Het 
Tage Akt Gagrraepd: | ¥o Il 
156. fauataraen setae | 
aan watt fauatargaiedad Geared i 8g Il 
157. SUeAAICATaRTahaRe aes | 
oS efeiat FeRoTAAAT Ae|T I 82 II 
158. Hotdeaal asTqueTAgated o | 
oMfdarer +t Gea aratstaeay Hfaeate I 
83 II 
159. SUARTCATERIATT ea SATA | 
SUAMIATARTAaR aeg Tara I 8s II 
160. SIM UA GH dela T | 
ToT Rcd fart VATA Il 84 II 
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161. Vda ofad faddad Vat sto: Ga: | 
van fasta + uated farses il ve II 


162. moaieprRencndeatad Fe | 
TeuMeeMea fasteatad Tay Il vo Il 

163.  3S0CAIAACTIGAATTSAGST BIT | 
SRA fISATAAAMISAGS AST I 8S II 
164. sted SAAT d ATH TAN: | 4 
adaS=Ia Faralretd Ulaewted FT I ¥e II 

165. 4 fren sree GTM aaa: | 
faaristt aaa BRMRRATAATTA: | Go II 
166. fasd Saat o ATHRA STAN: | 
adiseaa erat faa feertd ti 42 I 


167. 4 flared fasted Taarra: | 
PMPRUAM aad Shas: Fed A ll 42 II 


168. 28 Fee Ug: Sewers da FE | 
GAGA OT VAT ATE I 43 II 
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169. Ud 4 ferdon watfedd aft 4 uAGTA | 
Ud tgatrentd weer FAST: | GY II 
170. Wdg Graded Pcie: | air 
eqGpendl aed SG Pelad: | 44 II 
171. Maggpeldelr: HAReAdarad: | aitor 
egpeldel GAR J Wad Il 4s II 
172. den aad ad enead arfed ca | 
Tae Got GABA AT SF I Go II 
173. uate sd oad oad oF add: | 
OA ATA ANT ST aw Arar a feed | 4c I 
174. Gen AraTHaTg sss AHAISSHE: | 
ANT feat F aArewel AGSAY AAT I 48 II 


175. AY AdyAY emeacieneaaihyar | Ga 
aunt 4 ded facdepeda Area Il &o II 


176. den tae GoM fed sett AAT | 
det STATI fart Petf ATAAT I &8 I 
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177. gad game fad ae J Gera: | 
gd OD GOA del GT Bra: I &2 I 
178. TagarERRAG fear ¢ aerg Raa | 
FUSSMIGAAT Saat ARAMaT II 
€3 II 
179. aefradgeand 4 fat ad: Fae | 
dent aggaAde Car SferecaATa | &s II 
180. aosnTkd omfeay dt aerg Rear | 
FUSSTIGAAT Saat ARAaT II 
g4 II 
181. omyfeddaitared 4 feed da: yer | 
den agQaAdS STATA H&E II 
182. 3 aaraeed a fe dasa dread | 
AAAS TH Ad Ted Il &o II 
183. gen taal silat stad fFadsfa z | 
den star svat Ge ated 7 Mater T Il &C II 
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184. gen araraal silat stad feaeasfe z | 
den star 3st ad vated + Hated T I & I 


185. gen faftact silat sad fraasft a | 
ae Sitar 3rat ad vated J Valea T I Wo II 


186.4 Hfeassrad sla: waraisen 4 fared | 
Uagds ed aa feist GTA | © II 


187. fareufadtde mreamehagaay | fad 
fife fermen aa Atay 1 (92 || 


188. aisted pfedasge Wat ART 
Raa VATA UAT: | 3 UI 
189. 3fot: Hfetadaen VATA ATCT: | 
RAAT AIM SAA F F: Il 8 II 
190. 3nyaTfitdensted ea da 4 faerd | 
Sard B getda fat +t STAT I 64 I 


191. Gala Md Sq | eal a 
ond fed Sead thet Ha: | WE I 
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192. sfifaces ferret Ugh: FATES | 
Toda GAY farigea f aaa: | wl II 


193. gaeaifafidat Fen ed Yerrareqaey | 


dtdgiteh det PATS Teed Il ed I 


194. 3yarifadente deel acradd | 
aad a geeda faett fattadd i © I 


195. figdeagaees eae fe cer feerte: | 
fava: a fe Gai AaTRIASTAGSA II Co II 
196. 31oTAscAeae wid ald taay | 
Uplgural Way Vat Ugedrad: I ce II 
197. ganttdad fed g-e fatiad Fer | TA 
PTT TAT TEU MTT I C2 II 
198. 3tfed aRcated areal aT ATT fet aT 
GF: | aeaRRTHAMTR Toe TPCT: I 


C3 Il 
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199. Pleads Vag Teale aarga: | 
WTA UF Gk: FH AASH Il 6 II 
200. Wl Adal Hest Seva VaAgaA | 
sTU Head fA: UAtEd I C4 II 
201. faureri feraat ay grF: Wied SA | GA: 
Weldardcdied fagiserq Tet Il C& II 
202. Fakg Aue gga cilfepfAerd | 
TARY GUAR Tog citfeepfAwad I cw II 
203. Hata UeAi oT oer Gay | 
ar aa oF fasts Ger Ge: Wey I Ce I 
204. aM a fafae sa avr fated taay | 
ada fe ada Hace Ferrara: 1 ce II 
205. easements fasta: | 
ASAT faaTGIeTARAY Ba: Il So I 
206. Wpearepieaextan: Ud VAL Aaa: | 
fererc 4 fe AaTed Aut Gare fess II 8e II 
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207. sMeggel: pda ad UAT: Ulafeaanr: | 
aed vate ented: SHAH Sead Il 82 
I 
208. siféenat Gs: weeda Efadar: | 
ad Vat: SAMA stot STG feerneay Il 83 
I 
209. dea gd ake Ne frend Aer | 
FalqAr: YeraveeeArA PUTT: GAT: | kv 
I 
210.311 FIR ga bf gfacatad afafeda: | 
a fe oie He Reed APT A Te I 84 
I 


211. Hoos VAY SMACad | Gat 
qT PAd AAAS At SATA I 8k II 
212. suprasty durf oTanrsfautedd: | 

ASIA Gal Ae feoyaTauregfe: || io 
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213. 3steTaRom: Gd At: Wefatqct: | 
Tel Gadel Frat Sead Slot ATAHT: | 3c 
I 


214. pad 4 fe Gees aA way alas: | ae 
eaheden st taget HIPS 1 88 II 


215. gactafeTRiRAct AIT faemad | Geta 
Tena cd THEPAT FATS 1 eo II 


--Karika Ends-- 


“Schopenhauer, the great German philosopher, says, "In the whole 
world there is no study so beneficial and so elevating as that of 
the Upanishads. It has been the solace of my life, it will be the 
solace of my death.” 


-CW. Vivekananda. 


